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INTRODUCTION 


M. Masson-Oursel hes undoubtedly succeeded in writing 
‘book that cannot fail to exciteinteret, to attract attention, 
nd to provoke discussion, if not challenge. 

Ostensibly and parposively designed for the advancement 
‘of philosophy to the high level of positivity, this study of 
Comparative, or Compared, Vhitosophy nevertheless appears 
to present us with a method of investigation, a mode of 
thought, that may wel become usefl, if not indispensable, 
to those who would pursue Science, That is, to those who 
‘would pursue that Science which, in the words of Harvey, 
is a habit in respect of things to be kaown. The form of 
knowledge and thought whieh merely enables us to do 
things we liave not hitherto done, such as the Listening 
fo a broadcast message, oF the administering of poison 
as, does not necessarily imply the scientific habit of mind, 

But, if Science is, properly speaking, a habit of mind 
ie respect of things to be kaown, that is not to say that 
there is no place for modification of any habit, for change 
in any method, that has Jong been adopted. Mr. Bertrand 
Russell sys, truly enough. that geometry has lately became 
non-Euctidean; and logic, oa-Aristotelian, Certainly, 
scientifc method, as Rignano and Vuihinger, amongst 
thers, have clearly shown, will not always be Baconian, 
cor even Galilean. Perhaps it never was; at any rate 


to the extent that we have always declared it to have been, 
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“The professed psychologists, logicians, metaphysicians, 
and philasophers proprements dits, will kave much 10 537 
concerning the degree of suocess that has attended, oc may 
attend, the use of Bf. Masson-Ourse!’s method in the 
exploration of those fields wherein have chiefly lain his own 
interests; something may here te seid concerning, this 
method itself: its applicability to certain disciptines and 
sciences not now usually reckoned part of philosophy : 
and, also, concerning the attitede of mint involved in 
and by its attempted application. 

How far philosophy. as conceived by the Author. may 
become postive if this method be followed, this habit of 
‘mind adopted: how far the attempt to raise philosophy: 
10 the positive level does not in itself contain the kind of 
etivio principit that the Author too justly finds Jurking 
fn most scientific and philosophical propositions : how for 
in the attempt itetl may not be hidden, as an Irishman 
might say, an euleavour to smuggle the thin end of the 
absolute wedge by 3 side wind: how far may be rewarded 
the attempt to attain knowledge of Mind and Thonght 
by an examination, rom which all introspeetion is excluded, 
fof the products of Miad aad Thought : all these are questions 
of ulterior, if aot of ultimate, importance, But no effort 
need here be made to answer them. 

M. Masson-Oursel's method is one which may he said, 
‘without any desire to play upon words, to be designed te 
attain the positive by way of the comparative, for he would 
secure objectivity by the due appreciation of relativity. 
He tacitly admits that both science and philosophy are 
‘concerned, in every cate, with what is a function of two 
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variables: and so he is more concerned io establish some 
Kind of positive ratio between the two variables than, 
following a wilio'-thewisp, to give a positive value lo one 
variable in terms of an assumed positive value of another. 
‘And he seeks to establish this ratio between two variables 
by the use of a kind of analogy that he calls comparative, 
and which he declares has for us « positive value. 

Now, although it is by the use of this method that 
M. Masson-Oursei hopes that 3 positive philosophy may be 
reached : sine he ot least soggests that in part this method 
Iwas been developed frurm the method of science: and since 
it would seem that this method may be of great utility 
in science itself : we may fairly discuss bis proposal without 
IWrejudice to any views we may indulge a8 to the success 
likely to be encountered by it in its application to explora- 
tion of the domains of psychology. logic, metaphysics, 
and thecloer: 

We must, however, in the first place be sure as to the 
tnethod that is actually adopted in the natural sciences, 
4n distinction ftom that which we are accustomed to say 
is genecally practised. 

In presidents) addresses and the like, itis usually said 
‘that, ever sinoe the time of Bacon or of Galilen, we have been 
accustomed to procced {rom observation, by induetion, 
to the discovery of truth io the form of generalizations 
or taws 

‘We maintain strenuously thst we azrive at these laws, or 
generalizations, from the study of “ facts" or objective 
reseatations, without any recourse to the question-begging 
or arbitrarily assumed premises which, so we say. constituted 
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‘he points de 2dpart ofall predecessors of Galileo and Bacon: 
rave perhaps of Roger Bacon, who is generally conceded 
to have had some glummerings of the teve light vouchsafed 
him, Doubtless M. Masson-Carsel is right when he says 
hat philosophy wil be on firmer ground than at present, 
when and if we do proceed as it is said that men of science 
proceed; but we should at least inguire 28 to the measure in 
which Science does follow the path that her devotees insist is 
hers, and hers only. 

In practice, unless continually upon our guard, we do 
not always proceed in scientific investigation frum immediate 
experiences to right conclusions. It were, indeed, no true 
economy did we always insist upon beginning at the 
beginning. Had Darwin waited to establish the proof 
‘of the question begged by the whole of his work-—the 
question whether homologies do indicate descent—we 
should never have had the book which, entitled The Origin 
of Species, assumes the real nature of species, ant declares 
hat species had a natural origin: two promises that are 
884 priori as anythiog in St, Thorsas Aquinas, 

‘So, though in Science we do genecslly proceed by way 
cf induction {though not without the accessory use of 
experiment, hypothesis, and deduction, as well as of other 
implements), yet do we commonly proceed from data 
which themselves are in mo sense objective presentations 
which, for the most part, are interpretative references 
of a very high order of complexity, if not of improbability : 
and which are in any case coloured, fo an extent that we 
ate unwilling te admit, by our particular views or attitude 
in respect of metaphysical, logical, and philosophical, 
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if not theological problams. TF indeed M. Massoo-Oursel 
succeeds in putting philesopy on a positive bass, or lee, 
Science will be compelled to rebuild her very foundations, 
cor at last to underpin her superstructure. ut the mischief 
is that to-day, ia Science, while ever commencing our 
further interpectations ut higher and higher level, ce sill 
cry the moro loudly that we are basing our mental operations 
upon “facts. We cry thos because we fee! that, since 
x hypothe the proper method is to proceed (rom facts 
to generalizations and taws, and since ex bpothesd we do 
pparsue the proper method, clearly our starting points are 
ets", and ot assurptions! 

Im this way is set up in each generation anew 
scholastic, withoot the lgic of the old: a new academic, 
without the metaphysie of the olf: a new intellectual 
Iyranoy, without the philosophy of the old. Tt was in 
like fashion that what we call the olf scholasiciam, the 
old acavleavics, the old tyranny, caine to exist, and t0 pass 
We forget that the quarrel of the Church with Galileo 
was mot that the Chuerh feared the light, feared the 
destructive cffect of truth on dogma, No: the Churen 
quarteled with Galileo because he wished to establish 
4 new dogma, the dagou of the absolute truth of scientific 
fete 

Had Galileo been content co employ the saving words 
fof Oceam or of Vaihinger, and to say that appearances 
and experimentat results were “as if" what he postulated 
were true, the whole course of modera thought might have 
been otherwise than what it has been. Not Science, but 
Scholastic Realism, was arraigned by the Church, and, 
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‘until recently, Scientific Realism has held sway and 
ceercised unconscious, if not unchallenged empire, to the 
greater detriment of philosophy. So it is not without 
justice that Mr. Bernard Shas, in the Forte, of October, 
924, i enabled to twit the vasity of moder men who, 
calling themselves Baconians, either cock facts to suit 
theories, or theories to suit facts, They perionm the 
latter feat by way of fist of ll insisting that their 
""chearies, oF interpretations, oF conventions, ave facts. 
tis certainly so in what is called Scicntifie Medicine. New. 
though MI. Masson-Oursel points, and with some reason, 
{o the great advances made by certain sciences, such as 
anatomy, biology, and philology. since they frst allowed 
‘comparative method, the reasonable doubt whether these 
sciences really deserve therctore to be called pasitive muse 
be countered hy the query whether they may nut hecome 
positive when, fist, philovephy itcclt has become positive 
sand secondly, when the natural and other sciences— 
embedded, as it were in the matrix of philosophy — 
themselves adopt the metho which Masson-Ourael cal 
4s alone capable of establishing philoswupiy’ on tho level 
of positivity 

Broadly speaking, this method is one which, always 
comparative, adopts, for the special purpose for which it 
is designed, the data of history as well as those of inimediate 
experience. Comparisoms are made in temporal at well 
as in spatial or geographical alignment. This, of course, 
in Science, is not an altogether unknown proceeding. Both 
anthropology and paleontology, for example, often make use 
‘of what are, in cfict, historical documents. Yet, too often, 
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palzontology ix divoreed (com comparative zoology, and 
the study of fosil man from man extant. If it were not 
0, both disciplines would have avoided disastrous and 
economical errer. But, and this is of great importance, 
Masson-Dursel, in the domain of philosophy, insists that 
wwe should always consider the “ fact " ia reletion to its 
“milieu” of context, and that comparisons be made, 
not between holated facts, but between one and another 
fact; each fact being considered only in relation to its 
context, "The comparability of two facts is a function 
of the comparability of their contexts” 1 only such 
cemparivons as these are engaged, Gructuous anslogie 
result, which may be spoken of as proportions and not as 
ratios. Ratios are, in Chemselves, meaningless: a. pro 
portion is a positive statement of immense practical value, 
Only when in comparison or anslogy four factors are 
involved, do we draw near to positivity, 

Now this mothod! of comparison, whereof the adoption 
toes seom to relieve us of the scandalous necessity. of 
“cooking facts to suit theories, and theories to suit facts " 
{as sell as of protending that we are measuring something 
by an objective standard when we are stating in terms 
‘of our oxn personal co-eficien!) is one that, although 
wnawhere generally’ acknowledged and formally stated, 
thas yet been atiized, empirically al least, by certain workers 
in certain departments of science. 

By others it has been avoided, a6 inconsciently as 
definitely, just az by the man-in-thestrect: who compates 
what is unfaraliar only vith what is familiar: who 
inconsciently holds that what is familar is what should 
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be: to whom what is unfamiliar ofends hy what, in ultimate 
analysi, is but unfamiliarity; and who never stops to 
consider whether what i familiar bas any claim te acceptance 
other than familiarity, Those who chink and act thus 
are only imitating, en a humbler level, those “ methods 
of Science" by whose means we take theory for fact when 
used as premise. Such methods have heen skilflly rebuked 
bby Mr. E. 8. Russell in his Study of Living Things, wherein 
he, alwaya studying the creature ia stret ration with its 
miles, approaches very neatly to Maxson-Ourc's method, 
and, in eonseyuence, attains a notion of the continwity 
‘of the animate and inanimate world denied to those who 
egard the universe as, biologicals, made up of isolated 
ereatures warring ether with each other of with a epposed 
cavironment, It is wot perhaps going two far to say that 
4 carefal institution of the method of postive analogy’ 
‘would lead, in biology, if not to a tecenciiatian, at any 
rate to a suspension of hestilties Between (raastormints 
‘noe-transformists, between Darwinians and Lamarchians 
‘Again, im anatomy 2 confused and confusing composite 
type", derived from the promiscuous dissection of 
Europeans" as suck, has Became set up as the familar 
standard for Man. Since wore or ks casual dissections 
of Mlack and of Yellow Men have not, 28 2 rile, revealed 
anything not sometimes met with in Eutope, it has become 
customary to declare that the anatomeal diflerences 
between White. Yellow, and lack Man are inconsiderable 
and not of “specie importance. Since the ape most 
resemblant te the composite " European” type i the 
‘chimpanzee, it has become customary to declare that Man 
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fs probably descended from a chimpanzoid ape. The 
question of the evidential value of homologies, in point 
‘of descent, has been, as always, insouciantly begged. 

Yet, M. Masson-Ourse!’s method faving been adopted, 
uote of less empirically, by several observers, some 
interesting analogies have beca propounded. It has been 
sown, as the result of work by Kutz, by Sera, and by 
Klnatsch, that, ifthe brains and femora of Negroes and of 
Yellow Man be compared with those of Gorilas and of 
Orangs, «wo distinct "types" emerge (each of which is 
cccasionaly represented amongst “ Europeans") together 
with w third, or " White“, type, which may be placed in 
ulation with the Chimpanzee, Sera, almost anticipting 
Musson-Oursel’s formula, says that the femur of the Orang 
(or Asiatic ape) is to the femur ef the Japanese a8 is the 
fermor of the Gort (oe great Afsican ape) to the femur 
cof certain Aftican men A vast food of light is thus thrown 
upon many vexed queations: the pefitiones prinepii 
iovolved in the constriction of thearis of deteent upon the 
assumed evidential vatue of bom ckgic, and of ethnolegica 
Cearies upon the assumed existence of «pure White " 
population of Europe, ate at once avoided. We can say, 
with Aridt, that the differences between one grent ape 
and another are more marked than are those between each 
fone of the thter greal apes and the human race it most 
resembles. 

‘Nove, when we realize that there are typical” differences 
between the brain of a Negro and that of « Chinaman, 
a5 there are betwern that ofa gorila and that of an orang 
‘Wan, by what right do we assume that a Negro and a 
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Chinaman “ see”, or react to the same environment, in 
(he same way. 2s does each other? 

By what right do we assume that either a Negro or a 
Chinaman sees and reacts, to the samme environment, as 
do we? Or, even, that if " fully-developed " they would, 
‘or should do $0 ? 

1M. Masson-Ourse, spcaking as a psychologist, pertinently 
inguires whether we arr, indeed, justified in assuming that 
Fechner's law is generally applicable to humanity The 
results of anthropological ingwiry, made after his model, 
increase the force of his demand. Hut, when we find that 
‘the brain anid mind of some child in this country are 
analogous to the brain and mind of o Chinaman and an 
‘orang alike, we come nearer toa better and more sympathetic 
understanding of hamanity.eve fag here in our western 
and.“ civilized " maitiew we conéne the orang in the 700, 
and the " Moogedian iimbecike" in an asylums * 

Further ilostration may be derived from a departinent 
of mental activity that i, oF should be. at once scientific 
fd philosophical. 1 has been the custom, during many 
years, for historians of Medicine to trace in approved 

hion the development of Medicine, as 2 Science, from 
Grecian, Cretan, ur possibly Egyptian origins, through 
Roman and Atexanddian ehanuels, with a by-pass to Arabian 

















ficlds of barren culture, and soon agsin by way of the 

Renaissance to modern times. Finally, the coloured lime- 

ights of publicity and adulation are concentrated upon 

the omamental fount of all true knowledge. personified, 

‘in che centre of the stage, yesterday by the bacteriologist. 
1 Fhe Mngt oer Md Kegon Paul 2928). 
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today by the biochemist, and to-morrox—who Inows ?7— 
by the paycho-enalyst, 

‘Thishistorical tracing of development ina purely temporal 
atignment avoids any but the most perfunctory allusion 
to Hindu oF Chinese medicine, while even less notice is 
taken of the medical science of “ uncivilized " races ; and 
always is carefally maintained the strategic position of cur 
fon undoubted superiority, here and now ! 

‘We may, as Masson-Oursel says, be justly proud of our 
connexion with the era and the people that have developed 
seienee in the manner in which it has been developed, 
But we noe! not therefore ignore the science of other times, 
places, and peoples. The late Dr. Rivers, when writing 
the lectures afterwards published in bis Magic, Medicine, 
fand Religion, 05 impelled 10 declare that the systems 
of therapeutics ond of dingnosis adopted by certain "savage 
peoples are no less coherent and logical than are our own 
uppetcd fo be, and that, like their systems, their practice 
flows naturally from what must be called the philosophical 
and metaphysicat beliefs held by them concerning the nature 
and causation of disease. Of course Medicine, a8 a Science, 
a8 an organized body of beiets ame interpretations derived 
from experience, everywhere reflects, and hos alvays 
feflected, not positive truth, bat the mentality, the meta- 
physics, the philosophy. and the religion—or its lack— 
of those who have professed it. And hile the Art of 
Modicine—the habit, not in respect of things to be known, 
That in respect of things to be done—is, in every mil 
partly derived from experiences common te sll mankind 
and partly trom special, local, and temporal experiences, 
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A the same time it is and has always been dependent 
‘upon the foras of Science most congrocst to the divers 
places and sundry times, and the peychical no less than the 
physical environments, in which it has Been practise! 
for the explanations and justications required in support 
of it by those who think. A postive Science of Medicine 
smost be then, atthe feast, both cxcumerial and wc 
purvien 

10s therefore that historian of Medicine who hos most 
command of the method of positive analogy who will be 
east likely to fall into the vulgar and learned error of 
contemptuously denying, relatively oitemiten, the practical 
salue of any method of treatment that is foende! upon 
1 subjectively absurd. philosophy merely because its 
rationale is incoomprcheanibte or ridcalous to as, bere 
ana 0m. 

‘The cea) point—walwas» beggulais this’ Ate, of were, 
the measures under discussion, efficacious woes the circum: 
stances in wbich they are or were employed? This question 
18 a tovebstone of wie appicabitity. 

Again. the pustve analogical comparion srt deat 
to be fruithlin Epidemiology special branch of Meine 
that requires full advantage af the historical method 
Hitherto. an estentsly taflaious method ol historical 
comparison, founded upon 2 very unconvincing mela: 
pirical reatiom, has Deen almost exclasively employed 
Otiose sisputes have heen condcied a8 t© whether oF no, 
for example. the Sweating Sickneses of the Btcenth and 
sixteenth century were "the same diseases” as this, that, 
or the other recorded epidemic, As well might we inguige, 
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in all geriqusmess, whether or no the French Revolution 
wwas “the same” as the Russian: of the war of 2870-7 
“he same" a6 the war of 1914-18. But, if we consider, 
‘i relation to their place and time, the clinical phenomena 
swe call Sweating Sicknesses, and then consider the clinical 
phenomena of our recent Influences, in relation fo their lace 
‘and time, we obtain ilumination that makes the dark 
paths clear. We at once sce how itis that when a French 
peasant, attacked as we say by lasivensa, goes to bed under 
conditions that are, in effect, medieval, hic ness takes 
a form that is not familiar to those who have not read 
the aceounts written in 1528-9 : we understand at once 
why it is that bis neighbours, faithful te tradition, persist 
in declaring the malady to be fa sue? 

Pethaps the amstmgly practical valve of “ proportional 
analogy is best realized when it is employed in the case 
of one of the many crucial and yet simple problems that 
still sway and distract opinion in every fel of research, 

Cectain ethnologists, having regard, a8 is proper, not 
serely to data occuring in series of time, bat (0 those in 
grographical extension, have found Wkenesses between 
cestain Egyptian, and certain Central American cultures. 
But, while some have maintained the independent origias 
of these like eultures, others have as strenuoasly defended 
the hypothesis of a single srigin, 2 common source, So 
long as the similarities and dissimilarities were being noted, 
useful work was being doce, and the statement, made 
many years ago by Latham, that some of the former 
inkabicants of Ceniral America were “ the Egyptians of 
the New World” was a contracted statement strictly 
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comparable inform to that of Mamon-Qursel that Sactates 
swas to Geek Sophism ax Confuciss to Chinese Sophism 
Bat, t0 the mind of & ” positive anslogist", the value 
‘the observational work done has been completely obscured 
by the assertion that the observed similarities prove a 
common otigia. Such " proot” depeads necessarily up 
‘he assumption that such similarities do always " prove” 
8 common origin! Tf, buwever. we rigorously compare 
only the data, ie her mica, we better realize the essential 
continuity in diversity of the world as @ whale, as well 
fs the continuity with the whole of the parts tder 
discussion. And we aveid wasteful conttoveny: 

Tt tnust, however, be admitted that, great as may be the 
‘value to Science ofthe comparative method that Mf, Masa 
ursel advocates for Philusptiy, i may Wot, forthe maine, 
Appear to forward the accomplishment of what is (00 often 
thought to be ene, if not the principal (unction of Science 
namely, the achicverent of generalizations, of uriversals, 
‘of laws, and of theories which (in Sedcine at any rote] 
‘ve often accepted, in a feast sense, at statements of 
absolute truth, if not as active forces and " real” existences 

Jn the ordinary way we are concerned with several kins 
of generalization, oF genetal statemewts. 10 making uw 
of the simplest, we seck (© express, in 9 collective way, 
‘what we think we have found to be tee ia patticule 
lnstances, We find that men die, and we say that All Men 
ate Mortal. Sometimes we achieve the sume cad. not by 
speaking cegetively—on the whole a safe method of 
‘xpression—but by making we of wniversals. And we sy 
hat Maa is Mortal. This way may lie error—the error 
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of the realists, Very often the summation of experience 
in one or othe of these forms passes a definition, but then 
it must be a» one of those definitions which, im Puineard’s 
words, dive tre regordéer comme now predicatver et sont 
tates qui conticnnent wm core viciees. They are often 
called inductions yet, obviously, they teach us nothing 
‘we do not already know, of think we know—because they 
are non-prticative, On the other hand, when, in resuming 
nperiences, we do make an induction, or 2 predicative 
ofnition, we are net eofining ourselves ta ehat we "know", 
bt are passing ito the realm of the uaverfed, if not dhe 
unverifiable, Nevertheless, such are uteel forms of slate 
iment 10 long as they are taken in the sense and foe the 
purpose proposed for them, Their value depends upon 
their context or milieu. And sv, even before complete 
verification, they may be, and often are made use of in 
the construction of further iaduetions and. predicative 
Aleitions that ft the original particulars toa sill higher 
Lovel of interpretation, being them into yet another context, 
and 10 afl fresh material for mental “ experiment” 
in Riguano’s vente farther progres towards synthexia 

The method of statement adopted by: Maston-Ourel 
appears to be one that wit fading ws Llely to think 
we have arrived at any ““trve" induction, at any 
" iicovery ” of this or that, dogs at any rate afford wx 
material for interpretations on a high fevel and by 3. new 
or at least hitherto unacknowiedged route, It is a method 
that miust pot be thought to demand release from the 
necessity of justification by every means—observation, 
hypothesis, deduction, experiment hitherto required in 
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Science, but it is also one that, by reason of its absolute 
subordination to objectivity, cannot fail to stimulate 
‘observation and the co-ordination of observations, and £0, 
like the purely scientific work of certain chemists, ta give 
us x thousand beiliant “ bye-products” that, otherwise, 
might be wasted. 

Bat there is a theoretical justiscation, ax well ax one 
Practical, for its exercise. If on the one hand we gain 
‘kill in & convenient and irrefutable method of statement 
that has oll the merits of elasticty and of adaptation 10 
iscussion and examination in the light of sew evidence, 
‘and that at the same time provokes exploration in feeah 
fielda: on the other we are imsensibly led away from the 
acceptance of hypothesis and theory as consticuting 
positive truth, even when apparently veritied by experiment, 

Even when scientific theory and bypothesis is apparently 
verifiable by observation and experiment, coo! examination, 
‘often forces us to declare that we are not, for the moment, 
juttied in saying more than that the " facts" are as 1 
‘our theory or hypothesis were true. The "facts" of 
‘experience are as often compatible with the falsity as with 
the truth, of the theories and bypotheses by the aid of 
which we have increased the range of our experiences or 
* discovered fresh facts, and which, by their results, 
have been suppoted te prove their own truth. At most 
the new facts demonstrate the comenience of the theory 
or hypothesis that bas led to their discovery, or that, Post 
‘hoc, is formulated. Rot the practical value, in the work- 
acday world, of the new " facts” is another matter. in 
Medicine, certaicly. some of the most uselsl remedies 











INTRODUCTION n 


and practices have been " discovered " as a result of totally 
‘lags processes of thought applied to the examination 
of quite inaccurate “ fects”: that is, as the results of 
Processes to our minds illogical, and of facts inaccurate, 
according to our own experience, whoever we may be. 

‘And if after all we are driven to say and bold that the 
Objective is appreciated under different aspects by diferent 
races and by diferent men at different times and in diferent 
environments ; that the Objective is as diflerently inter- 
preted in as many diferent ways as tbere are differences 
‘of exact physical and psyehical constitution and of environ- 
ment : is that not a> if to say that only by appreciation 
of the utter relativity of all human thought ean we foren 
even an image of the Real ? 

If the postivity attained in phitosophy—and in.all that tbe 
ward implies as used by M. Macson-Oursel—i itself only 
1 shadow, is itself only a fiction, is it not at any rate more 
useful, and vo more nearly cruthfel, than any other shadow, 
any other fiction, that any one of us may independently 
set up? It is only by the constant and cumulative com 
parison of each “fact, each datum, simple or complex, 
‘exch in its own context, with others in their contexts, 
that we can build up any pictore that is trly comprehensive 
‘of the whole fact and context with which we are concerned. 
‘Though even from the suoamit of the highest monatain 
wwe may not see all the kinggoms of the earth at one time, 
wwe can so at any rate better appreciate all the bills and the 
valleys than if we insist on regarding the master peal from 
‘sur own chosen station in the plains. 

‘The most important scientific question of today i ons 
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‘that is philosophical: mamely, the validity of Scienoe itselt 
as a means of interpreting experience and of acquiring 
knowledge in respect of what se call the world about us, 
Perhaps we may ultimately come to think the fonction of 
Science, ia respect of what is about and around us, and all 
there is tobe known aboat it, tobe, not an absolute standard 
‘test or measure, but as it were a Vernier sale: of no value, 
{in itself, as a measure thongh usefal when applied to what 
‘we deem, for our purposes, an absolute scale, Science, 
lke the Vernier, and Uke any other “ fact, has & value 
that depends upon the context in which it i applid. 

Massoo-Ourse! well says that "Si la science ne doit 
jamais exprimer adéquatement la vie, cc n'est pas a dire 
‘que Ia science ne fournsse pas ix plus sure manitre de #6 
feuseigner tar cette création que 300s appelons Jn vie 
Nevertheless, we cannot hope to understand life unless 
wwe study, im all their aspects and presentations, buraan 
thought and the products of oman thought—topics on 
‘which biology, the so-called science of life, has nothing 
tomy. 

‘And it does seam as though it were only by attempting 
the habit of comparing each fact in its context, with others 
in their contexts, that we can escape setting our feet upon 
the slippery slope that leads us, first to thi all men see 
fas we do, then to declare that all should see as we do, 
and finally, that only we see things as they ere—if nat, 
indeed, that only in our own seeing is there reality and 
truth 
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‘The desire to enlarge, nay, rather, to determine what is 
‘known by inguistion into the thoughts of other civilizations, 
is one that has been keenly felt in divers envirooments, 
Tnclinations insufficiently satished by home-planned. exer- 
ses ave sought compensation in the doctrines of the 
stranger. Greek mysticism thus showed zest for initiation 
into the Egyptian and Asiatic cule; the signature of 
“ Mysteries" under which the revelations prevent indicates, 
the imperfect adjustment to ideas fostered in a different 
cultural centre. Thus too, mediaeval China welcomed 
eagerly the Indian Buddhism that, among new ideals and 
with a monastic system, brought her new prescriptions 
{or the contenting of ol instinets. 

Opinions have been felt to be confirmed when their 
like have boen discovered to be shared by others, Thus 
came it, foc example, that the Fathers ofthe Church stressed 
with evident partiality so much of Christianity as had been 
anticipated by Jews, Greeks, Egyptians, and Persians. 

Syncretism has been formally instituted by certain 
centres of speculative thought, placed, eo to speak, at the 
junction of different traditions. Under the Pax Romane 
‘that so neazly succeeded in unifying the wor!d, ods the mast 
disparate made mutual accommodation in one and the 
same Pantheoo, whilst West and East commingled at 
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Alexendsia, that craueays of muny cultures. Hence 
the composite nature of certain minds: auch as that of 
Philo, in whom Israel and Hellas so closely astociated: 
and of certain form of thought, such a3 the Gnosis and the 
Cabbala, wherein manifold influences converge. 
Conversely, polemical expedients for use against national 
eaditions have sometimes been derived (rom some 
acquaintance with the foceigner. Tous, Voltaice’s liking 
(or Chica is the outcome of the same sprit a8 is the Angho- 
runia of not a few Frenchmen of bis time. Our fellow= 
Citizens, being shown that in other latitudes these has been, 
wisdom not inferior to that of our own homelands, s0 learn 
‘that "a man may be a Persian and yet “a man for a” 
that”. A Bandy weapon, this, primed and loaded for 
ready use at all times against 2 prevailing form of religion | 
‘Finally, we srust reckon with an iteb for what is exotic. 
‘This is 90 with the Romantics, bitten by local colour and, 
Bke Delacroix, nostalgic for warmer lights, for skies yet 
‘more dasaling : it i 40 with the Descriptives, in. whom 
the ortistic impulsion towards the picturesque Wlends 
with a very modern zeal for uncompromising. positivity. 
‘Those vagrant quests for new paths have never ended 
save in blind alleys or deserted lanes, The desire to know 
‘more has bern vitiated from the very frst, by the use to 
‘which it hes prematurely been demanded that the knowledge 
sbould be put. The disinterestedness of true science has 
Jacked patience also, and method no les. Above al, save in 
exceptional instances, there has been default of the methods 
of inquisition. The scrupslous objectivity of the Buddhist 
tranthtors : the impartial vision that we admize in al Birunt, 
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4n Hiun-tsang and in [sing were of the rerest provenance. 
‘The preparation of a Sanskrit translation of the Tamdah-hing 
was an usique event. Though the “ perennis philosopbia” 
was extolled unceasingly, yet hardly any attempt was made 
to realize it by way of diligent inquiry into what Diogeors 
Laartixs called the “ philosophy of the barbarians”. An 
expression this that merited fortune, for it restored te 
Inumanity, as forming part of philosophy, that disciptine 
40 fascinating to Greek vision, the Thought of other peoples. 

Theodoret seems to have been a voice crying in the 

wilderness when he uttered the aphorism : 
Aiifan be avyepionas #8 Budpoper, 
"Bu wapaddov Peciuerer 12 dgapor, 

‘This aphorism, consistently with its complement ix 
mapadhytev Geineror 73 Speier, ray be tid fitly to 
inspire a plan which we hold to be the one thing needfel 
for the advancement of philosophy to positivity. 


PART I 
CHAPTER 1 
OF POSITIVITY IN PHILOSOPHY 


Since the beginning of the nineteenth century there 
thas been no lack of effort to construct philosophy, {9 the 
fashion of the various sciences, on a positive foundation. 
‘The founder of postivisen desired to settle the character 
and lusits of the Positioy Philosophy as coextensive with 
‘the expanse of the domain grasped by the positive mind. 
Thus conceived, philosophy, once more in harmony with 
‘a tradition that deploys from Greek antiquity to 
Cartedianism, again becomes sysoaymous with scence, 
But this acceptation of the term philosophy bas not 
secured unanimous astent. We persist in considering 
certain disciplines, suck as logic, ethics, asthetics, and 
jurisprudence, to be constituent parts of philosophy, 
althongh their partly normative cheracter precludes all 
posubiity of their institution as sciencer in the proper 
sense of the word. Moreover, we cootiaue to regard 
metaphysics as eminently philosophical: and metaphysics 
is a8 untcientiic as any perquisition can well be, since 
it deals with the absolute, instead of being eancerned 
with relations. It should be oar business to draw nigh 
to philosophy, by positive means of approach, throughout 
‘the whole extension thereof, including those parts and 
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aspects that do not yet, and perhaps never wil, comply 
with the exactions of science. 

‘AM! attempts to assimilate philosophy with science, oF 
10 treat of philosophy in accordance with the principles 
of any one science—be it physics, biology, or sociology, 
are coxapromised by the sane ignoratio slenchi. 

‘On the other Band, Che risk of committing this sophism 
fs averted if the term philosophy is (rankdy employed, 
in all its methodological ambiguity, as connotiny such 
schences as poychology, such demi-sciences or arts 28 logic 
sand etbict, such ideal improvisations ax metaphysics, but 
in all its objective exactitude, ax isoplying the whole of 
the disciplines relative to the spiritual life, 

Now, there is one indirect route by which the manifesta- 
‘tonsas well as the aspirations ofthe spirit may be attained 
in a manner that is at least positive, chough, in default of 
eterminable laws, not realy scestisc. This route is that of 
Distoricat investigation. Thanks to the effort of criticism in 
restoration of the past, bistory, at once the theatre and the 
residuum of human activities, constitutes a datum that 
theoretically is as susceptible of disinterested and impartial 
‘examinttion as is physical experience. Since Distorical 
facts are never subject to repetition, it perhaps follows 
‘that they are not admissive of laws, but it by no means 
follows that they are without a certain necessity, by whote 
virtue soch and such antecedents explain such and such 
comsequents, This objectivity. this necessity, point out 
a positivity, that is to say a stable and solid base, one and 
the same for ali miods bent oo the experiment that we call 
‘exantination of the past. If the phenomens of spirituality 
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{indeed lend themselves to investigation through the medium 
of this experiment, our knowiedge of them, at any rate 
in principle, will have little right to be envious of the 
certitude of natural knowledge. 

‘The basic principle of any postive philosophy must be 
then that of resolute intention to take the facts of philosophy 
‘rom history and from history alone. When the philosopher 
instead of creating or imagining bis object of stody— 
iustead of attempting rectification without preliminary 
exploration and ciscurscription—shall Limit his ambitions 
(o the systematic examination of the feelings and thoughts 
‘of humanity graven in history, chen will spiritual analysis 
achieve such decisive progress as did material science when 
firet the investigator constrained himself to learn all (rom 
physical experience. 

‘We are well aware that this modesty of aim, this discipline 
in research, are but little natural to us, Thought has 
4 thousand ways of slt-tusion conceraing such knowledge 
of the feal as it may acquire; that which it deems to 
have attained is often enough but delved trom its own 
fer depths and, when reality gives the Ye to the 
knowledge pat forward as acquired, the mind is more 
Aispoced to find fault with what is than (o hold iteel 
responsibie for its mistake. Ail the more then are to be 
feared these aggravated risks ofervor due to the overweening 
confidence we repose in cur thought, when the object to 
bbe stodied is none other than our mind. Then, less than 
ever is the latter doubtful of competence: then doet 
immediate introspection, apparently reconciling both the 
subject and its abject, seem to render realizable the Socratic 
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junction: Know Thyself. Indeed. we deem it suffices 
us to be dowered with consciontmess that we enay 
‘coooprebend the ow and the why of sur deeds 95 of our 
jdgments, of our ideals as of our life. But the bankruptcy 
of this postulate springs from the continuing obscurity 
of the so-called moral sciences, despite the so many efforts 
‘that the anonymous traditions of sects and scbools and the 
original, personal impeovitations of the great metaphysical 
teniuses have devoted to the resolution of that Sphinx’s 
‘dle that Man is to himself 

Tr seers then that the time is now come to make trial 
‘of & converse method—coe that finds in introspection 
‘ot solutions, but problems only, The fertile analogy of 
the natural sciences gives ground for hope that fewer 
set problems, and fewer question-begying volutions, 
will be met with «ben problems and solutions alike are 
‘only entered upon in respect of an objective datum that iti» 
nobody's business to make otber than it is, and which it 
will be the task of the investigator to know, and not to 
create of transmogrify. To this end it suffices to be 
persuaded that mind may know itsel objectively, provided 
‘that it is apprehended oot in itself but in its manifestations. 
Though not exciusively of the mind's fashioning—sinee 
man is not isolated from the cniverse—human ceality 
yet bears in every feature traces of the mind. It would 
be rash to concinde that, in things human, thought 
im reduced to an epiphenomenon, in that it nelther 
accomplishes all, nor even anything. Economic date bear 
‘witness to our needs: those of religion to our aspirations : 
artistic, juridical, ethical, or logical data to our diverse 
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‘Kinds of ideal: and the data of politcal history to our 
sufferings and oar Sisyphcan labours in attempting perpetual 
readjustment to the ever-changiag conditions that eo Ltte 
Gepend upon ourselves. These are so many data—that 
is to say, foems of existence independent of our arbitramet 
‘They are writtea im historical reality: it is open to us to 
misunderstand but nat to change, muck less efface ther, 
‘Away with the illusion that has too long encouraged 
the belief that mind, in its exence, can only be approached 
‘by direct coincidence with is autonomous and living action! 
Positive philosophy is no more reducible to intellectual 
r Sentible intuition, or to reasoning bused on the one or 
the other—that is to say, to thought in action—than is 
‘asthetici-the analysis of art—to be confounded with 
“artitic creation, The positive attitode exclude identifica 
on even with Lle itself, for observation and frank 
spontaneity are never coincident, Let us not thence 
conclude 100 hastily that there is an inevitable divergence 
between Deing and knowing: there is difference only 
between being which is accomplishing itself and being that 
is accomplished. It is the latter alone which permits 
‘ponitive investigation: while there is nothing pattively 
knowable except completed being, there is no possible 
approximation to being in the making other than by 
{induction that is the outcome of analysis of the static 
conditions of existence. Though science should never 
adequately express life, it must not be suid that sclenoe 
does not afford the surest means of acquiring information 
concerning this creation that we call lie. The converse 
‘alin to grasp the essence of the reel as a function of life 
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‘teat, isthe very antipodes of the postive spit, and other 
wise called the mystic attitade. From this pretension we 
abstain, oo principle 

Now, we should mistake did we suppose the inner workings 
fof thought to be only revealed by speculaticn, Thus 
attained they are grasped only under their contingent 
and arbitrary aspects: that which they present to an 
individeal consciousness. Let us not shrink from repeating 
‘that they may be found expressed in those realities, swi 
ieneris yet completely objective—the works of the spirit, 
‘A landscape—above ail if painted—corresponds to a state 
of soul: a plastic attitude, a mimicry, is, literally. an 
‘emotion; institations are normative purposes, either 
Dehind or in advance of the average state of consciousness : 
lytic poem or a drama may bear witness to inward crisis; 
2 novel, even a romance, epitomizes many 2 biography. 
But, of all the productions of mind, those which most 
reveal the speculative exigences of thought are just those 
wherein this thought bas explicitly lormolated these 
demands: to wit, metaphysics, Even though these 
abstract constructs in 90 wise enlighten us concerning 
the things that they are supposed to probe to the bottom, 
they do frankly tell us in what manser their authors have 
understood intelgibiity. Of Little or no value in respect 
cof knowlege of the real, they do at least bring into the 
fall Light of day the assemblage of postulates that at 6 
given period, oc in a certain intellectual environment, would 
have heen spontaneously set up as secesaary and universal 
conditions of being. Proof this that therein are to be 
found at least some authentic demands of the spiritual 
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let An objective notion of mental laws is anly to be 
Gained by analysis of the prodactions wherewith thought 
bas been satisied, doubtless because thought has made 
‘them in its own image. 

‘What is impoctant here is to regerd philosophies as, 
‘materials no less real than other data, no matter what. 
‘They are extant in beliefs, in oral traditions, in written 
treatives, and in the interpretations which are grafted ox 
to these original bases; they corroborate them, whether 
designed to complete or to undermine ther. Doubtless 
‘then, an appreciation is incorporated with a fact; but where 
are we to find a spiritual fact with which no evaluations 
are mingled? These appreciations are themselves facts, 
‘The products of thought must be thought if they are to 
bbe known, but if they are apprehended objectively they 
‘ill not be less known then thought. Plate does not exist 
simply a6 an individual who died in 347 v.c.; nor merely 
in the literal import of his works. The understanding 
of his labour by Aristotle. by Plotinus, and by Lebnite 
ate facts no less eeal than the initia? system. The triumph, 
sf criticism —mainspring and supreme safeguard of history-— 
‘consists in piercing the clouds that inevitably veil all 
testimony, 60 that the documentary—that is to say, the 
‘objective—value concealed thereby may transpire Far 
from banishing. thought delights in and establishes 
‘objectivity, provided that we know—~and this we ean leara— 
how to eliminate the accidental particularities of the con- 
crete individuality. The elaboration of a positive philo- 
sophy requires, then, that thought shoul! study itself 
in its productions whose objectivity yields in nothing to 
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‘that of natural phenomena. But the products of thought 
are ordered in time no Jess than in space. Hence the data 
cof philosophical experience must be sought in geography 
and history, but above all ia history; mot in an analysis 
‘of concepts in some abstract and timeless world. Such 
fn experiment possesses its own fit and proper rules, 


CHAPTER IL 
OF THE COMPARATIVE METHOD 


‘The immanence in history of the philosophical datum 
by oo means implies that, in philosophy, the positive 
‘method reduces to the historical. Were it otherwise, 
Philosophy would consist only in its own bistory; and, 
since the theory of the influence exerted upon humanity 
by the material conditions of existence is called historical 
‘materialism, philosophy would be conceived as a sort 
of historical spiritealism—the theory of the part played 
by thought in human evolution. It is, however, as much 
the duty of philosophy to prosecute investigations into 
that total, that unique storehouse of facts which we call 
history, a8 itis for her to be mistress of the situation—that, 
4 to say, to preserve liberty to seek documentation where 
she will, to appraise by appropriate standards, to vary 
the field of exploration, and independent to analyse the 
(round surveyed in accordance with the hypothesis selected. 
We only plan to extend our knowledge in order that the 
tore we know, the better we may understand: we only 
[eet more distantly in order that we cay see more plainly 
land more clear. Both ends are secured when we discem 
fundamental likeness beseath apparent dissimilitude. All 
judgment is compasison : every comparison an interpreta 
tion of diversity by way of identity. Positive philosophy 
as eoceived by 2 Comte or 2 Durkheim, and especially 
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as we try to define it, differs (com history in so far as, 
in the quest of the sume throughout the ather, she finds 
‘a succedanum for the Utopian search for laws in a series 
of facts which ffor so it seems) do never recur, Let us 
‘observe that this discipline, fa from lading back te history, 
will be in principle inverse and complementary thereto, 
For the historian is only concerned with resemblances 
(hat be may the Detter establish, by their light, the secret 
and subtie distinctions that finally differentiate the concrete 
data into isreconclable disparities; whilst the postive 
philosopher insists that all variety should reveal before 
his eyes, if not  systematization of bard and fast laws, 
at any rate the constancy of certain conditions and some 
{generality of certain facts. 

Jn support of the assertion that postive philosophy 
rust be comparative philosophy. we would in the first 
place make deliberate appeal to some assumptions based 
upon analogy. One after another, the different." moral 
sciences” are becoming postive in being comparative. 
Philology only emerged from blind gropings and achieved 
i definite method when the discovery was made that the 
majority of European languages bear witness to a mutual 
relationship: the linguistic unity of the tndo-Eoropean 
family, once recognized, enables this group of idioms to be 
contrasted with other groups, no less individu), but built 
‘up around other and independent types. These families, 
foreign to each other, undergo modibestion as & result 
of enultipie cross influences, and yet in relative isolation: 
fram 3 confrontation of their parallel development arise 
observations to be reckoned among the most precise and 
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securely founded known to science. Only to the extent 
thot therein is outlined s comparative theory does juris 
pradence stabilize on a basis that is largely humanist, 
instead of soaring into the abstract ideal or reducing to 
(raditionalistic conservatison. Anthropology and ¢thoo- 
graphy amass evidence only that some day they may justify a 
comparative interpretation of human evolution, The term 
‘comparative paychology’ is hazarded (o indicate a science 
of the mental functions that wll, in this respect, ¢hraw 
light on man from a study of the beast, and on the beast 
by a study of man, Thus too, more than one of the natural 
seiences has progressed only by Becoming comparative 
Such are anatomy and physiology, which frst made giant 
strides when enabled to place in parallel orders and Kingdoms 
‘Miastrating highly diverse types of life and organisation, 

Nothing then, for positive philosophy. is so important 
8 (0 contrast. the one with the other, various mazkedly 
Alifecentiated mental structures. This philoyophiy, which 
‘ought to be comparative, shoald not take man, or human 
reason, but the diferent types of humanity of reason, for its 
subject: and, the moce these types differ, the more fruitful 
‘an.we hope their confrontation will show itself to be. Just 
as physiology made scarcely any progress so Jong as the 
vertebrates only were analysed : just as linguistics ailowed. 
what is of essential interest to escape so long as it did not 
40 beyond the grammatical study of © single language 
ven though porsued through its many dinlects: 50 
Philosophy cannot achieve positivity so long as its investiga 
tions are restricted fo the thought af our own civilization. 
We take as man in himself, as Man swi generis, perbaps 
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the GracoRoman sage, or the devout believer of the 
Middle Ages: the humanist of the Renaissance or the 
nataral man of Rousseau: or again, the citizen of 178), 
fc the modem European : s0 many individuals of the samme 
family ; successive offdheots from 2 common stem. To 
compare these diverse physiognomies is not without = 
picturesque interest, and one that captivates the historian 
avid for local colour: yet, each being but a variation on 
a tingle theme, we aze prone to take wal they may have in 
common a6 characteristic of humanity. On the other side 
of the eesount this illesion dissipates in face of the most 
modest inguiry into the mentality of other races: ethno 
gmaphers and anthropologists undermine more metaphy'sical 
Prejudices. wben they contrast the “ civiized members 
of the white races with the “ savages" than has sooptical 
‘argument oF philosophical criticism been able to destroy: 
Goring centuries of controversy. 

‘Once again, it does seem that this antithesis between 
“ the civilized” and "the non-ivilied is destined to 
“disappear, for there is ne society without some civilization 
But history abounds in distinctions, be it of race. of 
nationality, or af culture, which split up humanity into 
clearly.cut types endowed throughout the ages with a 
sometimes considerable persistence. Tue Egyptian nation, 
the Semitic peoples, and pre-Columbian America prewnt 
in this way @ certain individuality. The greater the 
independence and diversity of these societies, the more 
does thei comparison teach os. Just a8 cach hed, ot must 
Ihave had a history, so each had, or must have had a 
philosophy: for man changes, and man thinks. No one 
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‘Philosophy has the right to pat itself forward aa co-extensive 
‘with the human mind, but each philosophy, even the 
meanest, holds an evidential value. Positive philosophy 
will apply its comparative investigation to all types of 
bumasity. 

‘The vast expanse of this domain by po means implies 
that its exploration is cither an impossible or an endless 
task, The poverty of sue resources redees the greatest 
of undertakings only too easily to the modest capacity of 
‘our strength, Motewver, we should mistake did we suppose 
that the task becomes less and lest manageable as its scope 
widens. Our conception of life, far from becoming more 
complex, was a much simplified as deepened from the very 
moment when we contrasted the monoceliular organisms 
readered visible by the microscope with those that are 
‘molticelolar. nly since we know bor to examine them 
Jn terms of other families of languages can we penetrate 
‘the spirit of the Indo-European idioms. The scientifc 
mind did not await the coiécation of experimental methods 
by Jobn Stuart Mill before convincing itself that diversity: 
of instances. and variation of conditions facilitate the 
‘inference of laws. The comparative method—t simple 
adaptation to human affairs of this general method—does 
rot become less precise as information accrues: on the 
contrary. it can but gain in certainty. 

Tn any case, we can never forget that, if science be 
collective undertaking. it is none the les individuals who 
‘ary it out, and that, if the enterprise is to be open to 
‘8 phalanx of workers, it must not appear unrealisable 
to any one of them, To this end some allocation of 
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the fields of investigation between the many explorers 
‘must intervene. But powers must be taken to clawify 
those enterprises that do not ali appear either #0 
urgent of 0 Jeasible, Thus, to contrast the seemingly 
non-ivilized peoples with oor own civilization woold 
be & sort of preliminary way of awakening ws from our 

slumberous dogmatiam ". Bat it would be no more right 
to comprehend the Whites by: means of the savages than it 
‘woukd be to interpret the mentality of savages by that of 
the Whites, Both will omy be known—that is to say, 
properly placed in human relativity—when the study of 
‘hese and of those wall be linked tagether by the examina 
tion of the intermediate types of mankind. The peoples 
most diferent from us will cease to seem to us primitive 
and, conversely, we shall recognize in ourselves much that 
is aboriginal ; from the momeot that the pseudo-uncivilize, 
are considered from the historical point of view, they will 
lose this incoramensucability with peoples whose develop: 
iment is historical that, for the time being, characterizes 
‘thee as primitives, as natives, as aboriginals: in coming 
to terms with history they will incorporate themselves 
with humanity. The most urgent tesk then, is to apply 
the comparative method to those human strata which, 
to speak, interpose between the more and the ess 
vilized"; and herein, happily, history i< henceforward 
successful 

Thus, although comparative philosophy ought to be 
Universal, we have the right aod the duty, by virtue of & 
‘methodological opportunity, to restrict it for the present 
to the study of those peoples already dowered witha history 
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For the rest, little as we are able to illuminate the historic 
‘times by the dark earlier ages, the arcana of prehistory 
will only be reduced by the progress of history, gradually 
‘portued ftom the more to the less known. And amongst 
the fractions of mankind susceptible of historical investiga 
tion, only three are met with whase development has taken 
place in strict parallel during some three millennia ; these 
thee are precitely those of which the past has been or can be 
best elucidated. We refer to Europe, India, and China 
We are obliged to take Europe es our point of departure 
because we can only comprehend our neighbour relatively 
‘0 ourselves, even though we lears not to judge him by 
ooreelves, At the otber extreme of our ” Kurasiatic” 
‘continent, China offers {0 out thirst for knowledge those 
‘marvellous annals, of an objectivity. beyond compare, 
that must excite the envy of our own culture. in the middle 
zone India, iti true, does not form the only hyphen between 
Westerners and Far Easterners, but she alone provides an 
unbroken tradition from the epoch of Greek and Chinese 
origins to our days. So should she also play a chief part 
jn the investigations of the camparative philosopher, in 
spite of the obscurities of her history, no less because of her 
\idesflang vfluence radiating from Persia to Japan and from 
‘Africa to Oceania than by reason of her ethnic and, above 
atl, Linguistic relationship with our western civilizations, 
Despite the greater antiquity of other centres of eultute, 
‘these three types of mankind must furnish the basis of 
comparative research, for it is in relation to them that 
‘the greater sumaber of the other types are placed in universal 
bistory, 
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1 then nothing that is human should, in theory, remain 
foreign, alien, to the pasitive philosopher, the confrontation, 
‘of the mental structures a the thee greatest centres of man 
kind isin fart and ever will be the essential portion of his 
task. Certainly, the peoples that we have in mind cannot 
vaunt themselves of a civilization so old as that of the 
Babylonians or the Egyptians : they have not weighed s0 
Deavily at every period at the nomadic Turco-Songols upon 
alcoet the whole of the civilired world: nor did they, 
like the pitt of Islam, stamp with their inspeess the peoples 
‘ofall regions of the Old World. But their history develops 
in a triple and perfectly contimvows synchronicity ever 
simee at Teast Slteen hendred years before our era their 
erature, their art, and their sciences have Dleasomed 
cxuberantly in harmony with three traditions, conscious, 
cach one, of its own ideal ; and their religious beiefs, their 
social aspirations, have never ceated to stimulate grandioe 
speculative fights of whic each one, and not only that of 
the European peoples, must form part of the “ perennis 
Philotophia 


No one, doubtless, wilt be found to contest the existente 
‘of a mans of matetial for comparisons of lively interest 
between the variows human types. But many pesitive 
minds consider the so-called comparative method, if the 
truth be told, to be methodical only in intention and nayue, 
‘The historian, by virtue of his " personel equation” more 
responsive to concrete specificities than to analogies, will 
‘maintain that in the present state of our knowledge ony 


THE COMPARATIVE METHOD » 


attempt at synthesis is more than premature ; and that i 
rast be postponed, if not indefinitely, at any rate till some 
future date, The methodologist will find no diiculty 
in remarking that everything more of less resembles or 
diflers trom everything eise in accordance with the dix 
position or ingenuity of the observer and that the most 
capricious similitudes and unexpected differentiations 
present themselves to our gaze, provided we know how to 
vary appropriately the angle of vision (ram which the fact 
is perceived 

Moccover, the often vaunted comparative procedures have 
yielded only barren results: to fudge one fact as a junction 
fof another—how oid a fashion of respecting the originality 
cof the fact} What scent probity! When the encydlo- 
predists seem, 33 comparators, to have some conception of 
positivity, they show themselves better advised ; they 
seek in faets but instances that Oey may euppoct theit 
ideas, and in human relativities hut arguments against 
a naive dogmatism. To claim, on the other hand, 
{0 confront facts without preconceived ideas, is to start 
out on an indefinite investigation in which thought has no 
purchase unless, indeed, a tacit and favourable peltio 
Principit does not ensure beforehand the desired conclasion 

‘Objections of this kind are not to be gainstid; we must 
always keep in mind their salutary warning; even their 
fundamental truth. But there is no teoth that i aot 
relative. ‘The historian must be reassured by & respoct 
for the fact equal to his own sisilitudes show themselves 
‘instructive only through diferences; and nothing more 
competently puts in relief the specicity ofeach fact than its 
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comparison with others of the same order. Let us add that, 
5 synthesis here is always premature, itis always necessary, 
it anly to ilunine oe even to inspire analysis ; its retngel- 
tign as provisional suffces to render it harmless. AS for 
the diversity of aspects presented by the real, and the 
cmokiplicty of standpoints that may be adopted by the 
‘observer, we have therein only a duplex relativity. which, 
far from exchading the possibility of exact notation, varies 
its opportunities ad infnitwr. Finally. the risk of the 
Prtitio Principit does not seers more serious than in nny 
* other inquiry ; that which is sought is a8 a cule that which, 
if not actually found, is at least anticipated. No man of 
science forbids himeell the use of hypothesis which is only 
augerous when self-deception is entertained in respect 
of its « prion anticipatory character: 
We do not deny that the deberate employment of the 
comparative method i history and philorophy has rarely 
been sigoalined by great success. But it is only lately 





in these matters. The history and the thought of the most 
important civilizations were until quite recently either 
unappreciated or ignored even by the participants in these 
civilizations. More than one epoch did have the intuition 
of human unity throughout the diversity of human races, 
but the objective materials were lacking. Now for the first 
‘ime most peoples think of themselves in terms of the whole 
world, and all human data fall under the jurisdiction of 
scientiéic knowledge. Although specialisation in knowledge 
may involve the distribution amang 6 large number of in- 
-vestigatars of Gocumentation which the most highly dowered 
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could not possess, save in rudimentary fashion, it needs 
Dut a concerted programme for links to appear between 
‘the investigations, and confirmation ot rectification of those 
remults obtained in isolation. Within the compass of 
philosophic investigation, the simplistic syncretism of 
the celectics has brought discredit upon comparative 
expositions; but it seems by no means rash to hope 
that, with ess ignorance and more method, all hasty, 
fectitious, and superficial approximations may be avoided 
and inferences, not omly wellfounded but fruitful, may 
Ve attained 

Moreover, we not merely avow, we proclaim that com> 
vaative phitosophy bas devoted itseil up 10 now to pueriity 
and. insignigcnnce The analyst ol the Inman mind, 
powering no points of comparison except within the 
‘dvitization to which he himself belonged, found it impossible 
to make use of any reliable comparative method. AU those 
amenable (o the same culture, ever across the centuries, 
are subject to the same environmental conditions, the source 
of manifold resemblances. Not only is there something 
constant that persists in their atmesphere, but a generat 
traditional form, growing ever more definite, shapes them in 
+ common mould. Those ‘ho come after inherit the 
problems sct by their forbears: even those who at the 
beginning of their speculations have wished not to know 
“what Adam knew“ have, wily-nily, thought as did 
their predecessors. To compare Descartes with Plato, 
Kant with Arisitle. is certainly one way of getting a better 
understanding of their systems, but is not a topical use of 
he comparative method, because the whodems were mote 
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or leas acquainted with the ancients. But if, on the other 
hand, I put side-by-side Socrates and Confucius, St. Thorns 
Aquinasané Chowhi,1 get from the frst, behind innomerable 
dlisparties, a glimpse of such © family rexemblance as 
is to be explained by no connexion in fact, but which 
‘indicates an analogous rte, played indeed in very different 
fashioa and in = diflerent environment. 

Tn eeasure as the comparative method finds legitimate 
application dificult when itis limited to the examination 
of a single series of thonghs, so docs it rise in value when 
several crore of Tess independent lines of descent can. be 
placed in parallel. Impartiat estimates of several spsitual 
descents, summary though they may be, offer more scope 
than the full fathoming of mutual related systems ; for 
the aim of the positive atlitude is rather to kuow haa te 
comprehend, or, better, claimms to comprehend oaly by dint 
of knowing. 





‘The irremediable invalidity of the comparative method 
Ding in no wise proved, it is ours to define the conditions 
of its legitimate employment. If comparative philosophy, 
as aforetime literary criticism, is to be delivered over to 
‘individual phantasy, far better that it were at once 
renounced. But it so happens that, even now, litecary and 
artistic studies are also seeking how to provide themselv 
‘with a method that is at ence rigorous and comparative. 
‘They will only achieve their endce, so at ieast, it seems to 
us—by confining themselves to a programme identical with 
that we set before ourselves, On the other band, if 
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comparative philosophy is to dissemble arbitrariness behind 
2 screen of methodological pedantry, let us abstain from 
adulterating the authentic results of historical learning by 
attempting to integrate them in purely verbal conclusions. 
‘But comparative philosophy is no longer predestined to 
error or futility by any inherent weakness in its conception ; 
encouraging analogies even incline us to consider that 
too, ts capable of exactitude and may prove to be fruitful 


CHAPTER II 
THE POSITIVE NOTION OF ANALOGY 


‘The scheme of inteligibilty proper to the comparative 
method consists either in identity aor in distinction, 
To the former case it would infer like laws froma a msnlti= 
Plicity of fact : in the latter it would specify the irreducible 
ciginalty of empirical data It would lead up either to 
a ssieace or a history. Comparative philosophy, though 
‘Positive, will be neither the one nor the other, Its goiding 
Principle willbe analogy, reasoning in accordance with what 
in mathematics is called a proportion, that is to ray, the 
‘equality between two ratios: isto B as ¥ isto Z. Such 
‘an equivalence is compatible with no matter how reat 
tn beterogencity between A and ¥. # and Z, To render 
evident such an eqpivalence it is by no means necessary 
to state explicitly the integral content of the four terms: 
an even superficial knowledge of therm may be sufficient 
To make use of an instance already hinted, and which 
will be justified in a later chapter. Confucius was in China 
that which Socrates was in Greece : he who fres the specula- 
tion of his own tise from 2 generalized sophisiry ; he who, 
by application of 3 new organon, prepares new dogroatiss, 
‘But it stands to that. apart from the analogy in 
rile, the one personage differs almast completely from the 
ster, 28 does the Middle Kingdom from Hellas. 

HH, instead of recognizing a similarity of role or of function, 
the comparator tries to attain to a content supposedly 
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identical with the phenomena, his enterprise is extremely 
likely to appear deceptive to authorities who are exact 
and scrupulous. Thus, the English revolution, in common 
with the French revolution of 178 and the recent revolution 
in Russia, was responsible for causing the political direction 
‘of the State to change hands: but this does not imply 
the slightest identity of programme. On the other hand, 
the identity of (wo phenomena may be fortuitous: 
Montpeliee-leVieux only apparently presents the aspect 
of a town in ruins philologists cite numerous words of 
diflerent languages which are literally the same yet have no 
Linguistic efinity ; naturalists point to organs which a 
functional identity has rendered alike, though their 
histological or anatomical genesis conmpletely dliserentiates 
thera. In philosophy identities ofthis kind dissolve equally 
‘under examination. The eclectic spiritualism of the frst 
third of the nineteenth century has suffered by reposing 
too great confilence in classiécation, by the institution 
vf the theory of faculties, and by exaggerating the valve 
of classing systems. When Plato, Descartes. and Berkeley’ 
are all alike referred to as idealists, the risk is run of losing, 
the just sense of all that separates these three thinkers, 
‘Yet. afterall, and despite the diversity of times and places, 
they constitute a fitiation. 

‘What is to be said of 2 rubric “ materialism " wherein 
LLeucippus, Lueretins, La Mettrie, and Buchner jostle cheek 
by jow! with the Carvakas and with Yang-chou? Matter 
in now a postulate of the absolute: now 2 perceptible 
Phenomenea; new 2 principle of physical explanation 
for, aguin, the scapegoat of sensuality; or atoms, 


“6 ‘COMPARATIVE PHILOSOPHY 
forces, of simple relations. Comparative philosophy finds 
but a caricature of what the should became, in these 
lessications of systems under 80 many vocables ending 
‘in itm, frank barbarism, cot only in letter but in epi. 
For the rest, in all philosophies it is often enough the 
content that is of least importance This content, as 
‘rule is just that which the ruling ideas of the epoch or of 
cstablished tradition have imposed on the thought of the 
Philosopher. The same miad in another environment 
if the supposition be permitted—eight have built up an 
analogous framework with other materials. A work it 
philoiopbic in degree a8 it is systematic, amd that which 
renders it systematic is the method employed—the logic 
to which the arrangement of the materials is obedient. 
Very diferent doctrines may submit to the some logic. 
‘Thus, the reconstruction of the brute fact, in the case of 
Descartes by way of simple essences, and in the case of 
the Yoghciras by way of dharmas, is the outcome of « 
mechanism rather than of a Sinaliom, although the theory 
of ideat—the Eoropean peototype of this doctrine—or 
soroe similar franian theory—its Asiatic prototype—must 
hhave been frst conceived rather under the aspect of finality 
than of mechanism. Simple essences and dharmas are 
of value rather as constructive principles, after the fashion 
of atorns, than as ideals—eo many different applications, 
in the order of thought, of the same mechanistic logic. 
‘An idealist may in this way more neatly resemble a 
materialist than a spititualist—one moce occasion to cause 
us to hokl suspect classifications wich connote tecme 
‘that are leas precise than pedantic. We will not now tarry 
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‘to show that, on the other band, antithetic ways of thinking 
lead not unseldom to dogmas that are similar. Thus A 
is & believer because he is 2 quietist; B on account of his 
Gespair : the one because of his certainty, the other in order 
the moce freely to leave his intellect in dubiety. 

‘The comparative method will b: spared most ambiguities 
and risks if, in the beginning, lex attention ix paid to 
interpretations than to facts. To tell the truth, objectivity 
is very largely an affair of degree: and the part played 
by an individual, provided he be regarded in terms 
fof his epoch, aflords greater objectivity than does the 
appreciation of a doctrine, Alexander and Napokon, 
as men, present no afftsity beyond that of political and 
military genivs, the one, moreover. differing strongly in 
these respects from the other. But what justifies their 
comparison ie the creation by them both of ephemeral 
empires a Fragile as the individualities that forged them. 
W Agoka and Kaniska deserved to be called, the one the 
Constantine, the other the Clovis of Buddhism, it is certainly 
fot so much as individuals as by reason of their attitude 

respect of a religion in process of development, Con- 
siderations of this nature may be absolved from arbitrariness, 
for a likeness of relations in no sense implies assimilation 
of diferent terms. Less righ than logical identity, of which 
‘the application to buran data is very limited, not to sayy 
exceptional ; supple enough to accommodate itsef to the 
specific character of spiritual facts, analogy finds legitimate 
employment in the consideration of such parallel series 
as the three civilizations indicated in the preceding chapter 
as farishing the very foundations of comparative history. 
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‘The justiteation af approximations between independent 
Gescents is not the sale advantage of such procedure 
It possewes a not less appreciable merit in the readiness 
with which it eliminates many classifications, often wn- 
cxilicaly adopted, and which discredit none bot » pseudo. 
comparative method. We have already cited the rubsics 
tunder which the various specalative or practicat attitudes 
are clawed. Certain rubrics must now be mentioned that 
seem to be positive Because they’ are supported by eo 
{graphical or bistonial distinctions, yet ate as litle justiable 
a are the others. To this category belong the triad cone 
secrated in our civikation—bet therein orly—of Antiquity, 
‘the Middle Ages, and the Modern Era, and the no less banal 
antithesis between East and West These concepts 
Dear the imprint of a despotic subjectivity. For the 
Mediterranean peoples established to westward of the 
‘world of the ancients the remainder of civilization, stuated 
to east of them, was Ikmped together under one vague 
term-nthe Kast. Since the Western peoplee underwent 
profound modification during the fftcenth and sixteenth 
centuries of our ers they have come to put moxern tines 
‘n antithesis with the mediaeval epoch ; and these same 
peoples had already divided their past into two phase, 
separated by the translormation of Graco-Koman socicty 
under the double influence of Christianity and invasion, 
Without denying the relative value of this triple distinction, 
wwe cannot forget to what an extreme point and with what 
harmful consequences it has been caried. Furthermore, 
‘ts application beyond our European environment could 
only lead to misunderstamdings. Chine and India, which 
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suffered many barbarian incursions no lees transforming 
than the inruption of Germans or Franks into Roman 
Gaul, or of Avars or Goths into italy, a5 well as religions 
‘upheavals no less decisive than the conversion of the Latin 
world to a cult of Judaistic id for all that never 
cut up into sections the continuous thread of their traditions, 

So rmuch of these conventional distinctions as is well 
founded cannet fail te be thrown into reliet by the truly 
comparative method, whilst the element of empty verbalism 
‘that is implicit im them will cease to mislead whosoever 
may fail to take it into account 





‘The abandoament of the prejudices which might imperil 
the objective use of analogy represents only a negative 
condition of the sound method. We shall not refuse to 
compare an Asiatic fact with a European fact, under the 
fallacious peetext that the East and the West bear witness 
o mentalities that are distinct and irreducible even when 
they appear resemblant. Rightfally, all phenomena are 
susceptible of confrontation, and such confrontation avast 
show itself the more fruitfal the more isolated art the series 
‘of which the phenomena form part. At the same time 
it would be a great mistake to consider thet the facts of 
<iflerent series are individually comparable from the outset 
for this would involve the immediate reappearance of that 
illusion which fatters itself that it can discern Ukenesses at 
random by mere inspection. Ifon the other hand we con- 


strain ourselves to sek oaly proportions ofthe type 4 = 2: 
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‘the complexity of the conditions of resemblance cequires 
from the observer an exact analysis, 

‘The higher guarantee of objectivity proceeds from this, 
that— 

(3) Four, and not merely two, factors have to be 
‘considered 

(2) In each vatio the oumerstor bears a particular 
relation to the denominator, as, for example, that of the 
part (0 the whole. Such is the case in the analogy— 

Socrates Contuci 
Greek Sophism  ~ Chinese Sophism 
‘which may be thus symbolized ~ 
5 é 
tee 

‘What is this but to say that the facts will only be reckoned 
legitimately comparable if they belong to environments 
which are in themselves comparable? We ate perfectly 
well aware that the environments theméelves are equally 
facts and that the distinction between a fact and its environ- 
‘meat is entirely relative But, in our opinion, a contronta- 
ion wilt be all the less arbitcary the more widely it is 
‘extended, with an equal exactitude, to encompass the two 
facts. The only way to prevent anything whatever fom 
being asimilated to no matter what is to exercise that 
scrupulous eriticisn which forbids the pousibly fortuitous 
resemblance between two several data detached fromn their 
Circumstances being taken 2s significant. But, though 
today we agree, albeit bot recently, to esteem knewiedge 
‘of the contemporaries or the predecestors of « thinker 
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relevant to the understanding of his doctrines, it would not 
seom that any historian of philosophy has accorded the 
preponderant place to the evolution of the intellectual, 
moral, and social environment that is due tit inthe explana 
tion of metaphysical systems. The history of philosophy 
conceived as 3 series of monograpks no more posiestes the 
character of a positive investigation than a collection of 
‘Photographs constitutes an anthropology, Tndividualities, 
Above all, creative personalities, only become the material 
for science in so far ax they ate examined in relation to 
thele epoch, for they represent exceptional rather than 
normal cases. Comparative philosophy, taking history 
as its basis, should roake historical intelighbiity its own, 
‘The cause of an event is only its " site” in a more general 
‘evolution, because analysis resolves into an interaction 
‘of phenomena. We admit. therefore, that the com: 
parability of two facts is a function of the comparability 
of their environments 
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CHAPTER Iv 
‘THE POSITIVE CONCEPTION OF ENVIRONMENT 


Facts of a spiritual order, mot less than all other 
Dappenings, are celative to their situation, at once geo 
graphical and historical. If this elementary truth is ignored, 
there is the risk that not only the linking up of human 
concepts but the succession of systems as well may be lft 
suspended in the abstract. Thus, as we have seen, the 
sorcalled history of philosophy is a5 a rule nothing more 
than a sequence of theoretical memoirs, at the most eked 
cout by as many biographies. In these days, when the 
natural sciences are constantly demonstrating that an 
langanism is to be explained by its conditions of existe 
the time is now come for the positive study of the sind 
to apply a similar principle to the manifestations of thought. 

‘The widest environment to which 3 spiritual fact may 
‘belong is the civilization that has witnessed it and given it 
Uirth. This concept of civilization, too abstract for the 
Ihistocians, too concrete for the philosophers, is abandoned 
{o the ethoographers. the only men of science who undertake 
a classification at least, if not = methodical and critical 
examination of civilizations. The value of this concept 
lies im this, that it uscompromisingly designates the loca! 
and temporary factors in whose ambit a human event 
is produced. The diverse civilisations constitute, at a 
given date, ovironments that are contemporancous, 
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Dut joally distinct ; and, throughout the ages, at any given, 
point on this earth, a tradition that gives its imprint to 
any manifestation of thought of activity. A vague enough 
idea, without dowbt, and superfeous if we inst on 
Tisiting investigation within the confines of 2 single one 
of these environments, for in such case the general and 
‘ewential aspects are the least obvious. Yet an idea 
hat becomes more defrite in proportion as. glimpses, 
however furtive, arc obtained of a somber of different kinds 
‘of humanity. Tradition and distinctive local features 
ace to be mutually inferred, forthe topographical situation 
that places man io natoral no less than ia buman geography 
Jmpotes on him his appropriate point of view, and the ideas 
persisting in a group take on a “ Jocat colour that binds 
them to the soil, An investigation of nomads confirms 
this observation, for, ether these wandering peoples remain, 
in fegions which, although perhaps of great extent, possess 
characters in common and the same general situation— 
such as the Turco-Mongels in the steppes separating the 
Caplan from Manchuria—or else they settle in countries 
very different com theie primitive habitat and—tke the 
‘Arabs settled in Iran—change their custorne a8 & result of 
fusion with the popolation of these new districts 

‘The notion of civilization affords the further unique 
advantage of exhibiting a balla ike a special signature 
ome ky each prodect of a centre of humas cultare. Every 
collectivity. by reason of its spatial situation and its 
traditions throughout the ages, impresves its particular 
mark upon the different forms of its own activity ; this 
special chazacter represents at once the legacy of old ideals 
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and the frame within which foture ideals are necessarily 
conceived. When it i a question of artistic productions 
10 006 can be in doubt about it: 2 common stvie, or at 
eat a continuity of stylistic evolution affects the fiterature 
oF the plastic art of given civilisation as a whole. If 
wwe are not struck by the same fact in matters of spiritual 
output, itis because here the point of view of comparative 
‘morphology is not imposed on sensible observation as when 
works of art of divers provenance are approximated, 
‘and because it requires a greater volume of information 
‘10 enable a system to be appraised than to recognize the 
‘origin of an act treasure, 

‘A comparative theoty of civilization, then, will be by 
sight the fit essential of @ postive study of mind, Tt 
is moce important than a comparative ethnology oF 
philology for experience bears witness that neither race nor 
language mould the future of peoples to its own destiny, 
Dut that thee peoples become that which an ideal--the 
resultant and the primary cause of theie traditions— 
rakes of them, There is scarcely a culture that has cot 
‘been formed by the mingling of different races, and that 
‘nas not had to accommodate itself to intermitient invasion : 
there is scarcely one which as not been consolidated 
‘hroogh # competition of idioms—for, as a rule, the at eat 
relatively autochtbeoous and the immigrant make use of 
dlifierent tongues. We shall give an example of this cam- 
pantive theory of civilization, limited to & consideration 
of Europe, India, and China, in Part IL,Cb, IL; but we may 
already suspect that in a like case the plan of the com- 
parisos, instead of presenting itself as a proportion, is 
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‘reduced to simple parallels, since the investigation embraces 
vwilieox 50 wide that they themselves cannot be placed in 
wider milleux, if we leave out of account that enigma 
prehistory and that abstraction we call humanity. But 
the parallels thus determinable should supply us with 
fandmarks and pointe of departure which will enable ut 
Yo mwasore by cach other the happenings in different 
‘series; and they play a part which, metaphorically speaking, 
recalls that of the ruled square: vied by draughtsmen 
‘n copying models—vertical and transversal lines peritting 
the objects drawn to be placed in their right perspective. 
In like fathion sequence and contemporaneonsnest allaw us 
‘to reconstruct Slations whether independent or interlereat. 
Let it be added that this warp and woot of comparative 
anthropology may admit of maximam exactitude, for once 
the dates in each domaia are established by authoritative 
specialists, the comparative chronology of the human past 
constitutes a xriva ais dei, Even i(- the intersections 
are tight here and loose there, or cross each other without 
regularity, they none the fess form the canvas an which all 
the subsequent work will be embroidered. For lack of 
this foundation, the achievernent of erudition in history, 
the relativity of the different civilizations but lately 
Provided the New Academy, Montaigne, aod Voltaire 
‘with arguments that were exploited against dogmatism by 
carping critics; but some day, bated on an objective 
hronology, this relativity will supply the ements of a 
esitive canception of mind. 
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Any given civilization will be found to comprise certain 
secondary environments ; art, manners, law, and religion— 
which share ite cultural characters. Of these, cach is 
corxtensive with the civilization to which it belongs and, 
for the mind, each one constitutes a traditional system of 
speculation. Although each of these concerns philosophic 
‘thought—which is never isolated from them except by 
some abstraction by which more is lost than gained—the 
‘savironment par excellence of spiritual facts is religion. 

‘We donot fail to recognize that philosophy is distinguished 
from the religions in respect of objective, and above al, 
by method. Neither do we ful to understand that alzeedy 
‘the prevent and above al the future of free thought proclaims 
fits independence of religious specalation, But the past, 
very nearly in its entiety. bears witness either to the 
identity or the close relationship of the two orders of con- 
‘emplative thought. To consider but the historical period, 
free thought is not much more recent than is religion, for 
singularly bold expressions of it are found in the eatliest 
periods of many civilizations. Indeed, free thought itself 
fas contributed 10 the prosperity of the religious idea, 
‘for more than one philosophy, including positive philosophy, 
Jas metamorphosed into dogma, or even cult, and, often 
eoough, it is thanks to its own autonomy that thought 
hhas freed minds from former beliefs and has irapressed upon, 
sack minds the prestige of its own concepts, predestined 
thus to give birth to new dogmas. Religion contains the 
Philosophy of peoples who Lave no other system, and 
among those who do possess one there is, as it were, a 
seciprocal osmosis between the two contiguous categories. 
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‘The most summary comparative stady teeches us, more- 
‘over, that the, to us, familiar antithesis of science and faith 
‘is only te be found in our own western calture, the products 
of two streams, flowing in one bed and yet incompletely 
merged—Jewish fanatic and the Hellenic @copla, 
Elsewhere and everywhere religion on the one band and 
philosophy or seience on the other are not antagonistic 
in theie contrast ; more often than not they are comple- 
mentary to one another the clearest and most highly 
evolved thought appearing to be the culmination of a sacred 
_yet dim tradition ; or the meditations of the elect clarifying 
‘and making plain the incoherent confusion of popaiit 
superstition. 

‘Thus does religion form the anonymous and collective 
Dackground against which stand vot the systems conceived 
by master minds, and the foundation on which thelr 
nystem reposes. Tf science is an aflar rather of the general 
than the particular, it through the religions that the 
Philosophies must be understood. Let it be added that 
such a method offers this special agvantage that of the {wo 
it is the religions that admit the most readily of objective 
knowledge; for they are reflected in ceremonies, manners, 
codes, and literature, which afford unexceptionable informa~ 
tion about them as precise as it is various. Moreover, 
in fact a8 in law religion takes precedence over philosophy. 
‘The “primum vivere " was the law of all collectivities 
the forther back we trace it and the mere “ primitive”, 
so-called, the character of those who practised it, the better 
does religion provide for its adepts, In days when 
philosophy was perfunctory and scarcely dreamed of, 
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religion assured to men the control of nature, hence their 
oeans of subsistence in this world and the next. 

Tt is the sovereign and direct eBicacy of cites that is 
‘frst hypostatic io gods and then sublimated in concepts. 
‘The philosopher only essays to recreate the world mentally 
because he is teking up the task of the priest, who upholds 
cor re-establishes the cosmic onder by bringing divine forces 
into play. 

‘Ancient India gives striking expresion of this universal 
fact in designating by the same term, puruga, man, the 
first sacricer, identical, indeed, with the first victim — 
and the thinking mind. 

‘Almost every philosophic idea—trom the notion of Jaw, 
whether natural or moral, to thove of the soul, of natare 
and of matter--bas been thus a religious idea. So, too, 
philosophic problems follow behind the problems of religion, 
and if lay thought cherishes the ambition to treat, in its 
tro, of the relation between speculation and Bite around 
which the great edifices of religious spirituality have been 
reared io. the pas, it wil only inherit the constant task of 
religion 

‘Thus, ifthe stody of mind is to be attacked in a positive 
manner, it is not enough to make this modest cancession 
to history—that the wlity of the history of philosophy 
bbe recognized. Coguizance mast be taken abo of the 
commmumity of interests—a community with which history 
‘is saturated between. philosophy and the religious. Let 
there be no fear of thereby shifting the centre of gravity 
of the speculative problems: on the contrary, therein tics 
the ove moans of positive access to the scientific knowledge 
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‘of the mind, since throughout almost the entire past the 
‘pivitual lite has ever taken religious form. Comparative 
philosophy must be distinguished from: the comparative 
theory of religion, but it will draw therefrom its main 
‘sustenance, 


Art, customs, law, religen—and yet other discipline — 
will be found within any given civiksation ; if they are the 
welling-pluce of philosophies they, too, in thelr tum, 
may be regarded as plain facts situated within that yet 
‘wider environment, a civilization. In correlation with 
4 civilization they thus admit of the use of analogy, 
‘expressible in form of x proportion. This use of the cotne 
atative method has tong since justified ite: what hax 
been called the history of civilization has consisted, fm the 
‘most suitable cases, in a parallel presentation ofthe evolution 
of art, customs, and 10 on, within the limits of a stated 
culture, For example, the opposition between “ romantic ” 
tendencies and “classic tradition bas been noted not 
‘only in art but in the other snanitestations of thought. 
‘There is some truth in saying that Bolleau is to Hugo 
‘as Descartes is to Fichte, or that, among contersporaries, 
Ingres is to Delacruix as Thiers to Michelet. But these 
alternations and synchronisms present & surer interest 
when remarked in respect of different civilizations, and 
‘their sbjectivity, 0 less than their speculative value, is 
enhanced if they are extended to an ever increasing umber 
of aspects of each of the contrasted civilizations. Thus, 
the revmblance between European Romanticism and 
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Chinese Taoism seems an almost pointies assimilation 
so long as we confine cnelves to recognising, in the case 
of Roumeau as in that of Lao Tas, an idolatry of nature 
and a contempt for tocial prejudices. But the approxioa~ 
tion becomes of greater significance if we Tear that the 
acts, in adopting this naturalistic mysticism, have foand 
here as there new themes and procedares ; it becomes sil 
Detter established when we know that a diatetic caleulated 
to overcome coateadiction by the operation of the same 
postulates, appeared thece with Choang Ted and Li Tao 
as here with Schelling and Hegel; it becomes almost an 
obsession—and as sticklers for objectivity we entertain 
an iteh to Fid ourselves of it—when we See in centres 40 
disparate in time and space the same speculative attitude 
cntaiing lke consequeness upon religion, law, social lif, 
logic, poetry. and painting. 

‘The equal reality of analogies and differences between 
hhuroan thoughts and deeds must be clearly lsd down, 
It would be as great 4 sin against postivity to refuse ever 
to acknowledge likenesses, even where least expected, 
as it would be prejudiced to see analogies in everything 
‘The former prejudice is an 2 prieri conviction that more 
‘han one fine mind has imbibed in the company of the best 
historians. But, on the other and, the only absolute 
tule of Vistory i that radical empirism that conditions 
our knowledge by respect for facts. And we need not fear 
to repeat that likeneases—and they, afterall, are scattered 
over with many divergence:—may be at well founded in 
fact as differences. In any case they show themselves 
so moch the less arbitrary if we have regant to the mind 
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‘that remarks them—and so much the less contingent, 
if we analyse the historical data fom which they emerge— 
jn measure as they are spread over a larger number of 
lernents of reality. 

In this respect the comparative method in no wise difiers 
from other scientiée methods: its certitude admits only of 
probability, though susceptible of more and of Jess; its 
relativity never compromises, but establishes its truth ; 
its criterion of legitimacy isthe agreement of the hypotheses 
suggested by it with manifold facts in multiple series. 





CONCLUSION 


‘TRE COMPARATIVE STUDY OF THE HISTORY OF 
THOUGHT THE TRUE CRITIQUE OF THE MIND 


‘The methodical use of the comparative method in 
philosophy, founded ov analogical analysis, should bring 
‘about the consummation ofa science of the mind, Doubtless 
RO one will deny that no such science as yet exists, 
Hitherto, the human datum in its entirety has never been 
systematically examined. The position is analogous to 
that af geography before proven method had been achieved. 
Its paraphernalia, woelully lacking in many ceepects, 
comprised a jumble of suspect and superficial observations, 
without explicative bearing: abundant, yet sterile 
ccumentation in respect of certain subjects; in other 
matters, no accepted results, and no possibility of defining 
‘the problems. The conditions of progrest were, fist, an 
exploration of the planet; then a classing of the facts, 
and aftermards, the treatment of connected questions— 
hove of | gealogy, oceanography, meteotology, and 
‘orography ; finally, comprehension of the solidarity between. 
nature and Ule—peleontology, philological, sociological, 
‘and historical geography. In the same way knowledge 
of humanity. bound up as it is with knowledge of the 
caviroament in which it Sinds itself, requires an exploration 
4s extensive as possible, a systematic clearing of the ground, 
and a constant delving into the past that the past may 
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ueninate the peesest. Tn respect of certain epochs and 
vertais environments we ste, as it were, overwhelned 
bby our documentation, but so thick are the trees all about 
1s that we cannot see the wood as a whole. Whereas 
i respect of others—but not necessarily the most distant 
(rom our own times—information is Tacking. We are 
in mo position to distinguish the essential from the 
socidental. History is redaced to a recital in which the 
signs of the times are sought. just as geography was a 
Aescription in love with the picturesque. In this mass of 
‘vague observations, uncorroborated by any expetimentel 
teat {shall we sey: by any form of veriScation ?) there is 
‘nothing to recall to us the necessity of natural laws. 
Nevertheless, humanity, not only as life, but as thought, 
és wcomponent of the world. Notwithstanding the dificulty 
of building up science therefrom in the way that the science 
of the physical world is built up, the attesmpt has been made 
by meant of a method that goes forther than simple 
observation ; experience—a fortiori the analysis of 
experience—being without limit, an inverse procedure 
has been tried, (0 which the name of eriticism bas been 
‘given. Eacellent judges have considered that the primary 
data of the spiritual life are not elementary facts, from 
which others may be desved by way of combinations, 
Dut synthetic functions, conditions of the apprehension 
of any given fact. The theory of mind should then be 
constituted by way of synthesis rather then of analysis, 
and starting from the perfected mind, rather than from 
its lower phases. Thus has criticism addressed itsll to 
‘the spisitual Ife under its varioes forms—artstc, scientific, 
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and philoophic. Ie has been able to appreciate it; for 
‘taste is legitimately formed by the products of human 
activity; and also to understand it, far who is to under- 
stand mind if not the mind itsel{? But, criticiom has not 
been able to construct a science of the spsituallife—that 
is (0 say, Lo define its laws. Criticism, at least in $0 far 
as it does not become comparative, and often enough when 
Dossting toto be. remains arbitrary. [tis inherent in the 
very concept of scientific criticism that such should tend 
10 appraise mental facts in terms of facts which are thove 
‘of a scence, properly sowalled, that i to say, as facts which 
are not mental, but physical, physiological, sociological 
facts, and 0 forth. But, although we ean thus thed a 
bright light on thought, we canot in such fashion appreciate 
it in ts reality. Let us reflec, for example, on the Tock 
of ‘comprehension of religious consciousness (00 often 
displayed by alienists when they undertake to explain 
tome great mystic pecwmality, Even philosophies? 
critic, though it may contrive to get within an aco the 
mind, shows itself artificial and ineffectual, whether in 
issuing decrees as to phenomena in tbe name of trane 
sxendontal reason, or seeking proof of 2 fact itself in the 
“transcendental” principles inherent in the fact, or in 
sifting experience with a view of discovering therein the 
{radual formation of those categories "that, in the upshot, 
‘opose themselves upon it To judge the fact in the name 
of law, and, conversely, to claim (o desive the necessary 
fom the contingent are, indeed, exploits whereby criticism 
Aisqualies rather than establishes itself. Of all forms of 
caiticiom, historical criticism is alone in endeavouring 
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to build up a ecience of the mind, working often without 
lory yet with steady progress, in spite of—or, rather, 
‘because of mistakes by the way. 

There ia not, and cansot be, other than one positive 
method of sa dealing with spiritual phenomena that the 
instrament of research neither alters them nor allows therm 
to scape: itis to take bold of the phenomena in themselves, 
‘and not to apprehend them in terns of something else, 
and to find out what itis that, when reciprocally confronted, 
they have, so to speak, to say in criticism of each other ; 
for, though itis fale 10 criticise a single fact in the light 
of & principle, knowledge of two wellestablished facts, 
provided that we consider them in so far as they are com- 
parable, is equivalent to the limitation of the one by the 
other: their relative significance becomes clear, Just as 
‘when in a sieve the equal sized grains tend to collect together 
it the whole agglomeration is shaken, to, when we multiply 
the points of view under which the facts are comparable, 
«2 confrontation is sufficient ¢o cause them to range them- 
selves in groups: and this order, which arises of itself, 
‘though induoed by the skill displayed in the research, 
presents the character of objectivity, since it imposes itself 
‘upon the observer. The slightest variation of the visaal 
angle entrains modifications in the relative postion of the 
facta brought together, just as, in a kaleidoscope, new 
combinations are built up at the least change of orientation ; 
Dot each definite question that we address to the datum 
fs answered by it im an invariable Gashion. No matter 
hhow individual the beasing of a fect, there is nevertheless 
‘therein something irreducible against which no power, 
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concrete oF abstract. cam prevail: although relative, a fact 
is absolute. The truth that it contains, partial thoogh it 
be, shines with a Beighter light than the seerring of any 
so-called principle olong as that point of view is maintained 
‘under which phenamena are considered. Indication of 
the relation between facts according to the various angles 
under which they may be envisaged—such should be the 
means of realizing a science of spiritual phenomena 0s 
‘it was the means of accomplishing en experimental science 
of nature 

Let us show how comparative philosophy, like alt true 
science, will be something exoce than the résumé of a 
particular order of observations: that it will attain, not 
‘only the fact but the law, and hence will realize, in the right 
‘0d positive sense of the word, criticism, 

The difficulty of investigation, when spiritual and not 
exclusively material data art concerned, arises from two 
principal causes: a maximum difficulty in acquiting 
incontestable facts, and a maximum difficulty in perceiving 
the angle at which the facts should be confronted. 

_ Every phyniist is aware that facts only exist by abatrac- 
in other words, that a (act is only @ mental vision 
fof the datum. It is right to add in respect of the facts 
of hurman thought, that ey are kistorical date—es much 
as to say that they are facts which are no more but which 
can be restored from the traces they have left. How many 
are the beliefs that ave writ in customs rather than in books, 
‘and how many the customs and rites whose existence is 
only attested for as by the chance discovery of some 
inscription or object that has escaped the ravages of time ! 
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‘And how many the actions whote intent nothing can 
definitively make clear to ws, since not only the most 
sincere, but the siost precise testimony invariably presents 
‘9 tissue of falsitie. Tn the most favourable case, when 
‘thinker bas taken care to explain to us his train of thought, 
‘we can only reach his speculation through the medium 
‘of a language which corresponds rather to the thought of 
This predecessors, sometimes distant, or to that of his con 
temporaries, than to Ais personal idiceyncrasy: yet we 
ae compelled to arrive at it by means of this semifallacious 
expression, These are indubitable difficulties, of which 
it's important to take full cognizance, but which do not, 
for al that, justify a sceptical attitude. A block of stone, 
if it bears an inteription, or tome sculptured trace, may 
form a precious document for the history of ideas, Every 
expression of a thought, whether that 10 which its author 
‘commits bimself, oF that which through the zeal ofa disciple 
‘or the WH-wil of an adversary offers us but a confused echo 
‘ereof, presents a documentary value more or lest restricted, 
yet unexceptionable. Mental views of the real are aspeets 
‘of reality, Just a5 in practice there are precautions which 
constitute supreme imprudences, so in speculation excessive 
Aifidence of the mind to the mind itself may compromise 
the attsinment of truth The most arbitrary points of 
view reflect some aspect of events all the more authentic, 
con cccasion, in that this aspect is the less distorted by 
verge, and hence approximate, jadgments, Wherefore, 
‘the greater vabue, in all Sehs, of an original, even 2 personal 
point of view, for, often enough, subjective initiative 
Feacues of restores objectivity. 
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‘What does this men, if not that bistory hes supplied 
sufficient proof af its capacity to give us the assurance 
‘that itis poutble to get at what is true behind the partly 
false yet partly genuine characte: ofall testimony, whether 
material or spiritual ? 

The interest of proven facts recognized es such Bes in 
their fitness to be mutually confronted. The more elusive 
the data in which thought is expressed—data whose aspect 
1s olten indistinet and proteitor—the more mumerous the 
vances of comparison ; provided ther one's own point of 
‘view ia adjustable, materials 25 diverse as we could wish 
‘will be alike in some respect, so much so, indeed, that rather 
Ihave we to fear that everything may resemble something 
lve. But, if some approximations scem itlosory because 
‘they ore not dictated by facts, perhaps they will not aways 
remain barren, since history may at any time justify some 
Ineretofoce arbitrary anticipation by 2 mew element, and 
occasionally an entizely gratuitous hypothesis may verve 
to pave the way for discovery, Moreover, amangst possible 
approximations the more important retain attention on 
‘account of their simplicity or their permanence, whereas 
others ave a forced character which deceives nobody. 
Thus is eflected, as in the natural sciences, a sorting out 
‘of results of a certain generality from amongst the mass 
‘of facts, all disparate but unequally so, Classifications 
‘re functions af points of view, but comprebensive points 
of view, of wide embrace, are the equivalents of typical 
fads at least a8 valuable to know at thote laws that 226 
‘nly generalizations, If they neither postess that generality 
which consists in pore confusion which dare not coincide 


‘THE MIND: ITS TRUE CRITIQUE 6 


with the universality of rational categories, nor thet 
universality whick only belongs to sbstract forms, they do 
peasess on revanche, not merely the merit of being accepted, 
Dut of llumining with one and the same light data belonging 
to diferent series of the human reality. Moreover, natural 
laws that mathematical deduction hes not yet incorporated 
into science as at present consummated, do not present 
themselves under any other aspect. For comparative 
Philosophy it is the same thing to be positive or to be 
tical 

It will be critical im desowocing as of little valve all 
premature or precipitate speculative anticipations It 
‘will be critical by reason of the severity with which it must 
isciphine ittell. It will be critical, 100, im ite ability to 
lay hold, among the elements of a datum, of those which 
are s0 constituent and so characteristic that they are 
literally the conditions of that datum—the conditions of 
the law at the price of which facts are realized. Critical 
it wil have to be, not only to such a point as to accomplish 
pphilosophy’s aim, but to subserve even the interests of 
‘objective science, that is to say, of history in particular. 

‘But the theoretical justication of a method risks being 
illusory to long a6 this method is not tested by being put 
to the proof. We shall try several of these tests, without 
1hiding from ourselves the degree to which the insufficiency 
fof our docursentation threatens once more to disqualify 
the comparative attitude. But this attitude, like the use 
of synthesis after analysis, invariably sets abont rebuilding 
its home after each coliapse. It is in the comparative 
‘method, not in ourselves, that we place our faith, 
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PART II 
CHAPTER 1 


FIRST EXAMPLE: A COMPARATIVE CHRONOLOGY 
OF PHILOSOPHY 


‘The basis for 2 comparative philosophy roust be sought 
in the succession of attitudes or specolative doctrines in 
the heart of civilizations which have given themselves to 
systematic reflexion. Despite the uncertain character of 
many a date which one would have wished to have ascer- 
tained with precision, we shall there find firm and solid 
data, for the strictness of historical objectivity. yields 
‘in nothing to the objectivity of physical existence, Each 
‘one of these series of facts constituting the oriental cultures, 
‘whether Indian or Chinese, embraces an imposing array of 
efforts after spirituality which are placed in their enviton- 
iments, as in the continuity of human evolution, with a 
Precision of which we are generally ignorant—thanks to 
‘Our nod-initiation into the comparative point of view, and 
still moreso to insufficient information—but which removes 
from all possibility of scepticism the knowledge of himseli 
susceptible of unlimited perfectability that man can acquire, 

Since we dese, not to prejudice the lesens which 
comparative philosophy can furnish, but to recognize on 
‘what it is founded, and then to test its method, we 
content ourselves with giving in the preceding tables the 
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chicl landmarks showing the intellectual aspect of 
those civilizations taken as the subject of study. We 
give them without comment, without attempting to 
describe the one oF more connecting Links showing their 
derivation, without discussing the dates assigned te them, 
‘The lacts themselves provide their own commentary, that 
in to say, their appropeinteness to their context, The 
discussion of the dates belongs either to historical or philo- 
logical eriticiam. Our task is methodically to juxtapose 
the three series while keeping before us the findings of 
Iistory and philosophy. 

‘We sbali attempt such juxtapesition, essential to com- 
parative philosophy. for a very few problems chosen not 
lunarbitrarily but because of their significance as occasions 
terving to determine a method. The prejudicial conditions 
Jor particular juxtapositions, and the general frame within 
which each will fit into its place, is what « comparative 
chronology abould yield. 

‘The mere regarding of the chronological data herewith 
‘called to eaind imposes a few elementary observations, yet 
‘observations which would scem to be big with consequences. 

1, The most surpising fact is the almost simultaneous 
appearance at the beginning of the sixth century Ac. of 
the earliest efforts in philosopic reflexion in the West, in 
India, and io China. We must recognize in this a datum 
independent of this appreciation and which, if it is explained 
sore day, will be vindicated by comparative philosophy 
Aone ; meanwhile he woukd be bold who sould say whether 
this remarkable synchronism la due to mere ‘chance’ or 
to the “logic ’ of history. From it, however, this lesson 
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results for us—that the three developments evolve sidz by 
side, beginning in approximately the same period. 

2. Each of these evolutionary processes is accomplished 
in relative isolation. The obviows cause isto be found in 
the immensity of the desects or in natoral obstacles 
separating the different centres of civilization, This cam- 
dition of alairs was altogether propitious to that tendency, 
exhibited by thought in every epoch, to be reflected in 
action a a consequence of the results obtained by earlier 
reflexion. Speculation, which in great part nourishes 
ftself, and which, even when it creates something new, 
aborates that something with elements of the old, pre- 
tvappores « tradition even, or chiefly when it attempts 
to release itself theretrom—which, however, is more rare 
in the East than in the West. Physical contingencies 
‘and morat conditions have abo contributed to the dividing- 
‘up of humanity into portions which, for long pesiods, 
have found themselves isolated in vatertight compart 
ments, Whence an undeniable autonomy of development. 

4 At certain epocks, on the contrary, the relation of 
‘one civitization to another became consistent and almost 
regular. No doubt communicatioa between the diferent 
parts of the earth is more rapid towday, but it is less cose 
tnd much less intimate than, for example, was the band 
‘of Hellenism and Indianism ‘rom time (o time between 
Europe asd Asia, or the mental contact which subsisted 
Detween India and the Far East. Such a spread of ideas— 
3 Buddhism or Isiam—onited formidable masses of bumas 
beings distributed dhroughout twa or even three of the 
Gvilizations under consideration. Almost throughout 
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history caravans have journeyed across the face of the earth, 
‘even in the most desolate regions, and trading vessels, 
‘borne by the monsoon ax hngging the coasts, have ploughed 
‘heir way acroas the seas Comtoerce has cleared the road 
‘which intellectual relations followed. Only a few of these 
contacts have been preserved in the memory of peoples 
we are far from possessing in regard to these correlations, 
Which may have been decisive, the accurate data which 
the Chinese genius for precision has preserved for us anent 
the dates of the importation of the Buddhist canon into 
the Middle Kingdom and its translation, We will mention 
the more memorable of those circumstances which remind 
‘ws that if humanity: as never Deen other than an ideal, 
at least it has been one of our most venerable ideals. Too 
intermittent when they were conscious and systematic, 
00 insignificant when they were conscious and without 
premeditated design on a large scale, these relations may 
‘explain many an “accident " that happened in the middle 
fof each series, but they ia 20 way compromive, and only 
‘exceptionally impair, the semi-autonomy of the three 
cultures. 












4. The relative unity of humanity, in spite of its ehree 
inveducibly distinct types, results less from the connexions 
tablished here or there than from the interpolation 
‘of subordinate types between the three clear-cut types 
‘which dominate history. Thiet, Indo-China, and Malaysia 
have acted a8 filters between India and China. Jupan has 
‘thrown disparate influences into the same crucible 
rational elements: the result is a synthetic product, 
‘a diminished image of the entire East. Central Axia was 
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the crossroads by which the Eur-Asiatic populations 
uunceasingly met end pessed. Intermediaries between West 
and East have never been lacking it would appear to bave 
bbeen the vocation of the Semites, Babylonians, Arabs, 
and Kebrews, to intercept or open communications 
between the Mediterranean world and the world which 
begins at the Indus. We shall need to place both in time 
and space such compromises at were supplied by Egyptian 
Hellenism, Syrian Gnosticism, Arab and Jewish Thought— 
these Asiatic oftshoots of Western thought. We must not 
forget the primarily Aryan—thot is to say, Indo-Lranian— 
character of our folklore, nor the easter origin of the 
‘Christian faith, which, like the post-Vedie Indian religion 
comes with adoctrine of salvation. Although those eenturi 
of history which we have under consideration do not contain 
the epoch in which the Assyrians and Babylonians dominated. 
the world, we shall gain nothing by refusing to recognize 
that an intensive culture perpetuated itself in the valleys 
of the Tigris and uphrates. Persia, in fine, realizes 
in her thought, her poetry. and in ber taste forthe sciences, 
an original conciliation of the purely Aryan spizit, of 
Hellenism, and finally of Islam. These are the brosd 
lessons which a comparative chronology teaches us. He 
‘who would analyse thought must miss the main content of 
history and of human mentality does he ignore or hold 
these lessons to be neg! 





To seek the influences manifesting themselves in fact 
fr in logical affinities capable of being disengaged by an 
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examination of history is to open up ax inexhaustible 
quarry to investigation : such a study would alone merit 
the title af the history of philosophy, « name which is 
ocdicarly reserved, with no other foundation than the 
limitations of our view, to a few monographs an Western 
thinkers, In this chapter we must limit oureelves to a 
summary exarsination of the general trend of intelectual 
‘evolution in our three series. SuperScial as thisinquiry must 
be, it may serve as a preliminary clearing of the ground : 
land in any case it mst precede any essay in the com 
arative method, 

With view of keeping our exposé within reasonable 
‘bounds we shall take for granted a knowledge of the main 
lines of suck speculation as constitotes " our ” philosophy — 
Ghat is to say, the mum of the Graco-Latin, mediaeval 
und crvlern European theories. For us it will be but @ 
portion of philosophy as such, that is, of universal thought, 
‘but sill the portion to which we shal have to reler a5 the 
point of comparison in function of which, though of difer- 
ing type. we shal seek to understand the rest, Our greater 
insistence on Oriental doctrines in no way signifies that we 
‘bold them in preference, but simply that we have to ¢om- 
pensate for the insuficient knowiedge of cven the most 
cultured Western reader in this connexion by developing 
these more fully. Thus we shall seek Srst to examine 
in what degree the general frame of European thought, 
chronologically envisaged, appears to be applicable either 
‘0 Indian or Chinese thought. 

a using, at we have done hitherto, the expression 
“evolution to designate the saccenive transformations, 
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cof the various forms of thought, we have in no wite given 
‘oar adhesion to an iladvised assimilation of thought, 
‘purrued through many generations, to the life of an orguniam 
Which proceeds by certain viisitedes from its formation 
ta the adult state, and thecce to decrepitude and death, 
We do not know if or when the thought of exch of the 
types of humanity under consideration wil come to an end ; 
wwe do not know if or when it began to be active. But we 
are aware, ia the course of the Uree thousand years which 
fil history, of the rapid building up, in these three domains, 
‘of systems whose bases were frst laid, then their scaffolding 
erected and the actual Building completed; thenceforwand 
the formula, ence found, 5 repeated end adventitious 
etais added, mach as a facade is embellished hy ommamenta~ 
jon ; Snally invention wears itself ont, and, unleso the 
Ayla is renovated, building mot only ceases but the ediice 
is no longer kept in repair and becomes undermined by the 
Processes of its own decay no less than by outward circum 
stances, This banality is not Jess true of the East than of 
the West, but the manner i which itis trve here and true 
there, im propartion as we understand it better, cam teach, 
‘us much both of ourselves aod of others. 

ore than one Sinologue has been astoniched to discover 
ancient China, between the sixth and thirteenth centuries, 
iterati errant” who had been tossed hack and forth feos 
‘one princely couct to another by the confused and capricious 
nature of political happenings, whom the desire for money 
bad induced to sell themselves to the highest bidder, and 
‘whose subtlety of mind bad rendered capable of redacing 
‘a0 matter whom to silence, or of persuading mea by turns 
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of the pro and contra. King Siuen, of Ts'i (342-304). 
smalntained seventy-two of these literary men whose talents 
he employed. Elsewhere « celebrated Buddhist text 
pictures for us, in the heart of IndoGrecian Bactria and 
at the end of the second century 8.c, the potentate of that 
country holding debate with a similar personage whose 
captious argument surprised and amused him. Irony of 
Fate! The king is 2 Greek, Menander, and the sophist 
‘since sophist he is—is a pure Indian, Nigasena. A little 
further information reveals (0 us Ghat this man, (ar fro 
being an exception among his sorroundings—far from it 
being possible to regued him, therefore, as.an exotic reflection 
of & Protagoras or Gorgias—reasons in precisely the same 
manner a3 those innumerable unknown men who, by their 
biting criticism of the Vedas, prepared the way for Buddhism, 
‘or who gave to this new doctrine its agnostic foundation, 
‘The sophiat is at Kast as supreme throughout Chinese 
and Indian antiquity as in Hellas in the times of Pericles; 
in each of these milieux the unstable political conditions 
and the disorganization of the old order favoured the 
‘multiplication of unscrupulous adventurers, frce trem 
al conviction save that of the relativity of any’ convictions 
and of the supremacy of reason." 

‘We cannot, henceforward, oid sophism to be an accident 


1 We hace made 6 staly of is ment of eas ip ae eric ented 
~ La acpintaque" (Reva de Bt de Bor x, Mo-%, 1917, pp. 9-2} 
We have alee pablated a Frmch editor of the Chinas wpe, Vin 
Went (ia Ttwng fos, 20d trig xv, Ba. 8, December, 1946, p. 68), 
ie tad sot bebe been tramiuted Soto any Earopean lengua 
“Tramlaons of ctbee Chinuse sophney norbiy ef Kast We Tat ad of 
Kangenn Lang Tse, wil appear ee 
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of Greek history. We do not, however, claim that a coe 
parable ferment of ideas conditions all itelletuel evolution. 
To reduce history to the fortuitous, or to see in it the 
applicetion of so-called jaws, is equally to sin against 
positivity. But to note a similar sopbistical period com 
‘at the beginning of all three philosophical traditions, in 
cour opinion, is to note a fact of tremendoss import, Ik 
implies, for instance, that thought docs not opernte freely 
‘until, by systematic negation, it has made 1 clean sweep 
‘of traditional beliefs ; that its discursive function prepares, 
its constructive aptitude, and that the controversial eristic 
exploitation of the resources of Ianguage preludes the 
formation of abstract concepts. 

The differences distinguishing, these three sophisms can 
here be pasted over in silence. Suffice it to remark that 
‘Greek sophismn came to an end very quickly, baving found 
in Pato and Anstotle—thanks to the turn of mind of 
Socrates, equally captivated by argument and trith—the 
Pioneers of w system so puissant that we are still obsessed. 
by its prestige. Confucius had faith in the value of reasoning. 
but his respect for tradition distinguishes him from the 
sophists of his day ; in measure as he extriated the moral 
consciousness of his contemporaries from anarchy he 
contributed to the destruction of the sophists: di he not 
hhave one of them, at least, exceuted as subversive af and 
dangerous to the safety of the resim? On the other hand, 
his agnosticism, his dialectical adraitness, his punctiionsness, 
in detail—were al favourable to casuistry and perpetuated 
‘the very spirit against which he reacted, Chuang Tab 
hhad to construct @ grandione theotetical philosophy on a 
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basis not Jess relativist than that of the “knights errant 
‘of the pen” for Chinese sophism to tose all raison "fre 
other than the matching of the master morulst against 
the master metaphysician. In India the inspication of 
Nigasena extends to the independent schools of Tirthikas, 
the Clrvikas materialists, and the Buddhists of the Lester 
Vehicle; with the Midhyamikas it prolonged itself in 
‘2 negative metaphysics—an ontological transposition of 
the primitive eristics—and even in the spirituainm of the 
‘Yogactris; briefly. it endures under diflerent forms tor 
4 long as Buddhism is neither expelied nor assimilated. 

Tt was a grandiove metaphysics that was built up on the 
foundation of sopbism, Born of dialectics, at bottom it 
remained dialectics despite its application to being equally 
with thought, I is not te be wondered at that it believed 
itset to have arrived at maturity by the acquisition of thet 
kind of verbal precision which finds its expression in the 
logic of concepts. From the moment Greek thought 
systematized itself the foundations of logic were laid, 
canons of truth were established for good and all, and the 
first methodical expression of a universal science had already 
become the final form of a certain mode of thought: 
Aristotle, the complete Hellene, is the first incarnation 
and the constant inspiration of scbolasticism. The ne 
‘eridur organization of thought was looger in the seeking 
‘in the East bat only to be the mote surely found in the end. 
‘The long story which resulted in the crystallization of the 
retractory elements of Chinese reflexion stound Confocian 
mooralism only achieves its complete triumph under the 
Sang dyoasty io the twefth century, when 2 quite new 
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Confucianisos becames reconciled im  syneretic clasiciom 
‘with Taoist principles and Jndian inspiration, In India, 
towards the frst centuries of our ere, each philosophic 
tradition experiences the desice to stabilise itself in formule 
4s strict and laconic as possible: this anxiety for verbal 
‘perfection in a language itself held to be the perfect language 
("Sanskrit ") showed itself so compelling that often the 
‘commentary appeared contemporaneous with the" sutra" 
‘was even penned by the same writer. 

Seholasticis is thas no more than éophiam a Raropean 
Iappening, but a more or less general fact. Everywhere 
that a doctcine is ripe for scholastic teaching and has 
arsived at formal precision, everywhere that the pedagogies 
fof rthodoxy are determined by methods held to be 
‘exhaustive, and everywhere that truth has to be extracted 
froma a text explained by commentaries, there we see the 
inception of scholasticism.’ Christian sebotasticise, which 
culminated in St. Thomas, is accompanied by two 
satelites, Jewish and Arabian, of whom Maimonides and 
Ton Raschid were the most completely representative, 
“There is 3 Boddhist scholasticism—that of Buddhaghosa ; 
and a Brahmanic—tbat of Catkara. Chinese classicism 
is scholasticism par excellence Every doctrine, even 
secent, which takes upon itself the Likeness of a complete 
system or a demonstrated troth rather than a truth in 
‘the making, bears a scholastic character. Witness the Neo- 
Platonism of Procius, Stoicism, even Cicero's New Academy, 
‘the dogma of the Early Fathers, and the Leibritrianim 
‘of Wolfl. The encyelopediat are echolsstic works par 
+ Mamet Oar, La Seaingen” Rem Pa, 2,120, ep HA. 
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excellence, and so is that epic, the Mahibharata, equally 
with our Encylopedia of the eighteenth century, that 
engine of war against tradition ; 0, too, the Stomme of 
‘Thomas Aquinas equally with the formidable compilations, 
which fill the libraries of Sinology. These huge works 
Proceed from a need for organization and unification 

Thus in all three civilizations scholasticism succeeded 
f phase in which intellectual activity was the apanage of 
‘one or of many geacrations of sopkists. In Greece the two 
periods are separated only by the genial personality of 
Plato in whom the Hellenic spirit arrived at its richest 
foraison, a lok between Socrates, the last and greatest 
‘of the sophists, and Aristotle, the greatest ofthe scholastic. 
In India the two phases ran into one another : Buddhist 
dogmatism, the work of the true sophists, becomes from its 
inception an integral part of a cancn of scholastic structure 
China remains sophist until the introduction of Ruddhism : 
‘the almost Socratic guise of Confucius’ teeching. che manner 
in which the debates of the Taoitts, Lao, 13, and Chuang 
are carried on, testy despite the amplitude of their thought, 
to hat mixture of agnosticism and bitter controversialism 
by which the tophists may be recognized in all latitudes. 
‘The pasiage fcor one phate to the other expresses itself 
as the substitution for a disordered effervescence, rich in 
new ideas but either innocent of or the negation of all 
inipline, of en intellectual order conscious alike of its 
end and of its means, armed against every innavetion 
and determined to maintain itself in that stability which 
‘is the dream of all perfect achievement. 

During the first the mind feels its way and exercises 
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sdventure without having eny notion of its own 

im the second, it is ignorant neither of the 
amplitude of its domain nor of the variety of its resources ; 
it realizes complete knowkedge and therefore a knowledge 
‘that allows of no development. Proceeding thas from 
anarchy to discipline it renounces its Blandering but fertile 
for methodical but sterile action. Having sure 
mounted—or pushed aside—the obstacles to its realization, 
it forms itselt in completed doctrine, but fades even while it 
‘looms, the victim of perfection achieved—annihilated 
by the very act of triumphing. 

‘The character of those inital and terminal phases is 
‘opposed at every point, Sophitm witnesses toa perspicacity 
40 seize the pro and contra, inclines often to scepticiam 
and always to criticism, Scholasticism, having its throne 
‘established, repotes in a certainty that no doubt can shake 
and which ereates either a schoo! or « church, Sophiem 
attempts dificult and incoherent inductions, (urtive present= 
_ments of great truths, cutrageous negations, and impudent 
paradores. Schlasticism contents itself with patient 
eductions, timid because Chey progress step by step, 
without risk of losing their way so clearly do they know 
Where they are going: yet audacious, too, because they 
claim to embrace the whole of reality. 

‘These two phases are yet linked by 2 dose consexion, 
Each is garhed in a formal character, singe each defines itell 
in terms of method, independently of the objects envisaged 
cor even of the thought expressed. Both witness to the 
conviction that knowledge is an affair of language, residing 
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‘Although dogmatic pedantry appears to be poles apart 
from critical imprevization, the lesson completes the plea, 
the professor finishes what the advocate has begun, being 
himself desirous if not of indoctrinating at least of moulding 
and of winning other minds. 

the sophists are pioneess, the scholasticists are those 
‘who achieve completion: a perilous glory, for thought 
‘that lives on itself without being renewed risks death from 
inanition in measure 25 the system in which itis enclased 
fn well adjusted : the system seals thought hermetically 
‘feom contact with the rest of the world, To the carping 
‘eyniciam of the sophist is opposed the pedantic conceit of 
the scholasticist. The antithesis would thus appear to 
bbe complete. Yet these two men are masters, both alike 
voting themselves to teaching » and itis the same thought 
that is transmitted from one to the other and transformed 
in the transmitting. This truth of universal value, which 
topbisen sought with small confidence that it could be found, 
scholasticism, imagining it to have been discovered, strains 
‘every nerve to demonstrate even to the final consequence ; 
i scbolasticiam feeds on formalism it is because sophism 
‘has inaugurated only a formal dialective : further, just 
as the rock against which sophism was wrecked consisted: 
in the fact that it produced a shetoric only, the danger to 
‘which the other is expased lies in the possibility of foundecing 
in an ocean of verbalse. Both, in effect, take the 
‘exprestion of thought, that is ta say, lamguage—for the basis 
‘of their speculation : is it to be wondered at that both 
reais prisoned within language ? 

This captivity has saver ceased to circumecribe Chinese 
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and Indian thought. Europe's chiet originality isin that she 
cecaped from it by breaking with scbolasticism. A slow 
‘and painful rupture, albeit the thinkers of the sixteenth 
cerntary deslced i 0 be brusque and decisive. The new 
men, Bacon, Descartes, Spinoca, and Kant are linked to 
schelasticism in the closest possible fashion ; the Reforma 
tion creates for itself a formal orthodoxy ; the founder 
‘of positivism claims to being into science and society an 
‘order traced on the lines of that prevailing in Catholicism 
Nevertheless, the hold of seholasticises weakens with the 
centuries, The spirit of the Reneissance gave it its 
eath- wound 

(Over and over again this movement bas been defined as 
return alike to the ideas and the tastes of antiquity. 
Without in any way denying that auch an interpretation 
aay be supported by an abundance of facts, it suffices, 
for a demonstration of its insufficiency, that we should 
femember that the protagonists of the new spirit were 
Physicists rather than historians or linguists. Furthermore, 
this obsession of antiquity, which mever ceeted to bawnt 
Indian and Chinese thought alike, in no way delivered 
this thought from its scholastic fetters. either would 
it sean more in accordance with fact to seck the decisive 
character of modem mentality in its direct examination 
stnature, Many a sepl péoeus or a de Natura was penned 
long before the sixteenth century! The alchemist was as 
such an expertoenter as the lborutory expert of to-day 
‘Tacist philosophy, forall that it preached the cult af nature, 
never renewed Chinese mentality, whose most venerable 
{nspication it actoally expressed ; such alchemist researches 
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aa it gave rie to appear to be of exactly the same onder as 
those of our Middle Ages. We can recognize in the spirit 
of the Renaissance with better title an individualist will 
Which rebels against the authority of the Book or of the 
Master; the Reformation, which trusts,in religious matters, 
‘to the individual reason, and the mathematical physics 
of a Vinci or a Galileo, which abandons the works of 
Atistotle along with the decisions of Councils, protest with 
equal vehemence against all disiptine imposed on reason 
foc without 

‘That which exorcised for ws the prestige of scholasticism 
and whose absence, in Asiatic civilization, rendered men 
incapable of ridding themselves of that prestige, was the 
coming of the critical spirit. The return to antiguity only 
{ave new life to speculation in 30 far as a better knowledge 
of history permitted the placing of Christian science and 
Cristian society on a plave with 2 pagan scence possessing 
ideas not Jess justifable than the ideas of Christianity. 
‘indus and Chinese, on the contrary. bypnotizing themselves 
with the contemplation of an entirely fictitious golden age, 
‘consumed themselves in sterile regrett. The eetum to 
ature only suggested hitherto untried methods in so far 
4s thought, earning to beware of itself, went hack to school 
to study things in themselves in order that it might thus 
investigate their Jaws: because they nevor made this 
‘confession of ignorance, India and China, even in exalting 
‘ature, could never shake the vain prestige of their science 
with its claim to perfection. Modern Europe became 
aware that science cannet be the work of the schools; 
itis not a question of demonstrating formal truth but of 
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promoting research ; two sources of iniormation alone 
‘exint—nature itsel{ and history. 

‘Summary thoagh it bas been, this interlocutory examina 
don whieh we bave undertaken into the content of philo 
sophical evolution in the civilizations of Europe, India, 
‘and China, has introduced us to the use of the comparative 
Twethod. It has shown us that the employment of analogy, 
ssich as we have defined it, is neither arbitrary nor fallacious ; 
‘and that without minimizing the specificity of facts it 
srermisible to formulate judgments of the following order : 
Confucius played in China a réle comparable with chat 
which Socrates filled in Greek thought; Buddhaghors 
fendered 10 Buddhiam the same service that St, Thomas 
‘lid to Christian faith, Facts which we had supposed 
‘elonged anly to Europe have been recognized to be endowed 
with a certain generality ; by comparison we are able ro 
srt out that which the diferent sophisms and scholasticisas 
have im common from that which is particular co each : 
‘oor interpretation of these facts, evem in so far as conoems 
Hurope, is thereby modified. On the other hand, this 
renewal we call the Renaissance stands out as an event 
proper to our western civitization alone, The comparative 
method would appear to be valid since it extends, defines, 
transforms, and revises our knowiedge. 
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CHAPTER 11 


SECOND EXAMPLE: COMPARATIVE LOGIC 


‘We sball attempt several applications of the comparative 
method whose general framework was built up in the fore- 
soing chapter. That which we shall now attempt becomes 
the more attractive, in several ways, as a result of cur 
previous study. We recognized, in effect, that the 
intellectuat cultures envisaged were dialectics in principle 
‘and cim : each one possessed its loric. Setting axide the 
data furnished by chronology, the logical element of thought 
is that which is always best apprehended objectively ; 
thus it will be of interest to show that comparative logic 
is as fully justified as comparative chronology. Finally, to 
keep within the confines of the problem of the specificity 
of Greek, Indian, and Chinese logic, we shall Sind in it a 
simple and easly isolabie example enabiing vs to test how 
far the idea of sinilitude facilitates comprehension of the 
valk 

In all three environments logic will appear to be part 
‘and parcel of sophism, though is very diflerent fashion. 
Tn Greece there were physicists who found the natore of 
things wonderfet before ever there were dialecticians who 
negatived truth: Socrates only triumphed over the sopbist 
Ly establishing in the order of concepts that which the 
physicists believed they ad recognized in the objective 
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‘world —characterization, constitution, permanency. In spite 
of the contradictions of the physicists, the existence of 
a system of physics provided « prototype for the analysis 
of common-sense concepts reflected in language ; hence 
Greek thought appeared from the beginning as the Pespie 
of abjective order. It is generally admitted that Plsto 
conceived his ideat at intelligible elements comparable 
with thote material elements, the atoms of Democrtas 
Tike atoms, ‘leas preseated a reconciliation between 
Iecoming ond fixity, between Heraclitus and the Elatic 
school. We ahall observe this affnity between atomism 
and logic in other surroundings. India, on whom the 
contemplation of phenomenal nature had lite holt, drew 
inspiration for het logic from a quite different source, 
‘The exegesis of the Vedas has given place to Mimimsd, 
technique of interpretation of the religious texts, and on 
tothis technique there was early grafted a lively philological 
curiosity which flowered in the grammatical treatises of 
Pini (lowards 350 v.c), KtyAyans and Patafijli (second 
century 3c). Thus was preparation made, through 2 
strict analysis of the forms of language, for the analysis 
of the processes of thought: the germ of a classfcation 
of entegories and a theory of sophism was apparent in the 
earliest of these writers, In complete contrast with Greece, 
the Hindu mind found in the examination of the resources 
‘of language both a subject permitting certain and rigorous 
koowiedge and an opportarity for cunsingly exploiting 
its ertifices: for the Hindu 2 moral science rather than 
a physical science was the frst. These two points of view 
are never placed in opposition by the Chinese mind, which 
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considers man to be = commic force, and the oniverse 
dependent on unsan action. The Yi-king, which is of 
reat antiquity apect from its Confucian and post-Confucian 
appendices, bears witness to the belief that natural forces 
and ideal essences are bat a single reality translated into 
two differeat languages. Complex ideas are built up of 
simple ideas, much as trigrams by association become 
hhenagrams, according to the rules of a kind of universal 
mathematics, 

‘Ths in both cases there dawned a conviction, ut a very 
carly date, that concepts permitted of a certain degree of 
bjectivity, Sophism corresponds tw the discovery that 
this onder suppases relativity. Everywhere an escape 
(com the uncertainty and confusion which appeared to 
some to result from this relativiem is effected by the indica- 
thon of precise but not arbitrary celations between one idea 
and another. Socrates recognized that. beeause current 
opinion distinguishes between a fisherman who fishes with 
4 rod and fishermen who cateh fish by other methods, 
2 definite character éifierentiates this kind of fishing from 
all others : no amount of quibbling by a sophist will be 
fective against this commansense datum, Confucius 
imberits from the Yieking the conviction that the names 
‘of things strictly translate their nature and therefore 
that by knowing the correct names or by wing them 
correctly adequate mental ideas are formed. Thus is 
refuted in advance the allegation of Li and Chuang who, 
under pretext that the origizal tao is above contradiction, 
were to admit the egaivulente of invonsistencies. The 
most ancient Buddhist thought hoids that individuality, 
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‘otherwise fallacious, but existing by virtue of fact, is 
constituted by the name and the form (nimeripe). The 
Phenomena (dhermas) thus justiied institute a stable 
order, at frst thought of as tbe sacrosanct ordonmance of 
sacrificial operations—since the world, according to 
Brahmanism, is nothing else but 2 sacrifice—then dependent, 
almest in Chinese fashion, on the action of temporal 
sovereigns, and finally founded on the omnipotent and 
‘omoiscient mansuetuxie of those guides or saviours, the 
Buddhas and sectary gods. 

This order presents itself in Greece as & participation 
‘between ideas; sm China as a hierarchy of values ; in India 
46 @ clasuification of realities. We must take these words 
here im their strict sense: as such they define dierent 
points of view, —Assurediy the Platonic participation implies 
4@ hierarchy, therefore a classfcation of essences, but in 
Greece only the hierarchic sobeumption appears as a pifis 
ifaw, In China logic scarcely disengages itself from 
{ts model, the social order: the qualities of the mind, 
rectitude and sincerity, reflect these moral virtuet—con- 
fermi or justice, and respect for distinctions. In india 
hnsification is the comstant schema of intelligibility, but 
it ie completed by the principle of analogy. From the 
carliest Upanizads the symmetrical classes in virtue of 
which X ia to ¥ as A is to B institute a network of corre 
spondences: the varieties of sacrifice, the elements, the 
iderent sensation dats, the operations of thought, caste, 
the cardinal points, the bodily factions, divinities, ssetrical 

1 Nele ee Facertin, 2 ence a iotanion tndinee, 
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forms, and many otbers besides dispose vhemscives in this 
‘way in the same “ Weltanschauang’ 





Such are the bases on which 2 theory of reasoning is 
Duilt up in the three civilizations. Socrates having 
Aiscovered concepts, Plato thought out the canditions 
of their agency in judgment and Aristotle permanently 
stabilized, o to speak, the rules of combination of judgment 
in valid reasoning The rapidity and the sureness of this 
Progress is one of the aspects of the "Greek miracle”, 
But this simplistic interpretation docs mot account for the 
‘whole reality. Ressoning, as the sopbists understood it, 
had already been the occasion for the need felt by Socrates 
to circumscribe the meaning of conerpts, and for Plato 
to discover the affinity of certain ideas and the incom- 
patibility of certain others. Even though the technique of 
reasoning be the achievement of Greek logic, it awed its 
formation to the practice of reasoning 
Indian thought began its logical investigations by cor 

ceiving of a very special reasoning whose examples are to 
‘be met with fn the Upamipads, the Mahébhdrata, and the 
famous argument on which the Buddhist dogmatic reposes 
the fratitya samudpdda or theory of the conditioned 
production of phenomena. Let us turn to this reasoning, 
whose formal structure is no less remarkabie than its 


* Mamee-Onel,~ Euai ¢imurprtation et tore bouquet 
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hoe 

tke," Ravan de Me b&b Nor, xR, 8, November, 192, 
‘se ibe ey Enine fn inte paerepliy ndinne, 
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doctrinal content, and the Knowledge of which caused 
the Sage of the GSkyas (Ckyamuni) to become the 
Mumeinated One, the Buddha. {It links together two 
‘extreme terms, poverty and usenlightenment, by ten mean 
‘terms which lead (cam one to the other. The transition 
is effected by a regresion of the conditioned (o the con- 
dition, from the datum of the fact of poverty right back 
{0 where no previous condition can be supposed-—ignorance. 
‘These terms, which are regulated in a fixed order according 
to an essential connexion, are manners of being oof doing 
ther as regards the world or ourseives ; they are graded 
{rors the present state of our concrete personality to the 
supreme state of all phenomena, This type of logical 
relation, this finked succession of states idinas) is to be 
amet with in the thought of the six centuries which preceded 
‘ur cra. HE translates into « discursive order the closely 
dovetailed principles constitating the ontology of that 
“ancient philosophy, the Sdmkhya 

‘A very similar reasoning marks the beginnings of Chinese 
logge toc. it 81-14), such as it was sought in the peimitive 
Confucian school and im Mencrus. The Tackio is made up 
‘almost exclusively of theee arguments of this type. The 
following is the roost notable. “The ancients (kingt) who 
‘wished to cause briliant virtues to shine in the universe 
fret governed their ows (comntry). Wishing to govern the 
country, they first made order to reign inthe home. Wishing 
to make order reign in the home, they frst cultivated their 
own selves. Wishing to cultivate self, they first corrected 
the heart. Wishing to correct the heart, they ist cendered 
their thoughts sincere. Wishing to render their thoughts 
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sincere, they first endeavoured to increase their knowledge. 
‘To endeavour to increase one's knowledge is to comprehend 
the nature of things” Here we are certainly dealing with 
44 repression feom one condition 10 another Hi the 
unconditioned is reached ; in other instances we observe 
3 canteary progress from 2 first condition to derivative 
conditions. This method of reasoning corresponds to the 
same state of mind as the frm resolve to employ names 
only with full knowledge and in their corzect acteptation. 
Reality is right and proper ("comme it faut") when it 
conforms to the names it bears: names, right by nature, 
limlss we prostitute ther, express the things themselves 
‘The validity of reasoning depends on the right wwe of words 
and coincides with its objective value 

‘Arrived at this stage, aither Indian nor Chinese thought 
nave yet done with sophism. Wee have already seen that 
‘the intellctnal movement thus catled fasted Songer in the 
ast than in the Went, that is, if we Go mt include wi 
the Greek sophists their successors, the Neo-Academicians 
and the Septic. The entire hlnayénistic canon is borne 
fon the back of agnostic and disputations sophiem, and in 
the later Mahiyina the negative argumentation of the 
septic copbists is found again. Tn the same way, in the 
Far East, the incompatibility of the moral traditionalism 
cof the Confucians with the naturalistic mysticism of the 
Tacists, far from bringing an end to sophism, provides it 
‘with feak themes. In both these envizonments the sophits 
‘of the second period, whether post-Buddhists or post 
Confucianists, give precision to their dialectic in the forma 
of critical judgment 


COMPARATIVE LOGIC ns 


Nothing is more surprising than to note in Kung-aun Lung 
(he argument of the Cynics that one can assert but not 
really maintain that the hoese is white: the horse is a horte, 
‘aed white is white The Chinamen cays in the same Sense: 
“A white horse is not a horse.” Yin Wen had alreedy 
remarked that one said: good ox (un bon boru!), a good 
horse (un bon cheval), a good man (un homme boc), and 
found therein all the more dificulty in that for bim contusion. 
of names, source of all evil, is the supreme falsity, 
Quulifcation of the substantive by the adjective or the 
‘attribution of a predicate to 2 subject—these equivalent 
operations, still lese distinct one from the other in the 
Chinese language than in our Indo-European idiom, come 
up aguinst the same impossibility of this fusion of the 
‘identical and the other, over which elsewhere the Platonic 
participation had triumphed. Yin Wen's solution was to 
declare that “ the applicableness of a general designation 
to any determined corporeal form is without limit”; that 
inony case, in the examples enurnerated " the applicableness 
of the term Good meets with no obstacle”. Kung-Sun Lung 
socks a *suceds de scandale” by his paradoxes which, 
fr the fashion of Zeno of Elea, put their finger on the 
itlogicalness of Becoming. His sentences, worthy of a 
futurist, shock that need for identity which commonsense 
feels in every latitude. because they bluntly set out the 
complexity of all existence : “the carpenter's set-square 
isnot a seteaquare. ‘The eyes do not see. Fire is not warm, 
Anegghas feathers. A young dog snot a dog. A stone that 
fs hard and white is two (Gtomes},” ete. ‘Hci, that sopbist 
‘of the preceding generation, himéelf did not maintain less 
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sharply the anzeality of space and time, and the vanity 
of all measurement: "The sky in as low as the carth 
Inasmuch as a being is born it dies. The South both has 
and has not @ boundary. I go to Yue today and [ 
arrived there yesterday.” 

‘A work of the stme kind, undertaken by the Buddhist 
sophists, divines what should be read between the lines 
of the Mitinda Pathe or the Kathioatth, In the first of 
these eanwonieat works the dialectician Nagasena shows that 
the name applied to an object can neither stand for the 
parts without the whole nor the whole without the parts 
AIL, i), Instead of seeing in the armament of the (welve 
Ridinas access to the unconditioned, he interprets it as 
an unending series having the kind of indefinite alternation 
to be observed in the seed and the plant. the egg and the 
chicken. The fonportant thing is that the mind knows not 
Tow to get a bold. Here the possibility of judgment is 
‘compromised by the inconsistency of the terms which that 
judgment has (0 relate, whereas in China it was respect 
for the specificity of terms which authorived nothing but 
tology. But the same deceptive consequence follows from 
it, Far from arriving at a doctrine of reasoning, as it made 
tan effort to do, the mind is stopped short by scruples as to 
the possibility of even making a jedgment. 








Foiled in its attempts to justify to itsel its own 
procedure, the mind gives up introspection and becomes 
sbuocbed in the real. Such will appear to os the meaning 
of the realist doctrines hich come f0 birth during the 
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three centuries preceding the Christian ere, These doctrines 
are substantialist and seek in this special ontology a solution 
of the problems of right judgment. What, in efiect, is 
substance if net a virtual support for the predicate, a 
subject to be determined by the qualities inberent in ite 
structure, the actual being of the copula, ready to give 
recsion to its unity by multiple attributes—aot attributes 
as attsibutes, but the particular attributes which its nature 
embraces? 

Tn contrast to Buddhism, the Jaine bear witness to 
naive faith in objectivity. Things and the soul are not 
alone substantial: space, time, virtue and vice, and action 
are all substantiat or else suppose substance, Qualities 
peteeived are entities; knowing is produced ke any 
physical event : action is a becoming entangled in a Karmic 
entity. The multiplicity of existence io no way results 
from the multiplicity of points of view; it is effective, 
cach being possessing a diversity of facets and aspects. 
Daring the early centuries of our era an original logic was 
Aeveloped. from this idea, namely that the complexity of 
4 being permitted af two contrary astertions both being 
true at one and the same time {anekints). Thus the 
arguments which the Buddhists turned to account and 
which idealists of every age turn to account in favour of 
the subjectivity of relation, become integrate in gross 
Aogrnatism. 

‘This is where the influence of atomissn on the formation 
of Togical ideas intervenes. The Jains admit atoms, but 
mot the stoms of Democritus ; their's are dowered with 
savour, colour, odour, two kinds of tangibility and, finally, 
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are the cause of somority. The Vaigeika, a very ancient 
Brahmanic system of physics, which» somewhat suspect 
Aradition connects with Jainism, tikewise gives its blessing 
to an atomistic exegesis. acknowledges that these 
corpuscles have no relation with sound ; instead of 
recogmiing similarity in all of Che, it attributes to them 
cone, two, three, or four perceptible qualities according 
as to whether they are of air, ite, water, or earth, In the 
same way, in certain Buddhist schools, the Vaibhigihas 
and Sautrintikas, ranking among the carliet, earth ix 
composed of rugose, water of viuous, fie of hot, and wind 
of unstable clements, We knew from Epicorss and 
eretivs that atomism di not neomsariy exclude a 
qualitative physics: Undia confirms it; im her eyes, since 
attsbutes have to fit the substances, these substances, 
were they atoms, would possess the same predicates as 
i composite—in other wore, they sho would powess 
perceptible qualities, It is the inverse Democritie elim 
1o interpret the quality so (ar a¢ posible by the purr 
quantity which seandalizes Hindu realm. Let us recognise 
thot this realism supplied » solution of an empirical kind to 
the problems of judgment. namely, that those affirmations 
ave teve which predicate of a subjcet the attaibute which 
belongs to it by ies nature. 

‘The Vaigesika sealism inspires a theory of categories 
(padistha), the enumeration of the séx irredocible modalities 
of being, namely substance, quality, action, generality, 
periclarty, and isherence. The frst three date from the 
primitive stock intrade of Indian thought. The other three 
are the result of reflection on the idea of eatery itself 








COMPARATIVE LOGIC ne 


‘the conformity of twa estenoes ofthe same group (ssumnya) ; 
their content in so far as characteristic {vigesa) ; and the 
Delonging to 2 substance of its properties (samaviya). 
‘This clawing of abstractions is comprehensible only 3s 
having issued from reflection on language : the frst three 
represent the substantive, adjective, and verb, end the 
‘others represeat points of view on these grammatical 
forms. ‘The very term padirtha—" meaning of words "— 
shown what we have to deal with and distinguishes this idea 
from the Aristotelian category which is a modality of 
affirmation (xarnyeptis, of which the proper acceptation 
is—to accuse). Another important classifcation dis- 
‘inguishes, among different kinds of conexions, over and 
above the inherence already indicated, the causal relation, 
the external and fortuitous contact (lor instance, that ofthe 
vvase on the table}, and, finally, the mutual opposition. 
‘Tha theory of the peaminas, which was to propagate itself 
more or Jess widely in Indian thought as a whole, appears 
to be part and parcel of these two classifications. The 
dificolty usualy experienced by Orientalists who have to 
translate this word—ss always in such an occurrence 
is to indicate an idea baving 20 complete analogy with 
‘our own ideas. The original meaning is mensuze, in the 
acceptation of érpor el wand; as much as to say 
the perfect type which fixes the norm in any given case, 
‘This meaniog had been preserved in the esthetic treatises, 
‘where the word designates correctuess of proportion bath i 
anatomy and perspective, that is to say, conformity to 
forms or rules preseribed for the artist by his traditions. 
‘The philosophic acceptation, on al fours with this is correct 
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lenowledge ; it has only became by derivation knowledge 
tot court on ont side, 204 correctness on the other, that isto 
say & aiiteson of validity {at knowledge of a thing), the 
instrument of prool, It & let a faculty of knowing than 
the exact roode of each sort of inowledge. And, just as 
the esthetic ideal, far from extracting every fect from 
experience, is relatively @ priori, so is knowledgetype 
‘deal rather than real. Such will be the character of Indian 
theories of knowledge—e determination of knowledge 
types rather than a psychology ora criticism of the empirical 
‘mind, The Vaigeska inaugurates these researches. in 
maintaining that there thus exist two sorts of valid know 
ledge—pereeption and inference, Inference fanwinina— 
the Paicesihe-sitras say laingikam, 1X, 2, 1) is founded on 
the diferent varieties of relation, for Instance—from cause 
to eflect or inversely, ete —s0 many different ways in which 
a object can be the sign (lingo) of another. 20 the relation 
O€ sign to thing signified, applicable to every connes 
Detween two terms, and more abstract than the curler 
concsived relation between condition and conditioned, 
Brahmanic India finds the definitive frame within which its 
subsequent logical speculation takes place 

‘The specificity of the various forms of being is also 
expressed by the basis of Chinese thought. in which realism 
in dominant. There are at least social distinctions which 
‘the Celetinls do not practically call in question ; til, 
plitic and cosmology are not disassociated, since the sme 
expression (tien hia) designates both the world and empire 
and kince sage and prince (kiun t23) are equivalent—a 
sage having the right 10 govern and a prince having to 
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bbe wite. False logic i but an aspect of social anarchy 
cor of matural disorder. It can be conjured by a critical 
efiort Ghat is at one and the same time grammatical, 
ialectical, moeal, administrative and politcal, destined, 
4s we have seen, to define the names of things according 
to the functions which ought to belong to them, and by 
acting in such wise that beings adopt the conduct prezeribed 
by their nares. 

‘Mo Tea (rom the fifth, and from the fourth century his 
lociples—against whom the paradoxes of Huel and 
Kang-sun Long are aimed—have attempted to infuse 
{realist spirit into the ancient nominalism. Rebelling 
against the formal casuistry of Confucius, they claim that 
the truth of « thesis is proved by its results more than by 
the employ of rigorous terms. These pragmatists consider 
‘hat things exists a fanction of archetypes (fs., XXX11,70), 
‘models on which all realization is regulated, Subject and 
attribute fit because there is no other legitimate predicate 
‘than that which, modelled on the subject, fs a tracing 
from and an imitation of it Nevertheless, despite 
(his progmaticad velleity, the value of stames still rests 
fon the nature of things: “that by which something is 
‘affirmed is the name (ining): that of which something is 
afficricd is the substance” (chu) (XXXIV, 1). Tt is 
equally fallacious, Holin Tea declares, to consider substences 
4 the cause of the confusion of names, and to employ 
‘ames in such a manner as to confuse substances : narues 
‘were arbitrarily fixed, but they became correct since the 
sages of antiquity, “sexing” their convenience, estigned 
them to object. “When we bear a word we think of 
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42 tubetance” (xxi). Elsewhere the Tsoist influsnce 
transforms the old nominalist theme : Yin Wen, presaging 
thisteen. centuries beloce the event Sung metaphysics, 
define all existence by the posession of a mame, but atints 
that the name of every object derives from an ineiable 
origin—the great Way. 


In the period following, the Indian mind was to elaborate 
‘theory of reasoning. We should remeraer that the factors 
‘which together produced this result were themselves of 
varied origin: the phiksophical investigation of ancient 
Brahmanism which had been at fist applied to the analysis, 
of the Stman, dnvikgiAi; the dialectic of causality, chiefly 
promated by the Buddhists—Aelucdstra ; thought with its 
controling power, one of the “ members " of the primitive 
Yoga—erka : the exegesis that fixes in a maxim the precise 
‘meaning content of a text—mpiye, a term primitively 
synonymous with minds 
‘The Jain doctrine of inberence, such as it is found in the 
Dopaveikslibanirywhi, attributed to Bhadrabahu (towards 
300 A.C) presents a system of reasoning of 6 members 
(evayera) arranged thus — 
1, Respect for life is the supreme virtue (pratijA or 
assertion}; 
2... according to the Jain scriptures. (pratjAt- 
vibbakti or specication of the assertion); 
3 Because they who respect lile ate beloved of the 
gods and because it is meritorious to honour them (beta 
reason} ; 
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4 They alone who act thus can live in the highest 
virtue (hetw-vibhakti or specification of the reason) ; 

5 But, a man may prosper even when attempting 
the lile of another ; and he may acguie merit even while 
despising the Jain scriptures: such is the case of the 
‘Brakmans (vipekya, the contrary or the objection): 

6. Nay: for they who despise the Jain scriptores 
cannot be beloved of the gods nor merit that they eonld 
ve honowred (vipakspratiyedha or rebotts) of the 
objection}; 

7 The Achats (saints) are fed by the master of the 
rouse, because they themselves do not cook their food 
for fear of lling insects (drtanta or example) ; 

8. Yet. may ot the sin of the master of the home 
reach also the Arhat for whom the food is cooked ? 
(ecaitka or seruple) ; 

9, Nay, for the Arhat arrives unexpectedly in house 
(owbere he asks an alms): the cooking of the food was 
not done on his account (acanka-pratigedha or rebuttal 
‘of the scrople} 

xo. Respect for life is therelare the supreme virtue 
‘naigamana, the conclusion of result). 

‘The Nyaye-stiras (end of second or beginning of third 
century of our ea) simplify this long and lbotious 
reasoning; they reduce it to five propositions :— 

1. There is fire on the mountain (pratijfl or assertion); 

2. Because there is smoke on the mountain (hetu or 
reason}: 

& Where there is smoke there is fre: on the hearth, 
for instance (udabaragam or example); 
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4: And itis the same here {in the case of the mountain) 

(opanaya or application to a particular instance) ; 

‘§. Thus so it is (nigamanamn or result) (Li, 32. 

Arguments of this kind had already appeared, one in the 
MabiBhiraia (SaBheparcen, adh. $1, v. 5). another in the 
Carahasemita (towards 4.0. 78). This latter text follows 
he positive demonstration (sthipana) by a negative or 
‘counter demonstration (pratigfiipand), establishing the 
contrary thesis in the same fashion. This, pechaps, is the 
lltimate essence of sophisen as attested by Brahmanic 
logic 

Buddhism disengaged itsel{ bot dowiy from the negative 
dialectic of the sopbists, encouraged, as it was, to persist 
therein by its original agnosticism, to which, in the 
Madhyamikas, succeeded a systematic nihilism, Coming 
to logic eariee than Brabmanisen, and being dialectical 
wough and through, it yet arrived at creating a formal 
logic later only. The considerable dialectical effort of the 
authors of the Prajié-piremités, of Nagirjuna and bis 
tchool, witnesses to no less a degree of speculative scepticism 
than one finds in Carneades or Pyrtho ; but in the former 
land in the Yogiciras which are added to the Midhymikas 
‘it is reconciled with a mysticism comparable with that of the 
Alexandsians. The thought of Pascal and the atlitude 
of the Fidéists both testify to a similar reconciliation, 
A spiritualist dogmatics had to be evolved by Asafiga and 
Vasubandhu before theiz successors, baving at last body 
of doctrine to establich and defend, could elaborate a 
Giakectie {cee from controversial intention. We can, in 
fiet, consider the reasoning of the Chinese versions of the 
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Upaye Kewcalye-Rrdaye sis (1) attributed to Nagirjane, 
and of the Yogaciryathimi-ésirs (XV) attributed to 
Maitreya, to bea close imitation, by means of a simplification 
Which exzinded the ” application” and the “ conclusion ” 
as superfluous, of the saya logic: a fertoré the reasoning 
by two members, a proposition and a reason, which Vasu- 
bandh admitted, according to the testimony of Kuril, 
condirmed by the Nyéya-sirithe (1, 137). 

Format logic only made its appearance is Buddhism with, 
Digntga and Dharmakirti (Sith and seventh centuries). A 
final trace of its dialectical origin fs betrayed in the opposi- 
ton of an inference made by onevell—~a simple exunciation 
of the thing inducted, alleged in the reason " there is 
here because there is smoke "—to the inference made wit 
4 view of convincing another—a genuine demonstration : 
because wherever there is smoke there is fie, therefore 
there is fre here because there is smoke here.” The identity 
fof structure in this second argument with the Sst Bute 
of the Aristotelian sylogiom must be pointed out, but 
‘cannot be interpreted in its full significance, as we shall 
‘oom see, except in the light of a generalized parallel between 
Indian and Greek logic? _Dharmakirti’s originality 
in his perfectly clear recognition of the logical connexion, 
‘henceforward independent ofthe mention of the"”exarnple ", 
‘at supporting point which had up fill then kept formal 
king within the bounds of experience. This cofnevion 















Tals Kdentity je cree more atiting G2 We Gllowieg altogether 
saeeptonsl ratndog of Rgisjoxa (ort eafery of ocr ca): He wh 
(eceves sls" thr Sebo ach stn it2 AN Segeas a Sonor, 
‘alee ty are fle” (Ma2hyewentias, XE, 8. 
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4s not reducible, asin the Naiyfyikes, te a relation of algn 
to thing signified ; it lmpies an intimate and necessary 
solidarity, a natural liaiwoo (ovabbive-pratibhandhs} 
between the probative reason (sign or cause, Higa, hetu), 
the sidhana, and the inference proven {thing signified or 
flet), sddya. The simple concomitance (ehacarya) 
admitted by the realist aystems of Jainiam and Nylya- 
Vaigeyika went more deeply into the identity of nature 
(tadktmys) or causslity taken in its analytical meaning, 
te effect being produced by the cause like the consequence 
from the principle Outside these (wo cases obviously 
‘we are unable to find necessary relation but con- 
tingent coasecution only. Theneclorward Buddhist and 
eahmanic logic are opposed ‘leaving later syncretism out 
‘ol account) just asin Europe the rationalist logic of Aristotle 
was opposed to the empirical Togic of Ml: for those, 
‘universal and necessary law exists, fr the others st eaxnot 
exist. Digndgn, reflecting om thie distinction, und from 
motives comparable with those of Kantian philosophy, 
considers that rior! synthetic judgment is possible: 
there is nothing zeal iedissolubly linked which ean be 
4 logical reason, for itis said : the reason according to whic 
4 fact is the cause of another fact which is its logical cone 
sequence does not depend on external existence ot soa 
celstence ; it rests om the condition of inherence oF of 
substance established by our thought"? Whence the 
‘transposition into idealist terms of the vocabulary of the 
Nalylyikas, a transposition finally adopted in the ecleticisen 
of the Nyfya-Vaigesika by Brahmanic thought itselt 
* Govt oy VEcapsips fa Mphrmtibaspraph, 12,2. 4 
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after Buddbiam bad been eliminated. Nevertheless, the 
Naiytyilas, such as Uddyotakara, faithful to the realist 
Principle of their doctrine, were to refuse to admit thie 
fea of an indissoluble connexion. From this time forward 
@ legic was to be built up destined to reign throughout 
‘eastern Asia with as imperial a sovereignty as that which 
the Aristotelian theary of reasoning enjoyed in the West. 





China, as a matter of fact, did not succeed in elaborating 
complete logic. She never made a Sal choice between, 
‘the Coafucians, who believed both in the speciicity of 
‘hinge and names, and the Tacists, who held any definition 
(0 be ill-founded by comparison with @ Tao that was above 
‘opposition. Each of these schools bore fruit in a distinct 
‘notion of reasoning : the first in unconnected arguments, 
which present conditions governing exch other, as in the 
ppassane quoted from the Ta-hio: the second in trans 
orsnations of one concept into another, modelled on the 
quasiakhemist transmutation of natural essences, such 
as the phases of cizcular evolution admitted by Chuang 
in which the vital germs (Ki), veritable Ayer entpparenal, 
‘are metamorphosed into a variety of kinds, including 
mankind (XVII, 6). To the Confucians who preached 
respect for the principle of non-contraciction, because they 
enjoined respect for specificity, were opposed the Taoists 
who professed the equivalence of incompatibles, the 
production of the same by the other and of the other by 
the same. Every attempted intermediate solution, whether 
i emanated Seam Yin Wen or Mo, Hsin or Han-ei, led 
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‘back to one oF the other of these opposite attitudes, and at 
the cost of new diffcutties, The act of vandalism of 221 5. 
only imposed a truce on this hesitancy between two 
inveconclable points of view: speculation was brought 
‘tou standstill following the destruction of hocks prescribed 
bby a monarch anxious to get rid of the feudal system in 
‘order that his dominion might be established over the 
‘whole of China. 

‘This facilitated the introduction of Indian logic trans 
ported by Buddhism. The capable trantiators of the sixth 
‘and seventh centuries rendered accessible to the Celestials 
the treatises of the Buddhist idealists, and also thowe— 
sometimes at fret hand—of the Nalydytkas or the Vaigenskas 
which were reflected therein. A certain number of these 
books were brought in by Hsan-tuang and translated by 
‘doctors trained in his school. such as Kueicki (middle of the 
seventh century). These works, the sole treatises of formal 
logic which Chinese civilization can show, only give a new 
‘version of Indias logic and, for the mont past, have nothing, 
vwehatever to do with the early attempts of native thought, 
‘Nothing in any way notable appears to have been added 
to Buddhist logic asa cesult of Chinese thinking. Discussions 
Detween Buddhist schools, and between partisans of 
Brahmanic doctrine and Buddhist depts, lost equally in 
sharpness of defisition and in penetration once they bad 
been tcansplanted outside India. It is true that while 
Confucians indulged i bitter polemics against Buddhists, 
against whose works they brought charges of having 
introduced foreign superstitions or of having ruined the 
‘ocial onder by exalting the monastic life to the detriment 
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of loyalty to the throne and the cult of the family: and 
while Tooists fought the Buddhist religion more cleverly 
by assimilating it and by modelling their own church ox 
‘t-those Chinese who bad been converted to Buddhism 
acquired the taste for controversy and sought with the zeal 
of apologists to discover in the new religion what were 
claimed to be affinities and concordances with the doctrine 
of the classics or with that of the Tao? None of these 
speculative attitudes appear to have promoted any sort 
‘of development of the science of exact thinking, Never- 
theless, although the forrnal Indian logic, despite its finshed 
character, did not place Chinese thinkers on Hines that led 
toward the problems of logic, and although, owing to this 
very character, it profited nothing from its transplantation 
to the Far East, it is yet evident that the virbial or 
metaphysical systems of Buddhist logic exercised an 
influence over the Chinese mind, even when most hostile 
to foreign doctrine. 

‘Tis ia proved by the wide fights taken by speculation 
‘uring the second half of the eleventh and in the twelfth 
century under the Sung dynasty. While Tacism was losing 
sight of its metaphysical principles in ite determination 
10 seek immortality through the mediam of alchemy, and 





to model its hierarchy on the Buddhist organization, 
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‘the thought that issued from meditation on the classics 
exalted the memory of Confucius to such x pitch as to make 
him the patron of ll wisdom. The erection into the supreme 
rules forall culture of the works ja which be condensed the 
thought of antiquity, and expounded his own, dates from 
‘this epoch. Yet a new spirit is ade manifest in the works 
penned by the philosophers associated with this so-called 
revival of Confucianism and makes itself felt even in their 
commentarieson the classics, A metaphysis never dreamed 
of by Confucius is supposed to fie at the root of his teaching, 
This nature of things (sing), the law of all being, in 
‘which be recognized at the very most a” decree of heaves” 
(ien ming), is now claimed to be its foundation through 
(he infinitely variable combination of two abstract principles, 
form (i) aod matter (k'}, the frst being the factor ul order 
and activity, the tocond the agent. ft may so be expressed, 
of pawivity, dhorder and limitation, The whole of reaty 
bs thus extended in a vast scale, whose extreme points 
are the great Supreme (tai ki), which by analogy with Greek 
philotophy one may eal the idea of ideas or the pare net, 
and absclute non-being (a8 wu). The intermediate degrees 
of this scale mark the stages of an evolution depicted as 
4 condensation of rarelaction. The following new dogmas 
Dear witness to a genuine synerctiam of the principle 
‘ol metaphysical logic borrowed from heterogencous systems 
the inverse symmetry of the yin and the yang and their 
akteration, sprung from the old native dualism; the 
sotion of the evolution of a supreme principle, taken fcom 
Li Tea; and the idez of = transformation Qrua) that 
afiets all phenomena, which comes from Chuang 72a; 
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Dut also a nomber of postulates of Boddhist inspiration, 
uch as evolution according to an altemative rhythm of 
growth and diminution, closely akin to the notion of kalpa 
or of a“ great year”; the conception of continuous liaison 
Detwees the multiple phases of existence, identical with 
‘he Indian belief in transmigration and the eeward of works. 
‘The blending of these diverse schemes of intelligibility set 
‘up @ much less strict idea of causal relation than the notion 
cof necessary connexion we find in Digndga or DharmaXirti, 
‘but Chinese thought believed it had found therein the 
last word in method just because there were combined in 
it the diverse influences which induced it 


In the light of our own Evropean logic this rapid aketct 
‘of Eastern efforts becomes clear; and, in return, Oriental 
logic throws light on doctrines with which we are familia. 
The great centres of Asiatic civilization do not show 
themscives inferior in original effort to the Greek spitit 
during the five centuries which precede the Christian era : 
sophism there gave birth to 2 number of artifices and to 
many penetrating views on the conditions of true thought, 
just as it did in the Mediterranean world, But positive 
‘ystemnatization as arrived at in Todia only, and that 
‘ommch later than in Greece. where, from the time of Aristotle, 
logic, understood, at least, in = certain fathion, became 
almost mature from the very start, The real Oriental 
Jogic was elaborated during the period from the second to 
the seventh century. It resulted there from a greater 
variety of factors than those at work in the surroundings 
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of Plato, Tn the East no man sas found to distil from, 
vulgar opinion and carcent language that basis of the 
logical sprit of the West—concepts ; and it is impossible 
to exaggerate the importance of this fact. Socrates, fom 
‘whom both the sehool of Plato and the Peripatetic School 
daw their substance, will thus be revealed to us as the 
initiator of doctrines having no analogy outside the 
Mediterranean world ; and so (ar a8 the influence of these 
systems extends, that i to aay, Fight up to ear own times, 
‘we shall see at work the inspiration of him whe believed 
‘that we could conceive of the general. In Asia logie did not 
‘issue complete froma single mind : at east a thousand years 
‘of reflection on grammar, on the interpretative exegesis 
of rites, and on the causal conseention of phenomena 
‘was required, together with the endless rivalry of a number 
of diferent philosophic traditions, before » theory of truth 
was slowly built up. Once this theory had taken shape, 
‘however, it beearne imposed on every schoo! ; its interpretar 
ton scareely varies from one dargana to another. In the 
West, however preponderant the prestige of the Aristotelian 
Andbafie might be, this did not prevent the elaboration 
of a bitter scepticism, the revival of sophism under the 
same of the New Academy, nor the institution among 
the Stoies af a logic of sorites akin in the abstract to the 
doctrine of the nidinas and to the ancient reasoning of the 
‘Tashio, that isto say toa series of conditions each implicated 
in the other ina definite onder. Traces ofthe Stoic forces” 
are to be found in the Alexandrian emanations which 
present a type of dovetailing irreducible to identity—a 
procession of hypostases which regulate without being 
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‘equivalent to one another, the higher degrees establishing 
‘the existence of their own "gradations. Whence the 
formula of the Poimandves (13) 

6 vais 1B Ady, 3 Aérae & ni Ss F dex oe ve 
secinan, vb ipa dy 78 essen. 

‘Greek thought thus came to bestow a value on such forma 
of argursent as resembled a chain of hypothetical judgments, 
comparable with those which marked the early balting stept 
of various phases of Oriental thought ; and these lat did 
ot until the very cad arrive at a systematic doctrine 
‘worthy of being vet side by side with the method of Aristotle 

Such a parallel has been attempted by Orientaists, even, 
bby Orientals; but the philosophers of the West have not 
yet even envisaged, much less discussed it, Yet they have 
fan interest at the board because this is not one of thove 
probiems belonging exclusively to history. This would 
be to wete Indian logic a reBection only of Greek ; and it 
is true that its tardy character together with (he enistence 
for some two centuries at least of an Indo-Greck culture 
{in Baetria and on the Indus, not to mention the penetration 
of certain methods of the Stagirite to Bagdad and to a 
Persian milieu so close to Tria, do lend plausibility te such 
fn hypothesis. It is legitimate to suppose that Westera 
formule bave fecundsted the Yogcal aspirations of the East, 
just a the forms of Alexandean and Syrio-Roman art were 
tot only propagated in Gandhi, but « certain Apollo ike 
type of Buddha, hitherto Sgured by symbols but not at 
a buman effigy, even reached Japan? Nevertheless, no 


2 CL he worked A Foucher. quoted i he Biilogrepby of Comparative 
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single fact testifies to a genuine ifivence of any importance. 
On the contrary, the assimilation to Aristotle's syllogiom 
of the reasoning whose principle was codified by the Nytya 
and the Yogiciras will be provocative of nothing but 
aisunderstandings of both 

In fact, there is a considerable temptation to discover 
in inference “ for oneselt“ induetion—the passage of fact 

to law; and in inference “ for others” deduction—the 
instrument of demonstration ; in the object, the minor 
‘teem; in the stndya the major, and in the hetu, the middle, 
But in that case one would merely be travestying Indian 
reasoning by making it masquerade in a Greek dress, in some 
‘such fashion as this: ” All that spokes igueous: therefore, 
as this moomtain smokes, it is igneous.” Foc Aristotle's 
syllogism supposes diferent terms of extension, subsuming 
the one in the others: mortal > man > Socrates, whereas. 
‘tis not possible, without descending to obsurdity, to affirm, 
here: igneous things > smoking things > mountain. The 
smoke is no more determined than the fire not the mountain 
than the amoke, Smoke is neither a kind celatively to a 
pseudo-manner, “fire,” nor to the individual—" this 
mountain.” There is simply ove thing. the enbsteatura of 
‘two qualities, of which one is proven, and the other the 
insteument of proof. The frst is the sidhya of logical 
consequence; the setood the Rett or convincing reason, 
oF the lings, the sign. We do nat deny that India came 
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to conceive these relations under the form of implications: 
“having fice being equivalent to that which contains 
(eylpake), since there is re without smoke (example, 
‘the sun), and having scaoke "might pass for the contained 
(wvipya), since there is no smoke without fre. But this 
notion of the vyipti does not appear till the symcretic epoch : 
instead of having given rise to the whole development of 
logic, as would have been the case had the Aristotelian 
theory inspired Indi it is the result of an application of 
‘Buddhist idealism. The particular view points which gave 
‘ise ta the Greek doctrine of extension and comprehension 
are not specified in Indian theories 

sit necessary to add that they were equally conspicuous 
bby their absence from Chinese reasoning? When the 
‘votaries of Mo set it out that “'a young dog is a dog, but 
to killa young dog is not to kill a dog” (XXXII, $3) : oF 
“a brigand is a man, but to love a brigand is not to love 
‘aman, nor to killa brigand to killa man"(NXXVI1,6), they 
were not making wwe of an embryonic syllogisin, but were 
attempting correct designation and seeking the meet 
word. The five kinds of reasoning that they admitted 
(XXXVI, 2}, viz.: consequence (bso) ; the iisstrating of 
‘0c thing by another (pi); placing i parallel (30); analogy 
(yuen); and inference (Que), cancemed real data only, and 
Ihad no beating on concepts. 

‘Thus the inference of the Oriental systems was in no 
respect on all fours with what we call induction and 
deduction. It tested neither toa passage from the general 
to the particular oF vice vers, cor to the passage of fact 
into law of nice sere. The anumdna, as inference is called, 
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designates « Imowledge "by cocmexion, which grasps 
the solidmity of two attributes of a single substance—in 
‘this it differs from simple perception (pratyakya)—bat 
which nevertheless apprchends them both simultaneously, 
‘he one being perceived, wo to speak, through the other. 
We are here dealing eas with a reasoning based on judgment 
than with complex representation. We must bear in 
sind the realist character of the Naiyfyika doctrine, as of 
‘the Vaigesika ; nor must we forget that the Buddhists did 
‘not conceive of any mental operations other than syntheses, 
Which were as much isherent in perception as in other 
forms of thought. Steberbatsky has righty called attentioa 
to the fact that the Aristotelian syllogism, expressed in 
Andlian fashion, forthwith ceases to be reasoning and becomes 
4 judgment by perception, as“ There is w mortal wan, 
Socrates"; and Jacobi, with considerable appositenes, 
recalls in this connexion that such a mode of thought 
cords with the structure of Sanskrit, so given to express 
in a composite word what we should tay in a sentence oF 
‘even by means of an argument 

[Nor is this all, We have just seen that the Indian 
inference keeps too close to external reality to be the 
equivalent of an ioduction or a deduction; and that, in 
proportion as it reasons it feels the effects of dhe antique 
native argumentation which proceeded by condition and 
conditioned, but is not to be confounded with that 
substitution of identities forming part of one another 
of which a syllogism consists. 

‘What the comparative method really beings out is the 
‘capital fact that all Asiatic logic, even when coloured with 


COMPARATIVE LOGIC ua 
Sdeatiem, is concerned with things, substances or phesomena, 
and pot with concepts. Things may be conditioned ; they 
fate neither superposed nar linked together like abstract 
entities. Things may be made to subserve onr plans 

‘the same stream of action may be propagated feom one 
instrument to another in order to procure the desired end, 
‘bat these means, brought into action by tums, are not 
reducible to equivalence. John Stuart Mill, who dreamed 
fof an empirical logic and regretted that he could not find 
ft in Aristotle, might have discovered in the East many 
indications of such a method and many mature examples, 
He would have learned there that the rst condition is not 
to start (rom concepts, and that Socrates was the mun 
responsible for the turn taken by logical thinking in the 
West. This teaching would have freed him from the 
postulates which he retained in common with rationalist 
Jogicians. Chinese nominatiim sould have testified to 
fhim that mames do not necessarily suppose ideal essences 
such as the Ideas of Plato, but do require real essences, 
‘or a mature of things: Indian nomimalism would bave 
evealed to him that an idealism without ideas is con 
<eivable, since it exists right through the Buddhist tradition, 
‘As for ourselves, the East will teach us that our conceptual 
logic bears an exclusively European character ; that ese- 
‘where a notion did exist of intelligible relations other than 
‘hat decomposition of a whole into its elements—analysis— 
‘or than that composition of elements into a whole— 
synthesis; and that theories of reasoning were built 
up which were not founded on theories of judgment, 
and theories of judgment not founded on theories of the 
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concept. In classification by manner and kind, allowing of 
efinitiom, we have a Greek type of inteligitiity which isin 
no way reprodaced either by Indian clasification, whether 
‘by analogical syrametry or by successive moments, or by that 
Terarchy of thoroughly sovial inspiration so dear to the 
‘Chinese mind. A logic of manner is not to be found except 
in the direct Socratic line of descent ; 2 logic of necessity, 
though in a different sense, is to be found both in the West 
and in Jndia: with us, a part and parcet of the function of 
universality, reasoa ; and in India depending on investigation 
of the structure of phenomena ; finally. a logic of order 
fs peculiar to the Chinese mentality. Ik was quite 
‘unnecessary, therefore, that ideas, in the European sense 
‘of the word, should be admitted in order that eontrares 
might be conceived: the opposition of true and false, 
of good and evil, of beautiful ant hideous, do not implicate 
either kind or manner. Further, an evokationism reconciling 
8 certain equivalence in contraries with their difference 
is im evidence both with Li and Chuang, and with Asnge, 
just as with Hegel. 
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CHAPTER III 
THIRD EXAMPLE; COMPARATIVE METAPHYSICS 


‘A third opportunity of testing our method is provided 
by the problem “In what does Metaphysics consist?” 
Here we are confronted with spiritual facts of quite another 
complenity from the simple determination of the formal 
resources of reasoning. Whether we seek in metaphysics 
48 theory of being or a doctrine of knowledge it is still 
concerned with the enignsa of thei nature, with the mystery 
of first causes and ultimate ends. Shamed by various 
‘ositivisms, metaphysics appears to metaphysicians 
the principle, possibly inexplicable, ofall explanation. This 
mode of knowledge, being without compeer and outside 
all hounds, which aspies (o a complete science independent 
fof the observation of phenomena, and which, moreover, 
becomes kin ta art by its spontaneity and its realizations, 
4s indead a Protaus which the critical mind would dearly 
like to apprehend. And may not the comparative method 
farnish us with the means to this end ? 

The original and purely accidental sense of the word 
metaphysics—" that which comes after phynics ”! pre- 
destined the expression to signify not merely “ Physics 
Notebook, No. 2", a5 with Artstotle, but “Reflexions 
oing beyond the order of things physical, a subsequent 
tnd devivative scceptation. And singularly enough this 
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‘paradoxical formation of a xew word to dasigeate & 
reality already old in the time of Aristotle—the “ frst 
philosophy "—nds its counterpart in the Buddhist 
‘vocabulary, for the compilers of the canon added to 
hose books relating to the law and to the conditions of 
empirical existence—dharma—other books of the same 
ort a8 the frst, but qualified this second category with 
‘the term abbidharms, or, in other words: “Dharma, 
continued.” Yet the expression very soon came to 
designate ” speculations going beyond the order of dharma ", 
Je would be highly imprudent to draw Irom this double 
coincidence inductions on the foundation of the subject, 
‘that isto say on the mind's evident penchant for considering, 
‘the physical order as established on a sobjacent metaphysical 
order, On the contrary, in both instances the passing of 
‘the proper into the derivative sense is motivated by the 
reatige of that witdom—eogla of vidhyt—which discovers 
the roots of a phenomenon in something other than the 
phenomenon, On tbe one hand itis” the being as being ” 
in the other that which, depcived of form (arpa), surpasses 
{in digaity all forms (copa). ‘The Chinese have no term to 
‘esiguate metaphysics, but the early Taoists never cease 
cexalting the pre-eminence ofthe formless over the informed. 
‘The determination of a reality sui gewsris, the truth, but 
‘whichis opposed to. physical datum, has from the beginning 
‘constituted the “metaphysics” of the East just as it has 
also constituted the metapbynics of the West. 

For the Helienes who came sfter Socrates this supni- 
‘Pbenorienal was that which defined 2 type of reality oF 
even the essence (eieis}. One attains to it when one 
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can express what this reality in question is. The horse 
T tee is only the subject of knowledge because it supposes 
the horte which I think, which is defined by manner and 
by specie difierence. The true nature of « being is the 
‘deat synthesis of the " knowable ” cements constituting it. 
We possess a faculty of the intelligible in reason (rode), 
Which is potentially all things; reason alone yields to us 
the truth which is the veritable real. Analogous estimates 
forced themselves upon the Chinese mind, which, though 
‘it knew not the Socratic idea of definition, found « substitute 
for it in the notion of the precise meaning of names. Each 
being owesit to itself to realize the name it bears; otherwise 
its nature is deceptive, and the price of its ontological 
improbity i aleseer being. ‘This ancient betief of the school 
‘of names (ming kia),' to which Confucius belonged, is the 
main source of the dogmatism of Chu-hi who declares in 
All reality the latitude it possesses to realize to « smaller 
for larger degree its essential nature (sing). Somewhat 
hhazily Indian thought expresses a like notion when it say 
that every being has ite svadbarma, let us sey, almost 
literally its oiniov Zayor, which it does not realize when it 
‘operated by another (paratantra in opposition to svatantra). 
Ta different though analogous fashion there is here the 
germ of an oppraition between the being de jure and the 
being de facto which would appear to be inherent in all 
metaphysics. 

‘This peculiar duality shows itself contaminated by 
judgment of values. It is right and proper, say the Greeks, 
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‘that @ thing should realize its true essence. It is pitiful, 
declares Confucius, to see sons who do not conduct them 
selves a8 sons, and unmarried gits who comport themielves 
‘as wumen. The greatest of al! calamities i to confuse castes, 
proclaims Mane with emphasis, and all Brahmanism echoes 
hhim as with one voice. From the day that Plato laid it 
down that the sovereign good is supreme being, Western 
Chought was pledged to hold, as St. Anselm and Descartes 
Iield, Chat being and perlection ase synonymous. Every 
‘where the phenomenon appeared to saler from a congenital 
Demish ; the dogma of original sin, become inherent in 
the creature, merely expressed by a myth this necessity 
of existence. Matter, responsible for the fact that something 
‘other than the perfect exists, was itself evil. It is true Ghat 
in India this deficiency wears a psychological aspect, that 
of ignorance which has to be banished by knowledge, or 
egoia which has to be replaced by disinterestedness. Yet 
in u general way thete doctrines have their correspondences 
with Western thought, emphasized in that, if we leave out 
of account the realist systems, the sensible datum either has 
ino existence at all or is but phantasmagoris and illusion. 
‘Similar judgments of value affecting statements of a meta- 
‘Physical order, throw off bs track the analyst who is inclined 
to suppose that he has to deal bere with functions of an 
exclusively speculative order. Toeoretical science either 
knows or does not know: it never appraises; whether it 
‘ejndges oF examines them objectively it neither approves 
not conderans natural facts. If roetaphysics eppraises 
while at the same time it knows, is there not here some 
vestige of am antecedent pragmatisin? A highly probable 
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‘pragmatism a prior’ because action is mixed up with know 
edge in the religions, and because metaphysics makes its 
appearance in this religious atmosphere. A pragmatise, 
indeed, everyahese attested by the data of fact. 

The philosophy of India did not issue trom simple 
speculative needs. If these needs had been alone in suani- 
{esting themselves, Brahmanism would have consisted merely 
fof a grammatical exegesis and a citual of the Vedic texts; 
it would have resolved itsel{ into Panini or Mimamst : 
‘Buddhiom would have involved nought but edifying recitala 
and a vinaya regulating 1 disciplinary casuistry, However, 
the sophists of India, as elsewhere, kad denied and made 
rnocsense of morality as weil as truth, In India more than, 
anywhere else men swarmed who, without being any greater 
‘adherents of any particular religion than were the sophists, 
‘yet based all their hopes and fiercely concentrated chet 
‘energy in a certain mode of life—asecticisen—in the Deliel 
that such practices would secure to a man sel-possession, 
peace, freedom, and mastery of the world. These advantages, 
‘ere assured fo the faithful by strict observance of religion 
Dut they could be obtained, and in permanent fashion, 
without conformity to any cult, without belief in partly 
discredited dogmas, solely by a certain mode of life. We 
‘may put it, in metaphysical terminology, that the absolute 
was 4 datum of consciousness for whosoever wat able to 
cocape (rom the relative. in Indian speech, the phenomenon 
‘being nought but transmigration, it was what was called 
finding a ford (U:tha) permitting the stream of samira to 
bbe crossed without being swept away by its waters: thus 
fone reached the far bank from which there is 0 return 
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and won deliverance or eternity. In this civilization 
metaphysics was bam, not at the frst wakening of specu 
lative curiosity, bat when men had coovinced themucives 
‘hat full freedom of self-governance, ksivalyarn, consisted 
in being rid of the phenomenal. In this sense, it sprang 
‘rom practice, since only the experience lived by the Youis 
attested this final state, this sovereign good : the condition 
of the living-delivered-ene (jtvanmukta), But from the 
smament the absolute is experienced the mind must strive 
{0 comprehend it, or at least, since to comprehend would 
‘be to do away with it, to comprehend the structure of the 
‘Phenomenon in relation to it. 

To this consexion let us recall the frst phitosophical 
seasoning of Indian intelectuality, which made Siddhirtha 
the Buddha, the Muminated-One. We know that it 
ccamsists in determining the process of salvation, that is to 
say of passing from the relative to the absolute and then 
of going through the same stages in inverse order, that it 
to say of recognizing how the absolute proves the relative. 
‘Consequently, all Indian metaphysics is shaped in this 
mould, providing a recipe for deliverance and substantiating 
its grounds by a general explanation of existence. Hence 
the absolute was only conceived ef in measure ax it was 
‘enpetienced on completion of a moral and religious effort ; 
bbut after that it was desired to have an explanation of 
the rest—the relative—telatively to this absolute, 

Chinese thought, unlike indian, has not fixed its attention. 
on these two opposite yet symmetrical processes; but at 
Seast it has clearly recognised that the absolute which 
Accounts for being is that which we attain on completion 
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of a practical effort. In order to designate this effort India 
speaks of a road; mirga; of 2 joursey accomplished by 
fa vehicle, yaa, Confucius, Hike Lac Tes, speaks of a way, 
tao; and the use of this word appears to be all the more 
signicant in that it immediately conneted, besides the 
‘way in which we must follow, the absolute itself in ite mode 
‘of behaviour (the "way of Heaven”). Vietue or practical 
eficaciousness (teb) is indistinguishable trom the way 
except for man who is capable of not following this way: 
it is one with the way even in the principle on which man 
is dependent, Where coukd we ind a more striking textinony 
to the fact that the point of departure of metaphysical 
explanations is the artival point of religious aspiration ? 
Examined in the light of this information, Western 
‘thought abounds ia analogous testimony. Plato, doubtless, 
would never have conceived of being as being if Orphic 
‘mysticism had not revealed to him the metaphysical value 
of falling backon oneself. The unconditioned, the dvvnoBron 
which conditions all else, is to be obtained on completion 
‘of an ascending dialeetic more than one of whose exigenckes 
‘sas much moral ns theoretical; and this is corroborated by 
another descending dialectic which, trom the Idea of 
Good and the order of essences, in so far as is possible, 
proves the nature of existence. The same princirle appears 
as the sovereign judge of our action and as the origin of all 
‘being, This general schema impoved iteelf mace of less on 
Buropean thought end was reinforced by Neo-Platonisn, 
which bad leamed from the Stoies the fevered desire for 
an abyolute modelled on the aérdpyua of the ascetic, 
Christianity, the religion of selvation, avcepted from 
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Primitive Semitic sourees the dogma of creation which 
Yases the relative on the absolute. Under its induence, 
mingled with that of the Greek systems, the Cartesian 
doctripaires plieed in God, to whom henceforth belonged 
‘oth will and understanding, the reason for existence 
and essences, natural ordec and the finality of grace. Thus 
1 graduated scale links the rationalism of modern mathe- 
rmaticians and physicists, through the intermediate stage 
‘of a mediaeval theology itself imbued with Augustinian 
latonism and the Alexandrianism of the pseado-Denis, with 
‘hat wisdom, equivocally compound of complete knowledge 
land pore action, which was the ideal ofall antiquity. The 
Greek sage, criterion of pertection Gaérpor re noi xavcr) ;* 
the Chinese sage (kiun t2a} whose conduct harmonizes 90 
perfectly with mature that it can be ssid chat one is modelled 
‘upon the other; the Brahman or the Bhikyu who has 
rasped that the roocal law (dharma), like all phenemens 
(aharzna again) is relative, but who comprebends how it is 
founded whether in Brahma, in nirvana or in Ievara—these 
ree human types are the pioneers of the metaphysical 
mentality whose proper function is thus to furnish an 
explanation of the work! inverse and complementary to 
a fervent practical effort towards the sovertign good. 

‘A negative confirmation of this result is to be seen In all 
tions, The antidote to metaphysi 
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‘ase, was the determination to explain the datum by the 
datuz—the ambition of all forms of positivism, incompletely 
realited by Confucius, systematically pureued in primitive 
‘Buddhism, and, in a different sense, in the Vaigesicas, lucidly 
proclaimed by Hume, bot forthwith compromised by the 
piewdefounder of positiviem. The anti-substentiliem of 
‘Mua, in part a legacy from Berkeley, is only equalled by 
‘he anti-substantialios of the Buddhists which likewise 
‘only acknowledges phecomena linked together by causality, 
and which exorcises the phantom of the object as object 
and teaches a phenomenology including a psychology 
“without a psyche (andtmati). And this positivism 
is ever accompanied by & repudiation of the supematural, 
purticulatly by protestations against mysticiem—let us 
not forget that the Buddha put his trust in the 
intellect rather han ia mortification of the flesh, and 
‘that he gave bis approbation to a." via media” between 
asceticiam and the dissolute life. 








fall explanation of facts by other facts appears contrary 
to metaphysics, a metaphysical explanation ought to consist 
in proving facts by something other than facts, Such, indeed, 
ia the case. Metaphysics interprets the datum in terms of 
“principles, which are of quite 2 different order. ft is 
not only in Aristotle that the first phlosopty is concemed 
‘with the dpyot (§ rir epdrew dpxae wal oirudy Bewpnrur), 
‘which are in the same antithesis to facts as the intelligible to 
te sensible, etemity to time, the immutable to the fature, 
‘the necemary to the contingent, or the unique to the 
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malliple, Nothing is more notorious, despite a new spitt, 
‘than the connexion between the simple nature of Descartes, 
the innate ideas of Leibaitz, the Spinaran essences, and 
the archetypal ideas of Platonism. However determined 
(his extical philosophy may be to retain from ontology 
‘and to set itself sought but problems of noviedge, it still 
conceives of intelligibility as but the unification of sensible 
diversity by forms, concepts or ideas. Since it bad no 
Socrates the East never imagined archetypes ; yet it did 
recognize principles —the tattvini of the Simkhya, the 
padirthas of the Nylya-Vaicesika, categories of being, 
‘The dif_use pancheism of the Upenisads, elaborated into 
system by the Buddhism of the Mahty’na, then 
reassimilated by Brahmaniem in Vedintic orthodoxy, 
repeats in maguifcent formule that a single principle 
jramutable, eternal, ineflable—constitutes all reality and 
all truth. The earliest Tacism does not insist on it with 
Jess energy: that which it tells us of the inexpressible 
‘ao coincides with the attributes of the god Krypa according 
to the Bhagauadgité or of the One of Piotinus. And China, 
in many of its schoob—by the mouth of its legis, its 
political theories, its alcheriets, its lterati—confeses 
‘ts faith in principles implanted in us by Heaven, the inner 
Light of aa infalibie efficacy in the far-off days of the golden 
age or of a sojourn in the distant isles of the blast, and 
which will serve to lead us, ato, with equal sureness, if we 
‘will but live oar lives in accord with oar " nature”. 
Pluralists and cnitarians are thus at one in the belief 
that philosophy's task consists in substituting principlea 
for facts, whether the principles are to be discovered rooted 
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fn the facts or are imposed upon them by the autherity 
of sovereign reason. To perceive the antithesis between 
the sensible and inteligible—such is the constant theme 
‘of the more naive philosophies and the point of departure, 
‘at all events, of those which are more complex. Never- 
‘hele, we must sec in this merely one aspect of doctrine. 
However heterogeneous may be the principles of explanation 
in regard to the facts to be explained, the tecit opinion 
cf ‘metaphysicians supposes a certain homogeneourness 
between these two terms having contrary attributes 
Without some community between them, how could it be 
‘thought that the one could be proved by the other? The 
Iromogensity of principles and facts is Hkewive implied in 
‘empirical doctrine which claims to infer the principe from 
the fact, and in rationalist theory which readily Batters 
‘itself that it can deduce the fact from the principe, The 
cempivicists bave the task of proving that this or that fact 
possesses advantages which place it above comparison with, 
‘ther facts. The mechanist, whether he be @ Kapha or 
a Lucretius, sees ina ray of sunthine the dance of dust- 
atoms; io the movement of the fan he sees the automatic 
‘winnoving of grain of diferent sizes: to him this reveals 
the easence of all becoming—the moverient of atoms and 
the origin of oxder—necessity. The mystic, whether he 
be an initiate of Eleosisor of the Serapeurs, 2 Teoist wizant, 
Indian Yogi, Persian Su8, Jewish Cabbalist, or Frankish 
pietist, experiences ecstatic religious states in which be it 
almost tree from consciousness and which he considers 
10 be of a quite diferent order from any other modality 
of being: in them he welcomes with transports of adoration 
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‘the manifestation of the divine; by contrast with such 
a state all else is nought but vanity and unhappiness. Thus 
in the very midst of the phenomenal, a concrete intuition, 
fan escape into a more real reality, offers itsel, This 
bridge uniting two worlds is a privileged—a “crucial ”— 
fact having the value of a principle. For the rationatist 
he communication is supposed {rom the outset. Con- 
sidering himself to be the possessor of all essential truth, 
‘tcibracing the entire universe, he is fully pertuaded in 
‘advance that the reat cxnnot belie its content of truth 
‘otherwise then by merely provisional appearances. For 
him order in all ehings and intellect in vursetves appear but 
‘ particular applications of impersonat Reason. 

Principles can only play the part assigned to them by 
metaphysics if they are homogencous sith facts yet in 
dignity their superior. The Platonic idea of man can 
bbe reduced neither to a Callcles nor « Phaedo magnified 
‘and conceived of as eternal. These modes which we are, 
and substance, Spinoza was to say, are as little identical 
as the dog, a barking animal, and the constellation of that 
ame, According to Malebranche. if our intelligence 
were a vision in God and our meritorious acts the divine 
(race operating in us, it would be blasphemous and abecrant 
to deny the abyss separating our nothingness from 
perfection. Natural philosophers also profess the mutual 
irreducibleness of phenomena and being : the fire subjacent 
to physical evalotion, according to the Stoic materialists, is 
fan inteliigent fire, quite distinct (rom the fire lighted by 
the shepherd on the Bills or even by the priest at his altar. 
‘The atom so little resembles the speck af dust which 
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soggested jt that itis without size. Thus for Gresoe and 
China, as for India, the factors of which the world is formed 
ase " aubtile” elements (sakyma), more truly water than 
that water in which we bathe, more truly air than the air 
wwe breathe, and hener exept fom the vicissitudes oF 
changes of sensible qualities. The idea man is more really 
‘man than is either Calliles or Phacdo. In the idiom of 
‘the Castesians, their existence and essences are for ever 
separate. Doubtless the constituent qualities of an essence 
are to be found in existence, but sophisticated, soiled by 
foreign contamination, whereas they are contained in their 
integrity in the essence to the exclusion of all else. Meta- 
physical principles have ever been endowed with a prestige 
‘Whied, ina sense, renders them incommensucable with 
‘Phenomena; in them art has contemplated ideal 
moral effort venerated examples of perfection; religious 
life has prostrated itself before their sanctity, and science 
nourished itself with tic truth. The intelligibility which 
proves their jurisdiction and by which it is manifested 
is as much extraogical as their substance is exten 
phenomenal: it covers an explanation, not of the same by 
‘the same, oF of the same by the other, but of the less by 
‘the wore ; and the pre-eminence of the term of superioxity 
is not to be reduced to a grester quantitative volume but 
‘implies nature's prevaleacy. Given the superior and you 
Ihave the inferior: such would be the formula of this singular 
Togic. The axiom signifies that the nobler contains the 
season of the Jess precious, the finished of that whieh is 
incomplete. The absolute isthe correlative of the relative, 
fand more than that, for were it not so it would not be the 
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Absolute, since the relative supposes the absolute, but the 
absolute supposes nought but itseli, in other words it 
rests on itself alone. The equivalents of the idea of“ caxsa 
sui" are legion in Brahmanic literature from the Upanigads 
onwards, and in the Yogiciras (svatantza, svalaksaza, 
svabhiva). The absolute embraces the universality of 
the relative, but a8 a whele which is not a simple total; 
because it “eminently” contains, besides each being, the 
infinity of the possible; no degree of multiplicity can 
exhaust the plenitude of its simplicity. 

H the duality of fact and principle is reduced to the 
rivalry of two equals, it would consist in the opposition 
‘of two principles. Such is the Chinese antithesis of the 
yang and the yin, the one the male, luminous, and hot 
principle, the other the female, dark and coll principle; 
‘such, too, isthe Avestic and Manichean antithesis of Ormusd 
and Abriman, light by contrast with darkness, But there 
is a tendency for this pluralism to be surmounted to the 
Advantage of one principle more absolute, if one ray $0 
express it, than the other. Without a shadow of doubt 
the pure and ardent eflyence of light surpasces in dignity 
the evil blackness of darkness = although vin and yang are 
supposed to be strictly inverse, alternative and comple- 
‘mentary the one (o the other. the yang glows with the 
superior prestige. 4 Jortior’ the Viatonic idea is dominant 
over matter, despite the fetters with which matter weighs it 
dows ; in the SSmkhya, mind (puruss) rules over a nature 
(prakrti) with which it hes no concern, and in the Vedinta 
the Brahe, alone existing, can only itsorily be antithetic 
to pore illusion (miy2}. Thus from the moment that the 
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rnetaphysical rind admits two principles it supposes 
a first in regaed to which the second immediately exhibits 
‘the weakness and deficience of a" fact. 

In general the relation of principle to fact embraces at 
fone and the same time transcendence and immanence 
with regard to the fact. Complete transcendence appetrs 
‘only as an extreme case, to which the Aristotelian system, 
approaches with its conception of the vor which * touches ” 
the world without itself being touched, and the Smkhya 
with its perugo, the final cause of nature yet external to 
‘his mature. As much may be said for tbe integral 
immanence which was to coincide with the positive mind, 
for whom facts explain ene another. The normal relation 
cof principle to fact may be expressed by the formula P > F, 
‘of which a specialized research into comparative philosophy 
‘would supply illustrations without end, provided, for 
example, that one were to place in parallel the characters 
attributed to the absolute by Plato, Aristetle, Philo, 
Plotinus, and the Gnosties 0a one hand, ana en the other, 
im the Brifmayas and Upaniseds, the divers darcanas 
sand the Mahiyina, ani throughout the Confucian and 
‘Taoist literature. Many an aphorism in the Upewtyads 
and Tao Tet is expressed with the precision of a 
mathematical axiom, such as the postulates of the ferenais 
Phifotopita. Whence the enthusiasm and surprise felt by 
4 Schopenhauer in the presence of these documents, 

In every one of its applications the schema of intelligi= 
bility P > F supposes that P is more and other than F, 
since the absolute both transcends and gives rise to the 
relative. Intellectual, moral. and religions effort raises 
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F up towards P but does not induct us into P except in 30 
far as serving to raise man above himsci, Under how many 
iflereat yet equivalent forms has universal wisdora Iaid 
it dawn that the sovereign good—here the City of God, 
there release from transmigration, elsewhere the Way of 
Heaven—has othing in common with the good to be 
apprehended by the senses! A Sate jotpa, the favour 
‘of grace, the paradoxical access to another order, whetber 
of non-desite (airvna, extinction) oF of that non-existence 
which constitutes supreme being, determines this“ super- 
‘naturalism ” at the price of which fact coincides with 
Principle. Conversely, the way by which the principle, 
that is to aay the perfect, proves the existence of the fact, 
to radically deficient, is beset with the many difficulties 
among which all metayhysics lounders. The West hi 

invented two solutions—the presence of matter hostile 
tomind but equally necessary to the realization of no matter 
what, and the proud claim of the creature to liberty. 
‘The East saw in the relative cither pure ignorance (avidyt), 
‘or the operation (itl) of the first principle—the dance 
‘of Giva oF the phantasmagoria and illusion (nirmfnakaya) 
fof the Buddha, Roth solutions lead to similar results~ 
the immanence of the rational {li} in existence according 
to the philosophers of the Sung dynasty; the theism of 
Riminuja who, exploiting the itlesive formulas of the 
Gis, delighted in showing the divine pulsating in man, 
even in the world ; the romantic and later the Hegelian 
‘dea that the absolute as absolute was not sufficient 
‘unto itself but was realized through the relative—the 
Ultimate finding of the whole series which ied up, by a fairly 
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continuous progress of the idea of immanence, to the 
favour in which positivism has been held almost everywhere 
in out own times. 

‘Comparative philosophy wil get to know the metaphysical 
‘mind in no uncertain manner if it will set side by side the 
‘many artifces to which human thought, in different 
<ivillzations, has had resort in order to bridge the gap on 
‘opposite sides of which the absolute and the relative confront 
‘one another, The least bold, but perhaps also the east 
deceptive of these procedures, consists in placing an inter- 
mediary between the two. Alexandrian philosophy under 
the influence of the Jewish-Stoic Sunjaus accepts in God 
tree hypostases; this example was not lost on human 
thoughé ; the Gnostics vied with them in the exploitation 
of this formula which $0 conveniently masked, by an almost 
inuesible gradation, the difficulty of reconciling in one 
and the sume universe a being superior to existence, an 
intelligible existence and a semsible existence, The MabByane 
‘theory of the three bodies of the Buddha (trikiya),' that 
is to say of the three natures with which he was invested 
according as to whether he addressed himself to the Bodhi 
sattvas, to the Pratyekabuddhas or the (rivals, minds 
‘unequally advanced in tbe way of truth, likewise tends 
towards 2 transition between the troe absolute and the 
simplerelative. The avatiras of Vigo, distinct incarnations 
of the same divine substance, play an analogous part in the 
theology of scetarizn origin assimilated to Hinduism, 
"These diverse hypostases result [ram the transformation into 
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hhierarchicalized essences of the successive phases which mark 
the passage from the relative to the absolute. The slow and 
painful victory which exalts man into God is in fact 
symbolized by most of the mystics a8 a journey of many 
episodes or 2 conquest of different territories (bhOmi), on 
which final beautitude is conditional. This spiritual geo- 
‘graphy —which usually permitsof a "map of the Unknown” 
in which one part of the “way” is set out—shows well 
enough {o what extent the ontology of the Alexandrians 
fof of Scint Theresa, of the Bodhicarpinetina or of the 
Mahiyinasiinilanchira is simply the translation into static, 
formof.e lengthy experiment in profound introspection. The 
‘Yogi inspiration of the Yogiciras supplies typical exaimple 
of the mystical origins of idealism ; Nev: atonism and the 
thought both of Li andl of ChuaoR maybe interpreted. in 
‘the fight of this significant instance. 

“Another artifice nut less characteristic and which confirms 
‘our Soppositions ax to the pragmatic origin of metaphysical 
systems, is Co be met with in the eapuicit ot virtual assertion 
that the latter end of ll existence coincides with the frst 
ause The metaphysics) mind as imsistibly discovers 
‘that causality and finality are complemeatary amt inverse 
terms the one of the other as the pustivist mini turns with 
epugnanee from any confusion of their respective sope. 
‘This abstract theme can be sufficiently well schematized 
‘by the image ofa piece of elastic stretched by force {rom its 
aatural state, and which secks ever to shrink again to its 
Primitive condition of being. The elasticity of the essence 
Which is alackened under the form of existence bas its 
counterpart in the tendency of existence to regain its 
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wssence. On the one hand, oor trse nature, our Fighteoos 
stature ; on the other our accidental and defective nature— 
cour factual nature. The dogmas of redemption, of com- 
pemsating man's fal, of the last judgment, of expiation 
and pardon, re-establishing order oot of chaos, all express 
in the great religious drama this dominating idea The 
avenging archangels, or, at the opposite pole, a merciful 
and loving Saviour—Jesus of Nazareth the Son of God, 
and his Hindu poraiels, Kryna and the Buddha of the 
Mahsy’na, these are the redoubtable or beneficent powers 
who restore that former state, the falling away from which 
constitutes man’s unhappiness. Our misfortune, said 
Leopard, is that we are—a profoundly Buddhistic adage, 
Sin consists in disobedience to the Decalogue—above all 
in that we ate children of the frst sinnee, Yet «Felis 
culpa, quae tale uc Cantor meruit hatere Redemptorem |" 
To this Hosanes the final dictum of Buddhist speculation 
cortesponuds—existewce is emptiness, but so also isthe law: 
pity alone is uever in vain since it helps us (0 full under- 
Standing, and the illsion of chaos fades. Obsessed by 
this same problem Taoist China exbaues itself with ascatic 
effort, with alchemist attempts to reintegrate us in the 
Tao, the source of universal life, while Confucianist China, 
by endless discussion of the original good of evil of nature, 
strains to discover the proper disciplinary, intellectual 
and moral means fo restore in us the light and uprightness 
with which Heaven endowed us but which have become 
bacuted and perverted. In the Far Eas asat the Academy 
‘of the Stoa, progress in Truth or advance towards the Good 
‘was the equivalent of rediscovering in ourselves our fands- 








1m COMPARATIVE PHILOSOPAY 
‘ental interdependence and our original harmony with the 
laws of the world to this our reason appeated 10 be the 
infallible witness, just as, provided it was cultivated, it 
‘would farnish the means of re-establishing this harmony 
and solidarity in their native integrity when our evolution 
‘wascomplete. Node, Tuo, ftuan—the sme principle ever 
composes our true nature as also the very foundation of 
being ; the alpha and omega of philosophy resolves itself 
into the perception of this one and only truth, despite the 
unfavourable conditions of sensible existence, in such 
fashion chat we may live the life that is worthy of being. 
lived, the life which, instead of dividing us from our 
principle teads us back to it.“ Know thyself commands 
‘the initiator of Greek metaphysics, which ends with the 
precept of the return to the One, "Forgot thyself” is 
the prescription of Indian spreulation. which finds salvation 
and truth in tis stripping off of one’s individuality, whether 
by access to the universal Not-being or te the primitive 
acd ubtimate being. “Realize thyself" is the Chinese 
adage, for such realization implies complete accord with 
‘he heavenly principle, free from vain enthusiasm, but also 
free from the sadness of resignation, AU suflering attests 
nostalgia; happiness depends on return to the place to 
which we belong. 

‘Comparative philosophy thus teaches us that metaphysics 
‘exhausts all its efforts on this single yet two-sided problem 
—the double paradox of the absolute resized in ourselves, 
and of the imperfect created by the perfect. Since our effort 
to know, our straining will, and cur capacity to love, all 
lead us, na matter what the language we adopt, to the 
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Guoluas 7G Ged, it has to be admitted that, however 
Ihara the empris, this participation in the absolute does 
pot bespeak a vain ambition. 

Reciprocally, however much the frst principle may be 
ound up with and centred in its transcendent oneness— 
Which would be degraded by any compromise with existence— 
of necessity, since there is a descent, it loses some 
sovercigmy in constituting our infirmity. Heit to religion, 
‘metaphysics takes as absolute that which religion represents 
to be sacred in antithesis to the secondary and lower 
existence of the profane ; but the communication between 
these two extremes, which is assured by the practice of 
religion, everywhere gives rise to the same enigmas when it 
4s transposed into terms either of ontology or knowledge. 
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CHAPTER IV 
FOURTH EXAMPLE : COMPARATIVE PSYCHOLOGY 


Comparative philosophy so far fas presented itself 
to vs in the light of a study siclding objective knowledge 
in a properly phikophical field, dther extra-scicatifc, a8 
An the ease of logic, which is a technique of reasoning and 
ot an observation of the niaaner in which men reason, 
‘or anti-scientise, as im the case of mictaphysics, which 
fs antithetic (0 science in the way that determination of 
‘the absolute i tthe knowledge of ie relative. We would 
ow wish lo discover whether comparative philosophy 
may not teach us something even in the damain of « trae 
‘eience—ia the field of peychctogical phenomena, 
Prychology, which has progressivuy’ dinengaged itsall 
from metaphysics, is now indecd constituted as an 
objective study of the facts of the mind. It bas gone 
beyond ere observation in making experiments, and 
by means of statistics and measurements has introduced 
mathematical precision into the statement of certain 
of is results. Hy confrontation of casos of the pathological 
‘and the normal it bas become skied in dissociating functions 
‘which, (9 combination, make up the life af the mind, and, 
at all events is summary fashion, it determines what 
their action is in a state of health. We should never 
dccam of denying that suck rescarches justly great hopes. 
‘Yet peychology appears to admit of mathematical 
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rigour only in 20 far as certain rudimentary phesomens, 
of a physiological rather than a prychological order are 
in question, phenomena which having to do cither with 
the measorement of semation in terms of the amount of 
excitation, or with the expression of emotion, are reducible 
40 the reactions produced by physical excitation. The 
precision of a statistical statement soust not be allowed 
to masquerade a¢ tocietbing more ; it formulates a mean, 
bot « necessity. So it in with the results of pathological 
peychology ; and, let us add, 2 discipline which can. 
fot but recognize that the normal ie an exceptional 
condition bas very little cight to define the normal by 
the most frequent. The average yielded by a faculty 
4a quite another thing from the truth, for a discovery 
‘of w spiritual order mast scem Uke a pathological monstrosity 
‘twa poychology based on averages, Mechanist, evolutionist, 
and pragmatic explanations hazarded by turas to account 
for payehologica) facts cannot be justibed except as 
hheurstle bypotheses and are ot entitled to pass for laws 
in the scientige sense of the term. Rightly or wrongly, 
the essentials of the life spiritual belong to metaphysical 
thought and from it, all unawares though it may be, arise 
‘those paychologies which claim to exabeate the facts of 
consciousness ia their entirety. 

Little remains unsaid on the subject of the difficulty 
of achieving the objective im the reaim of psychology. 
Paychintrists, psycho-physicisis, philosophers even, claim 
that they limit their zeal to the observation of conscitu 
Phenomena of ta those which, having once been conscieus, 
can become 20 again. Nevertheless many an investigator 
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who intends mecely to state, actually argues. If we 
complain to him oc this score, he will probably reply 
that he takes inductions or deductions with the single 
dim of expiting the content of the observation, and, 
furthermore, that in matters scientific, facts are relations 
‘which can only be apprehended by the discursive mind, 
Conversely there are relations which are facte; io any 
case quantity and contrast enter into all quality, 
and, on the other hand, all relation, whether numerically 
expremible or not, implicates quality. Hence a prycho- 
Sogical fact, even or above alli it appears to bean immediate 
datum of the conscious, yields itself to us only in escaping 
1s; we cannot fatter ourselves that we know the instant 
‘that we have lived ; and even if we have furtively grasped 
a exact mensuratiog, we should be very rush if we 
‘maintained that we know that which we bave measured, 
How much the moce indirect. then, is the apprehension 
of & fact when, as is most often the case, we conceive 
of it im terms of a theory, We are easily satishied 
if all that we require is that the real should answer 
“yea” or “po” to our questioning, for it may 
luappen that the real, Uke some stranger whose tongue 
‘we understand but Little, gives us an answer that 
‘we interpret wrongly. A large cumber of our theories 
‘tre valid for ourselves end ot for reality ; arbitrary 
ven to us, they often remaix extemal to phenomena 
‘which either invalidate sor corroborate them. None tbe 
Jems do they have their uses, at all events their provisional 
‘uses; but we should only deceive ourselves were we to 
fake them at their face value; ic any case it will be 
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conceded that we are not always succesfl in perceiving 
‘the real at angles other than these imposed ty our 
‘theories. Introspection, albet ingenaous, is. feequently 
Aeceptive. If it aims at interpreting data acquired by 
fn objective method it introduces the arbitrary. So, too, 
if it intervenes im the testimony of another. Finally, 
bby the very mature of our questioning, above all if it is 
prolonged, we run the risk of suggesting to the person 
interrogated the replies we would have him give. Hospital 
subjects are quick to lear from their doctor, and their 
Aepositions at once become about as instructive as the 
talk of a tame parrot to anyooe trying to discover its 
ratural ery. Thus there is nothing harder than to obtain 
intact m paychological datum ; furtive and fleeting, it 
vaninbes from him who would put it 10 the proot; it 
cecaper clean through the met of those theories by which 
the observer thinks to secure it. Should he happen to 
‘eaptore some trace of it he Limits it by isolating it apd be 
places it in space and time according to his fancy ; be 
‘appraises i in terms of judgment that is either mabjective or 
merely expresive of averages. Pure experience represents 
1 iit rather than « brute fact 

Hence, to determine some aspects, at least, of the 
‘Peychological datum, we can never have too many resources 
fat oar disposal. To the introspective was added the 
objective method ; then experiment’ and measurement 
had to be included in the methods of research, and, finally, 
‘pathological thought called attention to itself; even comt- 
pacison between men and the animals, which has hitherto 
monopolized the came of “comparative peychology ”, 
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showed itself to be useful and feuitfol, The most recent 
extensions of paychology were a research into evidence 
‘om mysticism throughout the whole of literature, and 
‘an inquiry into the mentality of those peoples furthest 
removed from our awa civilization and which, on these 
fragile grounds, we dub savage or primitive. The harvest 
reaped in these divers fields henceforward brought within 
the domain of paychology has likewise provided grist 
for the mill, and to those pioneers who, after rude labours 
in clearing the ground, thus sowed that we might reap, 
wwe also owe a debt of gratitude. Yet, surprising as it 
ay seem, practically nobody has been found to enable 
paychology to benekt by » kxowledge of people who are 
neither abmortoal nor of lower grade, but simply men like 
ourselves—hether related oF not to our own rate, Ang 
it is inconceivable that a study of the civitization of 
India and China should not yield to peythology as much 
information as has been gleaned by an examination of 
the aborigenes of Australia or the patients in our hospitals, 
‘We desire to show that in this regard the eroployment 
of the comparative method may lead 10 two retults; 
‘on the one hand it may free us from the prejudices which 
‘ae in danger of masking psychical reality, and on the 
other it may reveal to us facts that are little known, oF 
‘apprehended under another form in the type of humanity 
to which we ourselves belong. 


‘Tue most scrupulous of paychological research exhibits 
the effects of philosophical tradition from which our stock 
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of ideas are borrowed, even if amly on account of the 
vocabulary we employ. But for want of initiation, even 
of an dlementary order, into thought that diflers from 
our own, we never doubt but that our mind, in the 
egeregate, represeats the ““buman™ mind, When events 
remind us of the existence of other types of humanity 
wwe hold cheap the testumony these types might provide 
us with, or else we consider that we are better served by 
four pursuit of objectivity. And yet thought shaped by 
persistent speculative fort during thousands of years 
ought mot to be dismissed as baving no significance. 

Doubtless it bears the imprint of the prenotions and 
traditions appropriate to it, and we nin no risk of being 
unaware of such elements, because they leap to the eye 
at the first glance. Farther, we may be quite sure tbat 
‘those very opinions which seem to us velfevident will 
tbe those which to people of another race are suspect, or 
At all events held to be relative to our European character, 
How, then, can we fail, by placing a number of distinct 
‘Points of view side by side, to find at any rate & method 
of discovering those postulates of our own thought affected 
by relativity, and, in comsequence, after having denonnced 
them, an opportunity to be id of them, or an occasion 
only to use them wittingly ? 

‘That we are more aware of the eccentricities of others 
than of ourselves fs a truism. It needs no perspicacity 
10 discover in Oriental civilizations ideas with which they 
have been obsessed and from which we ourselves bave 
escaped scot free. We have never been ridden by the 
conviction, deep-rooted in the Chinese mentality, that 
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nstaral order resin om buman conduct, expecially on the 
action of the sovercign. Short of a great effort, we cannot 
comprehend the Indian belief that the soul aust for ever 
pass om and that this dooms ws 10 neverending servitude 
in 90 far as we do sot penetrate the mystery of the 
Phenomenon ; we are in danger of going fandamentally 
astray in regard to this question because the impossibility 
‘of dying right out of existence is not dreadful to us, but, 
con the contrary, is of the very exsence of our hope. Noone 
ould maintain that prevotions of this sort have extrised 
tno infloence on paychology such as it is conceived by 
Chinese or Hindus. 

Our traditional conception of mental activity has not 
imposed tsell on the whole of mankind—-far from it, 
A few examples takes almott at random bear witness 
tm the fact. 

‘The dualism of spirit and body—here is « metaphysical 
postulate naturally underlying our paychology of ucientibc 
intention ; geycho-physics and psycho physiology rest on 
the parilelistic hypothesis of Descartes and Spinora, 
Bat history will reveal why, instead of considering life 
in its multiple unity. we have got into the habit of 
‘separating it into these two abstract and opposing divisions 
which appeared to account for its evotutioo—a spirit 
capable of animating and a body capable ol being animated, 
Plato acknowledged the oppaition of these two natures, 
tod Aristotle their complementary character; the one 
representa the action of which the other is the motive 
force. Om to this woah or principle of life, reason, the 
‘riciple of universal order and total comprehension, 
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thas been grafted more or less successfuly. - Thenceforward. 
wwe never questioned that life and intellect spring from 
‘he same function ; so much so that when Descartes allowed 
‘he 008 and denied the other to the animals we were very 
‘och astonished, Yet the reat, to wea homely expression, 
is mended with white thread: that which, according to 
Avistotle, associates with us @ipafey, or that which we 
possess, notin 9 far as we live, bat in so faras, participating 
in the divine, unites il with our nature. No matter! 
‘Use and habit renders us Blind to the disparity, and the 
recent pragmatic claim to attach the satelligence to the 
vital necessities has been adjudged rash. On the other 
hand, the presence of ccamic laws within us, under the 
form of reason, and identic, moreover, with the univertal 
Iife, ia in bo way a stambling block for Chinese thought, 
to which the Stoic doctrine can be compared on this head. 
“While, as for India, abe bas never placed spirit and body 
‘in antithesis as two substances ; even when she has held 
‘them to be hostile the one to the other, as, for example, ia 
JJainisin, she has always considered that the soul possesses 
the body it has merited, which testifies to the closest 
solidarity between thest. Further, rather thin two 
substances, she acknowledges a hierarchy of fonctions of 
which some, doubtless, are corporeal and others spiritual, 
Dut without there being any antithesis between the two 
sroupe—a postulate which is 50 farther removed from 
the facts, if envisaged without preconceived ideas, than 
our own parulelist prejudice. 

The usual casification of poychological phenomena 
‘under the three rubrics of intelligence, sensibility, and 
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wil, likewise bear the imprint of our Western culture. 
‘The opposition between understanding and seneibility 
Presents « certain generality, despite the different meaning 
tiven to it, for the antithesis between being and the 
Phenomenon is to be met with, as we have seen, in nearly 
ll woetaphywics. But will is a European invention, 
Socrates had no notion of it, since according to him it 
‘was enough to perceive wherein good lay to do it. Instead 
of concluding therefrom that the notion of wil was artived 
ft later, in circumstances to be determined, we show 
fnurselves jaclined to tax Socrates’ analysis with in- 
completeness, Confucius, however, considering that moral 
degradation results from intellectual disorder, is in 
fagreezvent with this analysis, and Indian thought is equally 
igvoraat of will. There is no room for this faculty between 
desice, the evil motive which generates sion asd epoism, 
and intelligence, the swing motive, Tetellect, a¢ India 
‘conceives it, is not 10 be resolved, as it is with us, into a 
passive contemplation of ideas to which is added sn 
aptitude for combining them; the life spiritual is not 
polarized between these two extremes of inert elements 
‘and positive activity ; hence the action of thought is one— 
haipan—which, to take ovr own concepts ints account, 
‘munslates itselt pow a5 “reflexion ond now as “ will”, 
Even muperfcial observers have taken note of this absence 
of the idea of will in marking, as they thought, x lack 
‘ot energy in the Hinds temperament—a complete mis- 
‘understanding, since in no people has steadfastness of 
spirit, and not only steadtastness of soul, but passionate 
concentration of parpose, been se genera ; and yet a correct 
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intuition, too, since never im India is the eflort of 
realiation dissociated from intellectual fort. 

‘We put our finger here om a character peculiar to oar 
prycbology. Since Hume and Condilac it has striven to 
ivcover how the mind bebaves in action. The solution 
‘varies scoording to the system—it is by a mechanical 
‘combination of images ; a finalist arrangement by organiza- 
tion round an idea or predominant feeling ; an intermittent 
‘operation of w power of syathesis ; the beinging into play 
of schemes, or Kind of principle of exgunization; or by a 
current of thought which carsies aloog with it that which 
feeds it but leaves to settle to the bottom that which hinders 
ft, ‘The diticulty always lies im linking together again « 
Principle of active tnity, starting from a multiplicity of 
inert elements. Hardly anybody questions that the basis 
‘of our mental life is to be found in the residve from former 





ts techeical terms designate not sates, but functions 
for Indian yaychology a state is merely a moment acbitraily 
fiolted in the course of « continvovs action; it bas no 
more real existence thas mathematical point, Hence 
‘ental activity does not present ital either as a mechanist 
‘combination or an organization by finality, ince it 56 not 
superadded to the existence of previously given materia’ 
Memory itsel! does not consist in the persistence of traces 
‘or impressions but in a particular case of mental activity, 
Hence nought is dementary save transient limitations 
sought fixed cave law ; nought true but an action. How 
can we be murprited that oar psyciologits do not agree 
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‘bout the mamer in which they represent the mind when 
other mea who reflect in a language alilinted to our on, 
and who are in part our blood brethren, conceive of the 
Jmuman mind in a manner #o utterly different ? 

‘Our classic empiricism thinks to find in images resulting 
‘rom sensible jopressions the “ bedrock“ of mental life, 
Yet, when we seck to define precisely what we mean when 
‘we talk of an image, there is no doubt that we find ourselves 
in Aificuies, for, on this point, no prychologist bas yet 
‘mcoeeded in coaviacing his fellows that they have in mind 
‘the same reality. Whence the opportenity to repeat the 
‘argument alseady put forwand—if we do not know what 
we understand when we imagioe an image it in perhaps 
because we de not imagine one at all. mn fact, India knows 
‘sothing of that mental process consisting ia mingling 
dlichés stored in the brain or the rind and thus contriving 
18 mosaic oF arabesque, Woald sich a process result in 
{geometric oruament orin cubist or “dadaist interpretation? 
1 the kaleidoscope achieves in this way symmetrical figures 
it in because its internal strocture implies a definite 
disposition, India, let us repeat, does not separate the 
mage from the icsagination, ot rather acknowledges only 
a plastic operation in which the images are always fleeting 
rioments, The creative and destructive “action” of 
Giva is a dance, supple and cantinuoas, not a consecutive 
cries of med photographs which fix attitudes The 
ilusion is not in the movement but in the stationariness 
From this we must concude that introspection which 
would yield the same remlts on the baka of the Ganges 
as by tbe shores of the Seine is in nowise thet which suggests 
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to us the belief in images. How much moce simple it wos 
bbe to acknowledge that this belief comes to ma straight from 
‘Democritim and Egicurus! The bypothesis of the atomists 
Ihas Decome for ss, by the tacit yet tenacious foros of 
‘tradition, something beyond a dogma and more than a 
pootnlate—a quasicategory of our mind, Comparative 
peychology teaches us that these «ifwhe are but graven 
images. 

Our classic rationalise considers that if not the whole 
‘ind, atleast thought, acts on ideas. Aristotle contradicted 
Iie in appearance only when be maintained by tums 
‘that we do not think without images, and that real thought 
is effected without images. Thought is a rémer eibur, 
the place of ideas. No contemporary paychologist, as & 
fact, strictly adopts Aristote’s poychology, Nevertheles, 
in a vague and summary fashion moat of them bold it 
to be approximately certain that we think ideas, however 
indeterminate such a term may have become since Plato, 
Locke, Kant and Hegel. Yet, here ogain, if it becomes a 
question of saying precisely what we thick when we think 
fan idea, introspection is unable to answer, We are & 
long way from having given up the Socratic idea of kind, 
although we Dave attempted to deepen extension in 
‘comprehension, and generality in necessity, ax was already 
suggested by Plata and especialy by Aristotle. Nevertheleas 
the English empiciists echo Aristippus in malig sure that 
they well apprebend a horse, but not horsiness, Maybe we 
thould rot have found here a stone of stumbling over 
‘which our systems come to grief hed Berkeley, of rather 
if Stuart Mill—because it was Jess Utopian in is ctse— 
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had been acquainted with Indian thought, This thought, 
‘which is not “theoretical “like that of Plato, has never, 
save in exceptional cases where it has been penetrated, 
perhaps, by Hellenistic infvencee, doubied the eemsible 
by an intelligile, both passively perceived. Not having 
‘im any way proceeded from Socrates, it has never suffered 
from this obsession by manner. For it the content of the 
‘ind consists in ts very actions; and reason is only thought 
in its most complete antonomy—an autonomy so real that 
it cam abytract itsell from the empirical sell, agent and 
to reach beyond transmigration, passing 
‘outside life and death, being and noa-being, to the mugceme 
Deatitude whicl implies sovereign freedots, 

‘Examples of the kind can well be multiplied. They would 
always lead to this result, that our psychology is relative 
to.ourown tradition made up of Jewish-Christian belies and 
Greek dactrines. The more positive among us, without our 
having any suspicion of these postulates, ask of the questions 
naizes or the statistics Dearing on our contemporaries, 
of the studies of paycho-ptysiology and the examination 
of patiests, that they contrm the postulates inherited 
froo: Democritus, Socrates and Plotious. A methodical 
research into poychobogy thet is genuinely comparative 
‘woud make this evident —we sbould Jear from it to diaoera, 
and then to eliminate those prejudices which have some 
down to us through our entice intellectual ancestry, yet 
‘which seem 10 vs so natural that not even the most critical 
‘examination of the conscious would serve to seveal them 
tos. 
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‘This “ cathartic’” function of comparative paychslogy 
‘prepares, further, for the potential reodering of an even 

ive service. We have seen that it provides & 
‘means of information and control by which to test the reality 
fof paychelogic facts. But there is yet more to be said— 
St would yield plentifal documentation as to data of which 
cour mentality cither knows nothing or fails to understand, 
‘We will limit ourseives to one or two indications. 

Ik ought not to remain a matter of indiflerence to us 
that other minds have held certain functions equivalent 
‘which ia our eyes are distinct, So-called evidence assures 
‘this distinction im the one case and this fundamental 
‘identity in the other : we should be lacking in impartiality 
‘were we to be too Grmly convinced of ourvelves being cight, 
that is to aay, of always being able to interpret better 
‘than other people the pure datum. Hiere isa case ix point: 
India designates by one and the same name heredity, 
emory. the general idea, and the directing principles 
of knowledge and action. Maybe she thus confoumds 
notions which we have the merit of distinguishing; but 
it is also possible that we, by setting up diflerences uniown 
to Indie, are passing by real afinities without remarking 
them, None but an absolute mind would be quilifed 
to approve i the one case and condemn in the other; 
4 eitical mind should gather up all the pros and cons 
sand compare them ; far from removing ourselves from the 
real we should thus equip ourselves to attain to it, for it 
in only to be apprehended by thought, AS a fact, the 
‘multiple acceptations consoted by the word sausshére, 
‘whose translation is therefore the despair of Indislogues, 








190 COMPARATIVE PHILOSOPRY 


bbave this in common that they are all concemed with that 
‘which the present state of the conscious owes to its past. 
Already Greek and Latin call manner of being a” possession” 
Abie, Aabitus. Sanskrit has it that we are what we rosice 
‘ourselves, Ease sequituc operari, Instead of thinking, 
1 we think, that being what we are we can either act or aot 
ect, that is to say, instead of postulating will, liberty being 
‘added to intelligence, Indian thought sees in empirical 
‘being a simple climax of action, a resultant that is ever 
‘Provitory and changing 20 long ax consteaint in the opposite 
tense to that normal for Fle has not there put a final 
tind definitive tera to it. The determination of our present 
oy our past, in fac, is that which we owe to the forms 
of being which preceded our birth, to our earlier acquired 
Anovwledge, habite and memories ; all this is summed up 
in our concepts and principles. The Hindus, thoogh they 
Ihave discerned poychic reality trom this highly particular 
‘angle, do not. as we do, dissociate the theory of knowledge 
from paychology, as is shown by the theory of the pramdnat 
‘abalysed above (on p. £20). 

In truth, their views are psychologically valuable ia 
measure as they have uniatentionally produced a peychology. 
Fo know facts solely for the sake of knowing them, out of 
‘pure curiosity, is an obsession that haunts Europeans only ; 
fn this obseselon which causes us to suppose a manner of 
‘being for phenomena in themeeives as phenomena—what 
we call objectivity. India reveals herself as less theoretic, 
Jesu positive, less realist; is she to that extent further from 
reality? Hardly. if realityislife. Hence India doesnot think 
‘of eecking out the Isws.of memory—theword which designates 
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‘memory connotes tradition, smrsi, rather then a paychical 
function—oe of imagination, or jadgment ; not that che 
thas taken po note of these diverse functions, but because 
she only hopes to attain them ia action, holding thet they 
play ther part in our existence asa whole and not as isolated 
functions envisaged in themselves, Maybe, indeed, a 
spontaneous effort of thought. apprehended just as it 
is elected in its immediate native form, presents at least 
as great an evidential value as the exarsination of « function 
‘which bas first been abstracted and then perverted by the 
desire to make it work is vacuo, The Hindu genius bas 
Bot built up a theory of sensibility, « theory of emotion, 
‘br a theory of the association of fdeas orimages; nevertheless, 
far from having despised such researches it bes given 
ftaelt with the clovest application to a penetrating and 
refined investigation carried out from two different points 
of view, elaborating an asthetics on the one band, and 
00 the other defiaing the conditions of religions salvation, 

‘This xathetice is at once sensualistic and abstract, 
Tt knows no other satisfaction than that of the senses which, 
moreover, constitute that “common sense” which ia the 
ccxpisical mind (manas}. As we do, it calls appreciation 
of beauty—taste, rasa—from the name of one of the senses, 
Feelings are but agreeable or painful sensations which we 
desire oF fear: hence love is reduced to voluptsousness 
and is in no way separate from the train of sensible 
‘attractions which produce or heighten enjoyment. Despite 
these parely sensistic principles, Indian sathetics bas 
ita being entirely in the plane of the issagioation : taste 
‘transcends the visite form {garcia}, and the world of the 
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senses (alaubita); it operates in those who cultivate 2 
special aptitude for it and who realize not what the artist 
‘as expreaed but what he bas suggested. The art of 
‘Asia is founded on suggestion to a very nsach greater extent 
than that of Europe. This is patently evident in the lyrical 
style of Chinese poetry ia which the thoroughly concrete 
language inspires sentiovents which it doesnot itself translate, 
To a lesser degree suggestion or transferred meaning 
(van) is of the very esvence of Sanskrit poetry (kivya). 
Thia emotion, mature at its birth, a sensuous joy that is 
yet entirely due 10 the witchery of art making use of our 
‘aaturally acquired representations (visant) spontancously 
exercised, the true action (3) ofthe spirit. is what engrosaes 
the attention of India and has supplied the subject for 
‘endless speculation. The spicitual state concerned it the 
Aisposition (have) prodaced im us hy cortain factors 
(vibhava) and productive of certain effects which, in our 
‘eyes, would be conaidered as the expression of the emotions 
(anubhave): all thin is, because the artist has brought 
it into being by himself feeling ft (bhavank}. Is this to 
confound together imagination and feeling ? Perhaps 20, 
‘when it is a case of translating. in a language inadequate to 
‘express them, given facts which do not fit in with our own 
dats, but which are of equal human value. 

For diferent reasons indian philosophy gives as little 
‘importance as does Indian asthetics to a science of normal 
psychology. The belief in transmigration, wel nigh universal 
‘and accepted without question fcom the fifth century 
before Christ, bas caused all specutation to be obsessed 
1by the ever-present problem of dscovering x way of excape 
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from this bondage. The solutions difler but they all consist 
in umndsiog the warp end wool of phenomena, woven of 
sion, A paychical datum, which is an integral portion 
‘of the phenomenon, is part of this Musion. A paychology 
‘of the empirical Stman, that is to say of the human soul 
according to nature, is thus embarked on only if occasion 
arise, as being altogether unworthy the attention of 
philosophic invemigation. What is really of importance 
in, by ao effort Literally against nature, to conquer the 
cgcittic ansertion of pertonality with a view of winning 
edce im enfranchisement by severe and determined 
aclirestraint. He would be very rash, or mther naively 
dogmatic in the European sense of the word, who shoakl 
claim that Brahmanic, Buddhistic or Jain thonght bad 
slieaated itself from pure psychical date by coutporting 
itelf thos, At a events this thought has passed through 
highty original states of the conscious which have nothing 
individually arbitrary aboot them, since the experience 
‘of & whole race agrees in hokling them valid for humanity, 
fr at least as being positive in the most defuite degree for 
Indian consciousness. These facte of what we omy call 
melepsychology, because they are cutie the order of 
‘ordinary sense, are yet prychic facts, since they have 
had for their theatre the consciousness of innumerable 
Persons. They furnish ample comtsibution? to a theory 
fof mystical experience whose evidentia) authenticity will 
hho longer be contestable when we relrain alike from tecking 
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in the Bast for ight, socalled, onthe oocalt puso eciencea, 
and from faking our own jedgment not only a8 the criterion 
‘af truth but of actaal existence 

uz notions of peychotogy may thus not only be enziched 
‘and rendered more precive but reinvigorated by a comparison 
af our mentality with that of other races. Accustomed as 
‘we have been for nearly a century to conceive of psychology 
«8 rusceptible of scientihe method, we have presumed that 
the peychic datum we hold admissible posceset all the 
‘objectivity of a physical or Biological fact. Further 
{information will dissipate such an flesion. It is true tbat, 
‘part from ditlerences of eavironment, the same natural 
Jaws can be applied the world over: physics, ike arithmetic, 
is the same in the East as in Europe. But although our 
knowledge ofthis fact gives usa legitimate right to be proud 
of belonging to that fraction of mankind responsible for 
‘natural science, it does notin any way justify our claim to 
‘the achievement of a similar objectivity in al that pertains 
‘to knowledge of man himself. In this matter each human 
type bas something to say, whether or no we are ready to 
allow an egual value to all the testimony. We have oo 
umarance whatever that the law of Fechner applies to 
all mankind ; it is @ matter worth verifying. No doubt 
certain vensations wil be felt by a savage with greater 
sareness and with finer shades of discrimination, than 
by a civlied man. According to environment, emotional 
expression varies indoitely in terms of physiological as well 
4s socal factors. To what 2 degree would relativity be 
increased wore we toenvisagereal spisituality Is there one 
law of memory, ooe hypothetical explanation of dreams, 
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‘alld without ciodifeation for many diflerent kinds of 
minds? Do aot let us be in too great a hurry to reply 
“yea or “no”; it belongs to comparative psychology 
‘alone to come to 2 decision. Henceforward it teaches 
‘us that our so-called peychic experience does not agree 
‘on every point with that af other races ; it leads us thus 
to be critical of this experience which very often reduces 
‘tse to peenotions implanted in us and consecrated by 
teadition, Each one of us knows that even physical 
facts appear (o us only through the medium of our minds 
So much the more ought we to regard with caution the 
{Guise in which this mind appears to iteef, whether by 
Sntronpection that is slways suspect, or in ters of thoories 
some of which at least are so currently held that. Chey 
seem to present all the iocontrovertability of a datum, 
In this domain that agreement between testimony which 
witnewes to tbe truth is infinitely leas come-at-able than, 
in the natural sciences; for here doctrine it not easily 
distinguished from the truth it supposes—it is even by 
the light of the doctrine that we catch a glimpse of the 
reality. We bave litte chance of attaining to this real 
‘until, having systematically compared the various doctrines, 
the solid, essential residuum of pure experience emerges 
in measure as these doctrines cancel one another out. 





‘Than, pethaps, facts of which we have scarcely any 
suspicion may stand out clearly. We are not here thinking 
aly of many phenomena which remain enigmatic and that 
‘we are too ready to call usory—euch as powers claimed 
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to be supernatural, levitation, telepathy, or action of 
thought at a distance. As there is ma such thing a 
pre chimera, itis likely that none of the great obsessions 
‘of mankind are quite without foundation : metaphysics, 
in particular, whose perpetual ambitions, like its perpetual 
artioes, which, as we bave seen, comparative philosophy 
in able to lay bare, doubtless exists on the strength of 

Naturanlage"—to use the Kantian expression—only 
in 30 far as it leans on some fact, susceptible, it is true, 
of fale interpretations, yet authentic within certain Emits, 
Experience of the absolute, denownoed as the vainest 
‘of all pretensions by the posiivists, may pechaps appear 
10 a positivism more worthy the mame as a fact which— 
fs with all others—we have contemned, yet which, in some 
expects, as been genuine, Sach a cloud of witness, 
exnanating from minds to be counted among the most 
powerful and having the most ingenuous of consciences, 
collected in al sorts of environments, and in all ages, 
van hardly have bore completely false testimony. The 
‘wining of inner peace by asceticism is a fact ; because, 
to recall but one aspect of the question, such an one, to 
whom life itself is a death, does not fear death. The 
‘concentration of self by that form of respiratory gymnastics 
practised by Yogis. Fakirs, and Taoists is another fact. 
‘The spelt of mono-ideaism achieved either by the arrest 
of thonght (the cittavyttinirodhs of the Yogis), by a quasi- 
hhypnotic suggestion (Tantcisen) or on completion of an 
fintelectuat effort of abstraction (iwluwe of the 
‘Alexandrians, or the Mabsysnist eraptiness), is stil 
another fact. To suppose that we thus go out of ourselves 
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to reach some transcendent shsolute, that we effect a 
fnorams, a passing over to the further shore—nirvina, 
oF the City of God—maybe is an interpretation, But to 
feel that, slter having experienced this incomparable 
state which does in fact lift the individual out of himself, 
‘one is transSgured, free of all personal concem, thereby 
no longer divided from others and hence in velles com- 
‘union with the tniverse, this i¢ a fact. To permade 
fanexelf that one is then at one with the multiple unity 
cout of which we may conceive that all things Sow because 
abetraction eade all thiogs back +o itis thie hypothesis, 
‘or ip it fact 2 It in metaphysical fac, the Jotiest synthesis 
of spictuality postulated not as the final term of a rational 
Gialectic, but experienced and in consequence accessible 
10 peychological analysis A comparison of doctrines 
ray thus lead up to an enrichment of concrete observation, 
and help to drcuonseribe an element of experience. The 
reflective doctrines are not suiciently abstract to transport 
‘ws beyond the datum bat each of them presents it in ite 
‘own way, They themselves testify to us of reality. 
Spontaneous, even if their framework is built up with 
‘Patient pplication, they make maxifest the native 
structure of our cooseiousness. The reat is not lest present 
4n those theories, wrongly supposed to be entirely factitious, 
‘than in those so-called brute facts, whose equal arbitrariness 
not recognized. Tere is Bittle to choose between the 
‘partinbty of the metaphysician and the partiality of common 
sense; doubtless one is no les artificial than the other; but 
nce they bave been exploited by cormparstive philosophy 
‘both will reveal themselvesas charged with a postivecontent. 
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CONCLUSION 


‘THE PEDAGOGIC OPPORTUNITY OF 
COMPARATIVE PHILOSOPHY 


Philosophy, studied by the comparative method, thus 
seems called upon to formich the subject of research, 
Which, liko all positive studies, is capable of unlimited 
‘progress. The conclusions reached will not have the 
orce of laws from the standpoint of the eternal absolute, 
tot the bias of history will lend them sharpness. and 
Aefiition ; they will repose on observation of human 
relativity. For the rest, are not those conelasions, which, 
having reached the limit of progress, have become valid 
for humanity, conditioned ths? For man the absolute 
standpoint is the standpoint of humanity ax a whole 
‘thas never been husnanism, but an inadequate exploration 
‘of human relativity, which in the past has compromised 
‘the realization of the “moral sciences". The fact that 
Imowledge of humanity can thus be a subject of instruction 
‘would be the best proof that the knowledge of humanity 
fs m wience, We do not deny Ghat false ne less than trae 
sciences have been docteinaly professed. But it remains 
‘to be proved whether they were ~ critically "so profested. 
A true science, it would seem, is ove that permits of being, 
‘tically taught. This should be the case with comparative 
Philosophy. 
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Since man can only know himself objectively in history, 
history will be the basis of such knowledge. As history 
«an only be explored through written or pictured evidence, 
archaeology and philology are its indispensable toole 
‘Historical and philological criticism, however, are taught, 
‘whereas the genius of the metaphysicians and the intuition 
of the artist are not. Progress susceptible of promoting 
‘the unity of science will have been aecomplished on that 
day which sees students of philosophy considering it 
exsential to feequent, io addition to laboratories and cinice, 
the halls adjoining libraries and museums where learned 
men and philologists observe and, by the ingeniowsness 
‘of their hypotheses rich in the fruits of research, exper 
ment io that vast Geld of our experience, humanit 
pat, 

Such a pedagogic ideal is mot in the least unrealizable, 
A trie “university” gives suficieatly wide teeching 
10 initiate its atudemts into many ancient languages as 
{nto many civilizations. A student has merely to evince 
sficient cariotity to Knock at the door of a number of 
specialists who are too often unknown to ane another, 
but who will be less so when they have a common public 
Visiting them, The apprenticeship such a student will 
serve under their direction is neither looger nor more 
firesome than that which has to be served in order to 
obttin medical degrees or, more generally, to acquire 
& sound knowledge of any subject whatsoever. 

Philosophy studied in the light of history will not only 
possess method but will become simpler and more 
telligible. 
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Phileophy, a5 masters now present it to their pupils, 
‘at all events in secondary schools, is composed of scraps 
and snippets taken from disconnected periods of our 
civifsation, The thread running through and Jaittiag 
‘them all together is never indicated or explained ; thos 
the attention bestowed on the Middle Agesisuever adequate, 
‘and the Early Christian Church Fathers are completely 
‘gnoced in any syllabus. Much more so does this mean 
cglect to point out just whertia a civikzation consists, 

__ OF # type of intelligibility, because bere the comparative 
point of view, which is nowbere brought in, is imperative, 
So far, since the science of the phenomena of the conscious 
han yielded few results capable of Sguring in a syllabus, 
that which i taught under the came of peychology is 
reduced to the facts of common sense, warcely to be 
intinguished from Literary memories, or to the doctrines 
‘of anclent metaphysics. Logic is the juxteporition of 
‘the formal theory of reasoming according 10 Aristotle 
and of scientific methodology according to Stuart Mill 
Claude Bernard and Poincaré. Morals is either sociology 
‘or the Kantian system. Metaphysics, tov often whittled 
‘away to nothing, seetas at the end of the course—-to the 
Greatest prejudice of the development of spiritual life— 
a mete repertory of insoluble questions, notwithstanding 
that throughout naman evolution it has constituted the 
very foundation stone of all speculative thought. How 
‘can we be murprised that to pupils philosophy stould 
Appear, not as a systhess of facts, nor even as a syathesis 
of doctrine, bat as 2 scrapheap of disparate subjects 
without any concrete order ? 


THE PEDAGOGIC OPPORTUNITY 0s. 

Ii, on the contrary, philosophy is taught in the way 
it should be established, in terms of the history of 
idets, without separating this history from the history 
of belief, it tekes ou that unity which, without a stadow 
of doubt, ought to belong to it—the unity of the human 
mind under a multiplicity of aspects, I is true that 
comparative philosophy for a long time 10 come would 
pemnit only of the researches of “higher teaching ; 
Still, its spirit would begin at once to reinvigorate and 
facilitate philosophical apprenticeship in other stages. 
The only way of justifying, im the eyes of the pupil, the 
juxtaposition of the two sections of his course in Jogic 
‘consists in showing how and why the conceptual scence 
of Plato and Aristotle was replaced, except in formal 
logic, by a mathematical and experimental knowledge 
‘of mature. Such classic subjects ex the origin of language 
‘and the essence of art do mot permit even of a provisory 
appeeximation except in comexion with the history 
of religion. How are we to explain—above all to 
youthful mind—the ideas about the mind to be found in 
‘ur elastic philosopby, unless we show it in its Jewish-Greek 
‘enviroument, the source of our cultare? It is easy to 
abstain from all explanation ; bat vawise, for without this 
positive foundation philosophy will pass for mere verbalism. 
How ese can we restore Gheir meaning to metaphysical 
problems except by showing how they are situate between 
religious speculation and scientific thought? Greek 
ontology differs from modern critical science just 
as ancient mythology differs from the dmatan of the 
‘Christian conscioumess ; and one of these dramas, that 
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of the Reforenation, contributed to the coming of the 
‘rtical spivit. To give an example, how could we possibly 
‘ubderstand that antological proofs, convincing in the 
eyes of Descartes, are held to be dehusory by Kant, uoless 
‘we can vindicate this reverstl of standpoist by a com- 
mentary taken from religious history ? 

Hence the facts of the history of religion are necessary 
even for elimentary philosophical teaching, No good 
purpose is served by refusing to acknowledge that 
umasity’s past hes been very largel 
4 religious past. The notion that religious questions. 
are necessarily burning questions not to be discussed 
before pupils is pure prejudice, Nothing is calculated 
0 effectually {0 calm the passions as the historic attitude, 
Dothing s0 pertinent as history for allocating to religion 
‘ts proper place—which, moreover, is m great one, every 
faith, incloding those which most nearly concern us, 
having its place in the evolution of humanity. From 
telativity there will always revolt objectivity, It is easy: 
to ive satisfaction to consciences which demend—and 
have every right to demand—the respect due to religious 
beliefs, by the eespect the historian must always yield 
to facts. The history of religion, far fco:m compromising 
the independence of tay thought, confinns and. co 
‘olidates it. Tn days when each one possessed some dim 
Inowledge of the religions life, thanks to having cecrived 
instruction in the ath, lay teaching could be content 
to leave it alone, But the present generation scarcely 
Imows, and maybe the future generation will no longer 
leoow at all, in what the religious tile consinte; for lack. 
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of any protection against certain errors by & scientific, 
‘that is t0 say, an historical grounding, they run the risk 
of falling an easy prey to specious propeganda or even 
‘0 gros supertition. For want of an onganized tay study 
‘of religious facts the Romazs and the Chinese, although 

‘many ways positivist and sceptic, furnished a favourable 
field or the meltiplicaticn of sects. Ths, in the interests 
of free thought itself, a sane knowledge of religious facts 
ig ewential, Such Knowledge, rekindling in the breast 
of history an understanding of spiritual factors, would 
tnake up for that dryness often cast ep as a reproach 
against higher historical learning, which so eanly set 
sight ot the human valoes of events and institution, 
manners and ideas 

‘This accomplished, comparative philosophy would very 
nearly have won the day, because oar Western faiths 
hhave mo meaning at ail except in terms of a comparative 
theory of civilization. We may be permitted to attach 
(eat value to such a thoroughly practical confirmation 
of the opportunities offered By a research which is to be 
recommended alike by the results it promises and by 
Us main consideration—the fell realization of human 
thought in the variety with which history invest st. 
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